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Introduction  
oday we begin a study of the final book of Torah, the book of Deuteronomy. Weôve 

come a long way, havenôt we? To this point in Torah weôve seen the creation of the 

world and mankind, the destruction of the world (and all but 8 humans) by a great flood 

and then the earthôs very rapid repopulation. Weôve witnessed the creation of a people set apart 

for God, because the world (after the Flood) again quickly became wicked and turned away from 

Him. This automatically means that the world was divided and separated into two distinct 

groups: Godôs people and everybody else. Godôs people are called Hebrews, everybody else are 

called gentiles. 

The Hebrews werenôt chosen because they possessed some kind of special merit on their 

part; nor were they chosen because they were a mighty people (because they werenôt). Scriptures 

donôt tell us the exact reason they were chosen. The only thing God does say about this, is that 

He chose Israel because of His love of the Patriarchs, Abraham, Isaac, and Jacob (which I think 

is a very broad and unspecific reason).  

The Lord has issued two major covenants, both to Israel: the first covenant was to 

Abraham that out of him would come the Hebrew people (later called Israel) and that they would 

receive a special allotment of land for their own; and the second covenant on Mt. Sinai (the Law) 

issued through Moses to a nation of people called Israel. This second covenant set down exactly 

how Israel was to live the redeemed life that God intended; so it consisted of civil, religious and 

moral ordinances and rules. These laws were to be obeyed explicitly and fully without question. 

Yet, these laws were also an ideal that reflected the purity of Heaven itself, and Israel was never 

able to follow these laws and their principles to any reasonable degree.  

The simple explanation for that is that they possessed a heart of evil. They needed to have 

that sin-nature removed, and a new spirit created in them! 

Now, as Deuteronomy begins, Israel is a people without a country. They were formed 

and grew into a nation in the belly of the beast, Egypt. God rescued them from the beast, 

redeemed them, and has now given them His laws and commands so that they can know Godôs 

character and what pleases and displeases Him. Yehoveh has also established a set apart group of 

people from among His overall set apart people: this group is the tribe of Levi who are to be His 

priests and servants and guardians of the Lordôs holiness on earth.  

At this moment, Israel (all 3 million of them) is standing on the eastern edge of the 

Jordan River, in Moab, not far from Jericho. And, Moses is about to address them in a stirring 

speech. This address forms the basis for Deuteronomy. 

 

If youôve hung around and read the entire study, I congratulate you. The bad news is, Iôve 

probably spent about 4 or 5 years putting this together, and I have no idea how much time itôs 

taken you to read it . . . well, youôve got a little more reading before we finish Deuteronomy and 

you graduate from Torah. The good news is that unlike what many of you might have heard, or 

perhaps assumed, Deuteronomy is not a repeat of the first 4 books of Torah, nor is it a summary! 

So, what can we expect in Deuteronomy?  

Well, first, letôs take a look at the name (Deuteronomy) itself. Deuto comes from the 

Greek phrase: deuteronomion touto that means ñthe second law.ò As Iôve said many times, 

translating the original Hebrew to another language, Greek, and then from Greek to Latin; and 

then from Latin to English, is fraught with all kinds of problems as you can imagine. Not only 

are you dealing with differing languages, but also different cultures; so what a word indicated in 

one language and culture didnôt always have a direct counterpart in another language and culture. 

T 
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This has led to 100ôs of Bible versions in existence today, each of which has its advantages and 

disadvantages for the serious Bible student. The title of this book is a victim of these language 

and cultural variations.  

Hebrews didnôt name the books of the Torah. They just referred to them by using the first 

several words that began each book. The first words of our new study are ñthese are the words;ò 

so the Hebrews at first simply referred to it as elleh ha-devarim (which is ñthese are the wordsò 

in Hebrew). The current popular name in Hebrew is sefer Devarim (the book of these are the 

words), and even thatôs usually shortened to simply Devarim. 

The term Deuteronomy actually comes from an error in understanding the meaning of 

chapter 17 verse 18 that says, ñthis is a copy of the teachingò of Moses. The Greek 

deuteronomian doesnôt mean ñcopyò it means secondðas in ñanother.ò So, while the Hebrew 

means, ñcopy,ò the Greek means second. But, the purpose of this book isnôt about a second law 

(a second Torah), but itôs simply a copy of what Moses taught.  

Now, all that being said, for the sake of communicating with you, Iôll use the word 

ñDeuteronomyò because itôs the one weôre all familiar with.  

The oldest existing text of Deuteronomy goes back to the 9
th
 century and is called the 

Masoretic Text (which includes the entire Hebrew Bible). However, after they found the Dead 

Sea Scrolls (that date to before the time of Christ) which contains many large fragments of 

Deuteronomy, their examination has proven to be virtually identical with the Masoretic Text 

(except for minor spelling errors or grammar differences). So, what we have today is accurate to 

at least 100-200 BC.  

Many modern scholars love trying to disprove the authenticity of the 5 books of Moses 

(and most of the Bible for that matter). The primary method they use is called Literary Criticism; 

another is called Textual Criticism. The idea, in general, is to examine the ancient texts to 

determine if what was written down makes sense for the era it claims to have been written; and 

they look for signs that maybe more than one style of writing might have been involved 

(indicating multiple writers), and even if what was said is appropriate for what is archeologically 

known about that era. So, Deuteronomy is now said to have been written in the 8
th
 century B.C. 

not in the 14
th
 or 13

th
 century (which is probably when Moses was leading Israel out of Egypt).  

Let me assure you, however, that thereôs no need to buy into this latest so-called 

scientific finding that more closely approximates a fad. First, itôs anything but scientific. There 

are no ñtestsò or ñstandardsò where they can measure whether or not these folks are right. This is 

all about speculation that revolves around their worldview. This isnôt any different than the 

recent spate of movies about Cave Men and how Dinosaurs must have lived and operated in the 

primitive earthly environment. The same scholars who refuse to acknowledge the accuracy of the 

ancient Hebrew documents we call the Bible, the men who feel that because (for them) there 

arenôt sufficient written documents of other societies from that era to collaborate the content, are 

the same ones who find animal or human skeletons, some faded cave paintings, spear heads, and 

other scattered artifacts and will make full length feature films showing hairy men grunting at 

one another, fighting over equally hairy women, all the while munching on a raw Mammoth rib; 

and enormous reptiles running in packs and interacting (even intelligently communicating) with 

other creatures in very specific ways. As far as I know, none of these creatures, hairy human or 

lizard-skinned reptile, have left us any written documents from these ñCavemanò days. And I 

donôt think any of them have been personally interviewed, either. But, these scientists donôt seem 

to have any problem insisting that their vision of the ancient past with just the scantest of 

evidence is the correct one. 

http://en.wikipedia.org/wiki/Masoretic_Text
http://www.ibiblio.org/expo/deadsea.scrolls.exhibit/intro.html
http://www.ibiblio.org/expo/deadsea.scrolls.exhibit/intro.html
http://www.ibiblio.org/expo/deadsea.scrolls.exhibit/intro.html
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While itôs very likely that redactions to all the books of the Torah have occurred to some 

degree over the centuries, the reality is that every fragment of Torah ever foundðfrom any erað

all closely match one another. The evidence is that Deuteronomy was partially penned by Moses 

(or more likely his scribe), as well as some others because part of Deuteronomy looks back on a 

time after Mosesô death. Could some redaction have taken place in the 8
th
 century, the time at 

which some scholars say Deuteronomy was actually first created? Certainly and very likely; 

however, to say that the main body of this book was written 500 years after the Exodus is 

nothing but the most blatant form of modern secular intellectualism that tries to discredit 

whatever is from Judeo-Christian thought or history.  

In fact, in early Christianity there wasnôt any concept of anything but a Torah written by 

Moses; even in the old religion of Judaism there was no serious thought 

or writings against the common knowledge that the Torah had been 

written by Moses. We find the likes of Philo and Josephus, for instance, 

insisting on a Moses-authored Torah. In the end it wasnôt until the late 

17
th
 and early 18

th
 centuries, in Europe, during 

the period of the Enlightenment (when secular 

humanism was invented and religion was seen 

by these anti-Semitic Enlightenment 

philosophers to be an unintelligent activity of 

the uneducated masses) that the first scholarly objections to the Torah 

being authentic arose. Itôs hard for me to put the arrogance and 

irrationality of this line of thinking into a severe enough mold; 

academics from 3000 years after the fact want to argue with the 

writings of the historians who were present, or at least 2000 years closer, to the actual events as 

they unfolded and tell them that what they saw, they didnôt see. And, what they lived, they didnôt 

perceive correctly. I reject that outright.   

Deuteronomy is going to be a surprising book to most of you. Youôre going to be 

surprised primarily in the concepts it so beautifully and articulately presents about God, the land 

of Canaan, the Law, and other important subjects. In fact, Iôd say that Deuteronomy is the Old 

Testament version of Jesus Christôs Sermon on the Mount. Hereôs why: 

Moses begins this book by explianing how Israel got to where they are at this moment. 

He expounds on at least 50% of all the Laws given at Mt. Sinai. In other words, he goes through 

almost all of the Law, point by point, and tells Israel what it is that they are to draw as Godôs 

purpose for this Law. 

Weôre going to find that Moses takes the Law from its purely physical level, to a higher 

spiritual level. Heôll explain why certain rituals were laid down, what their spiritual purpose isð

or the God-principles behind them and why they are important and are to be obeyed.  

So, weôll have Moses saying: ñThis is the Law that was enacted back at Mt. Sinai, 40 

years earlier, and this is the way that the first generation of the Exodus has practiced it up to 

now; however, Iôm going to tell you what it all means and as we prepare to enter the Promised 

Land, this is how we should understand it and how we should execute Godôs instructions.ò 

And, of course, in the New Testament we have Yeshua, in Matthew, doing basically the 

same thing. Moses took the Law from the primarily physical to a more spiritual plane in 

Deuteronomy; and in the Sermon on the Mount Jesus takes the spiritual element Moses gave to 

the Law in Deuteronomy (much of which had been lost) and moves it to a yet higher spiritual 

Josephus 

Philo 
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level. Jesus says (and I paraphrase) óHere is historically how your ancestors thought of this 

command of God, but now I am here to tell you what it means in Heaven.ô 

We have the first Mediator of God, Moses, expounding on the ideal of the Law in 

Deuteronomy; and we have the second and best Mediator of God, Yeshua, expounding on the 

ideal of the Law in the book of Matthew. The reason and conditions for Mosesô explaination, 

was his coming death and the subsequent entry of Godôs people into the Promised Land, Godôs 

earthly kingdom. The reason and conditions for the second eplaination of the Law in the Bible, 

by Yeshua, was His coming death and the subsequent entry of Godôs people into Godôs 

Kingdom, a spiritual kingdom. 

I hope this makes sense to you, for a number of reasons. First, if you can understand the 

parallel I just drew for you, then you have a good basic context for understanding Deuteronomy. 

This is also further dramatic proof of Godôs established patterns that begin in Genesis and are 

never ending. They repeatðover and over againðbut as we move through the Bible we see 

these patterns begin as dirt and clay (physical) and progressively move into a higher and higher 

spiritual plane until at the end of the Bible everything is at the absolute, ultimate spiritual 

perfection and essence that Yehoveh has planned and ordained for His creation. If you can 

understand the parallel, it helps to establish that the ñNewnessò of the New Covenant (or New 

Testament) isnôt about a new set of principles, or additional principles, or some principles (laws) 

abolished and replaced by different ones; no, the newness is that the Old Testament Messiah has 

finally come, and He is Yeshua of Nazareth, and everything that was promised has come with 

Him or (in some cases) the process has been advanced towards the World to Come. In other 

words, the constant drumbeat weôve always heard in Church about love, grace, peace, mercy, 

and redemption as being a new revelation thatôs the core of the New Testament system is simply 

not true; it was first introduced in the Torah, and much of it right here in Deuteronomy. 

Now, let me comment about another aspect of this Sermon on the Mount parallel with 

Mosesô address to the people of Israel (actually it was 3 addresses in Deuteronomy): this was 

more a sermon than a re-rendering of the code of Laws given as an oracle from God on Mt. 

Sinai. Thatôs why the sermon on the Mount is called a sermon and not an ñoracle.ò It was Jesus 

preaching and teaching on the Law, not Jesus creating a second or new law. Thatôs the way it 

was on the mountain in Moab with Moses: he was preaching about the law not making new laws 

or changing old ones. So, what weôll study in Deuteronomy will help to set the context not just 

for the books that immediately follow it (like Joshua and Judges), but for the New Testament as 

well.  

Deuteronomy, like all the other books of the Bible, wasnôt written in a vacuum. Itôs not a 

standalone book. Deuteronomy, like the New Testament, will be misunderstood if someone 

doesnôt read and understand what came before it as a foundation. Deuteronomy assumes (as 

Moses assumes) that many of the things that will be discussed have been known and assimilated 

into the Hebrewsô everyday life for quite some time. So, Moses wonôt explain his terms; he 

wonôt fully repeat a law of Exodus or Leviticus or Numbers when he wants to preach on it. Heôll 

often just talk about a certain command in a ñReaderôs Digestò versionðan abbreviated form 

because itôs understood. Moses will draw on incidents like the Golden Calf, and the Balaam and 

Balak affair, and will even talk about ñwhat happened to Miriam;ò that is, ñwhat happened to 

Miriamò was common knowledge so he wasnôt going to explain the obvious (that she was 

punished with a skin disease for her rebellion and exiled from camp until her disease ended). In 

other words, heôs going to coment on everything weôve covered so far. 
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Deuteronomy had an enormous effect on Jewish Tradition that would come far into the  

                                       future. But, even before that, the prophets would use the verbiage and  

                                       imagery that Moses used in this book. Almost 200 of the original and  

                                       traditional 613 Torah commands come in Deuteronomy. The method  

                                          that Moses expounded on the Laws is closer to how the Rabbis (at  

                                          least at first) commented on the Law, and so Rabbinical Halakah  

                                          (Rabbinical legal rulings) have a form much more similar to  

                                       Deuteronomy than to the 4 earlier books of Torah. 

                                Deuteronomy forms an important part of ancient and modern day  

                                       Jewish liturgy; for instance the Shema (the Hear O Israel) of  

                                       Deuteronomy 6:4ï9 holds a premium spot in Jewish synagogue service. 

Other phrases from Deuteronomy are interspersed in standard Jewish prayers such as the Amidah 

and the Aleinu. 

In order to best prepare you to study this tremendous book, I would like to lay some 

groundwork of the main premises that are discussed so that you can be looking for them.  

J.H. Tigay, a noted Hebrew scholar, has done a masterful job at assessing the primary 

themes that form Deuteronomy, and since it would be hard for me to improve on it, Iôll lay it out 

as he sees it.  

At the top of the list is that the highest and most fundamental principle that under girds 

Deuteronomy is Monotheism. While modern Christians and Jews donôt seem to like such an 

earth shattering revelation, the principle of there being only one god was almost incomprehnsible 

to the mind of the Hebrew and gentile of that era.  

Throughout this study Iôve tried to point out the inescapable reality that when the Old 

Testament says things like ñgods,ò plural, and ñGod of gods and Lord of lords,ò this was simply 

reflecting what every human culture believed: that there were many gods and every nation had 

their own gods who presided over some particular territory. Also, while Israel believed in one 

God, it wasnôt that there was a sum total of one God in existenceðitôs that in their peculiar case, 

their God only permitted them to have one god. He didnôt tolerate any competition. As a result to 

the Hebrewsô mind and to everyone who surrounded the Hebrews, Israel was god-poor. Having 

only one god was downright embarrassing! 

And, Iôve also tried to point out that through the first 
4
/5

ths
 of the Torah, we really donôt 

find Yehoveh (or Moses or anyone else for that matter) pushing hard on the idea that itôs not that 

Israel is only allowed one god, itôs that there is only one god in existence and He is the god of 

everyone and everything. Well, itôs here in Deuteronomy that Moses makes it clear that there is 

only one god, period. And, itôs not a concept that is particularly well-received, nor is it taken 

seriously as we see the people of Israel move from apostasy to apostasy, worshipping god after 

god, and suffering dearly for it. 

The next major theme weôll find in Deuteronomy is about Loyalty to Yehoveh. Loyalty 

goes hand in hand with the Monotheistic stream of thought. The logic is that if thereôs only one 

God, and this God has decided to bless Israel above all other people, then the obvious response is 

absolute loyalty to Him. In fact, not only is Israel not to revert to worshipping other gods or 

things like stars, and the moon, and cometsðtheyôre to destroy the Temples, altars, and high 

places of these non-gods all throughout the land of Canaan. 

Then we find that the entire Concept of God is discussed by Moses. A man told me 

several months ago that until he studied Torah, he never realized that he really didnôt know who 

God was. And, I agree with him totally. Itôs in the Torah, and primarily Deuteronomy, that we 

http://en.wikipedia.org/wiki/Amidah
http://en.wikipedia.org/wiki/Aleinu
http://www.sas.upenn.edu/~jtigay/index.html


vii 
 

get a very majestic and succinct picture of Godôs attributes so we can understand who He is more 

in depth than we can from only studying New Testament documents.  

For instance, Godôs nearness is further refined; God lives in Heaven but itôs His presence 

that dwells with Israel. It wasnôt God who was in the fire on the summit of Mt. Sinai; it was the 

Lordôs Kavod, His Glory. The Lord hasnôt moved from Heaven into the tent sanctuary (The 

Wilderness Tabernacle) but His Shekinah is there hovering above the Ark of the Covenant. In 

other words, as I said earlier, Moses takes the typical physical nature of the world of false gods 

who are present, completely or partially, on earth (often in the forms of animals or a Pharaoh or a 

river) and makes it obsolete; rather, Moses invokes the spirituality and formlessness of Yehoveh 

as His true essence. 

Yet, Yehoveh is a God with something similar to emotions; Heôs the God who loves, and 

gets angry, and even gets jealous. Heôs not some distant being that sets the world in motion, 

gives mankind rules for living, and then takes a long vacation with a ñDo Not Disturbò sign 

hanging on his door. This is a God that craves intimacy with people who love Him. 

Next, the theme of the Covenant relationship between God and Israel is affirmed. The 

first two covenants are reviewed and discussed. And, in chapter 26 Moses emphasizes that even 

though the covenant relationship has is its foundation both legal and religious elements, that the 

relationship between God and Israel goes way beyond emotional and spiritualðor 

spiritualizedðties; an Israelite has specific obligations to meet.. Meeting these obligations in 

both a proper attitude and the intent to be obedient to the way the Lord has ordained many of 

these obligations to be performed are part and parcel of this covenant relationship.  

Thereôs a whole bunch the modern church can learn from this. This covenant theme goes 

to some length to make it clear that physical action must accompany the spiritual faith of Israel. 

It tells us that to try and separate the two are folly. In other words, works are an indispensable 

part of a Believerôs walk with God. Today, works is practically a 4-letter word within the Body 

of Believers. Everything has been spiritualized to the point that what we do is completely 

secondary to what we feel; that once we have accepted Yeshua as our Savior, there are no other 

obligations to the Father.  

The New Testament letter from James addresses this head on. ñFor just as the body 

without the spirit is dead, so also faith without works is deadò ðJames 2:26   But, this wasnôt a 

new idea; works coupled with faith was standard within Judaism because the concept is found in 

the Torah and expounded on here in Deuteronomy. 

Itôs going to take some of you by surprise that another major theme of Deuteronomy is 

love. The love thatôs discussed is primarily about Godôs love towards Israel and to a lesser 

degree to all mankind. This bond of love is also to be reflected in Godôs people, not only towards 

God but also towards one another even foreigners. 

Who Israel is, in Yehovehôs eyes, is also central to Deuteronomy. Israel is a nation whoôs 

God and King is Yehoveh. Israel is as a son to God because He created them, redeemed them, 

guided them through the wilderness, fights for them and protects them and has chosen Israel 

among all nations on earth for a special one-of-a-kind relationship with Him.  

Other themes that will be discussed at some length in Deuteronomy are the The Land that 

is now Israel; the Law and the need to stay safely within the boundaries of behavior and thought 

that the Lord has ordained for Israel. One of the most interesting themes weôll uncover is the 

process of Centralizing the place of Sacrificial Worship. What I mean is that once Israel is in 

possession of the Promised Land there will be one common place where everyone is to bring 

their sacrifices, where the only authorized place of atonement resides.  
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And, as is so central to both Judaism and Christianity today, the theme of 

Humanitarianism is focused on in Deuteronomy. Orphans, widows, the poor, the sick, slaves, 

foreigners living among Israel, even animals and captured soldiers are given attention as Israel is 

exhorted to be humane in whatever their dealings are with Godôs creatures.  

So, despite this terribly faulty rhetoric that has been a mainstay of Church life for 

centuries that in the Old Testament we get the angry God, the vengeful God, the legalistic and 

blood thirsty Godðbut in the New we see the peaceful God, the merciful and self-sacrificing 

God, the God of grace and shalomðthis notion is completely destroyed not only when you study 

the first 4 books of Torah, but particularly when you study Deuteronomy.  

So, that study will begin next . . . 
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Deuteronomy Chapter 1  
 

 

1  These are the words Moshe spoke to all Isra'el on the far side of the Yarden 

River, in the desert, in the óAravah, across from Suf, between Pa'ran and Tofel, 

Lavan, Hatzerot and DiïZahav. 

2  It is eleven days' journey from Horev to Kadeshï Barnea by way of Mount 

Seóir. 

3  On the first day of the eleventh month of the fortieth year, Moshe spoke to 

the people of Isra'el, reviewing everything ADONAI had ordered him to tell them. 

4  This was after he had defeated Sichon, king of the Emori, who lived in 

Heshbon, and óOg, king of Bashan, who lived in óAshtarot, at Edreói. 

5  There, beyond the Yarden, in the land of Mo'av, Moshe took it upon 

himself to expound this Torah and said: 

6  ñADONAI spoke to us in Horev. He said, óYou have lived long enough by 

this mountain. 

7  Turn, get moving and go to the hillïcountry of the Emori and all the places 

near there in the óAravah, the hillïcountry, the Sh'felah, the Negev and by the 

seashoreïïthe land of the Kenaóani, and the L'vanon, as far as the great river, the 

Euphrates River. 

8  I have set the land before you! Go in, and take possession of the land 

ADONAI swore to give to your ancestors Avraham, Yitz'chak and Yaóakov, and 

their descendants after them.' 

9  ñAt that time I told you, óYou are too heavy a burden for me to carry alone. 

10  ADONAI your God has multiplied your numbers, so that there are as 

many of you today as there are stars in the sky. 

11  May ADONAI, the God of your ancestors, increase you yet a 

thousandfold and bless you, as he has promised you! 

12  But you are burdensome, bothersome and quarrelsome! How can I bear it 

by myself alone? 

13  Pick for yourselves from each of your tribes men who are wise, 

understanding and knowledgeable; and I will make them heads over you.' 

14  ñYou answered me, óWhat you have said would be a good thing for us to 

do.' 

15  So I took the heads of your tribes, men wise and knowledgable, and made 

them heads over youïïleaders in charge of thousands, of hundreds, of fifties and 

of tens, and officers, tribe by tribe. 

16  At that time I commissioned your judges, óHear the cases that arise 

between your brothers; and judge fairly between a man and his brother, and the 

foreigner who is with him. 

17  You are not to show favoritism when judging, but give equal attention to 

the small and to the great. No matter how a person presents himself, don't be 

afraid of him; because the decision is God's. The case that is too hard for you, 

bring to me and I will hear it.' 
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18  I also gave you orders at that time concerning all the things you were to 

do. 

19  ñSo we left Horev and went through all that vast and fearsome desert 

which you saw on the way to the hillïcountry of the Emori, as ADONAI our God 

ordered us; and we arrived at KadeshïBarnea. 

20  There I said to you, óYou have come to the hillcountry of the Emori, 

which ADONAI our God is giving to us. 

21  Look! ADONAI your God has placed the land before you. Go up, take 

possession, as ADONAI, the God of your ancestors, has told you. Don't be afraid, 

don't be dismayed.' 

22  ñYou approached me, every one of you, and said, óLet's send men ahead 

of us to explore the country for us and bring back word concerning what route we 

should use in going up and what the cities we will encounter are like.' 

23  The idea seemed good to me, so I took twelve of your men, one from 

each tribe; 

24  and they set out, went up into the hills, came to the Eshkol Valley and 

reconnoitered it. 

25  They took some of the produce of the land and brought it down to us; 

they also brought back word to usïïóThe land ADONAI our God is giving to us is 

good.' 

26  ñBut you would not go up. Instead you rebelled against the order of 

ADONAI your God; 

27  and in your tents you complained, óIt's because ADONAI hated us that he 

has brought us out of the land of Egypt, only to hand us over to the Emori to 

destroy us. 

28  What sort of place is it that we're heading for? Our brothers made our 

courage fail when they said, ñThe people are bigger and taller than we are; the 

cities are great and fortified up to the sky; and finally, we have seen óAnakim 

there.ò' 

29  ñI answered you, óDon't be fearful, don't be afraid of them.  

30  ADONAI your God, who is going ahead of you, will fight on your behalf, 

just as he accomplished all those things for you in Egypt before your eyes, 

31  and likewise in the desert, where you saw how ADONAI your God 

carried you, like a man carries his child, along the entire way you traveled until 

you arrived at this place. 

32  Yet in this matter you don't trust ADONAI your God, 

33  even though he went ahead of you, seeking out places for you to pitch 

your tents and showing you which way to go, by fire at night and by a cloud 

during the day.' 

34  ñADONAI heard what you were saying, became angry and swore, 

35  óNot a single one of these people, this whole evil generation, will see the 

good land I swore to give to your ancestors, 

36  except Kalev the son of Y'funehïï he will see it; I will give him and his 

descendants the land he walked on, because he has fully followed ADONAI.' 

37  ñAlso, because of you ADONAI was angry with me and said, óYou too 

will not go in there. 
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38  Y'hoshua the son of Nun, your assistantïï he will go in there. So 

encourage him, because he will enable Isra'el to take possession of it. (iv) 

39  Moreover, your little ones, who you said would be taken as booty, and 

your children who don't yet know good from badïï they will go in there; I will 

give it to them, and they will have possession of it. 

40  But as for yourselves, turn around and head into the desert by the road to 

the Sea of Suf.' 

41  ñThen you answered me, óWe have sinned against ADONAI. Now we 

will go up and fight, in accordance with everything ADONAI our God ordered 

us.' And every man among you put on his arms, considering it an easy matter to 

go up into the hillïcountry. 

42  But ADONAI said to me, óTell them, ñDon't go up, and don't fight, 

because I am not there with you; if you do, your enemies will defeat you.ò' 

43  So I told you, but you wouldn't listen. Instead, you rebelled against 

ADONAI' s order, took matters into your own hands and went up into the hillï

country; 

44  where the Emori living in that hillïcountry came out against you like 

bees, defeated you in Seóir and chased you back all the way to Hormah. 

45  You returned and cried before ADONAI, but ADONAI neither listened to 

what you said nor paid you any attention. 

46  This is why you had to stay in Kadesh as long as you did ðDeuteronomy 

1 

 

Deuteronomy Chapter 1 
 

lright, I gave you a brief introduction to Deuteronomy so we could have some context for 

studying it. But, make no mistake: the foundation for correctly interpreting this book of 

the Torah are by understanding the previous four. Each builds on the other. However, in 

general, we need to view Deuteronomy as a sermon, so I drew a parallel for you of the Sermon 

on the Mount.  

Deuteronomy picks up in Moab, with Moses giving his final addresses to the people of 

Israel. The addresses will interlace history and law; and as weôll see quite often the precise facts 

of certain incidents on their 40-year wilderness trek arenôt presented by Moses the same way we 

read them in the earlier Torah books.  

So, as we begin reading the first chapter, I want you to picture Moses as he stands on a 

high hill in Moab, overlooking the Promised Land that sits just a stoneôs throw away on the west 

bank of the Jordan River. Heôs addressing the leaders and elders of Israel even though his words 

are intended for everyone in Israel to heed; because indeed thereôs no practical way that his voice 

could have been heard by more than a few hundred people at absolute best.  

 

These are the words Moshe spoke to all Isra'el on the far side of the Yarden 

River, in the desert, in the óAravah, across from Suf, between Pa'ran and Tofel, 

Lavan, Hatzerot and DiïZahav. 

It is eleven days' journey from Horev to Kadeshï Barnea by way of Mount 

Seóir. On the first day of the eleventh month of the fortieth year, Moshe spoke to 

the people of Isra'el, reviewing everything ADONAI had ordered him to tell them. 

A 
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This was after he had defeated Sichon, king of the Emori, who lived in 

Heshbon, and óOg, king of Bashan, who lived in óAshtarot, at Edreói. There, 

beyond the Yarden, in the land of Mo'av, Moshe took it upon himself to expound 

this Torah and said ðDeuteronomy 1:1-5 

 

I want to take about 5 minutes to explain a very interesting phenomenon that appears in 

the first 5 verses of Deuteronomy because it also appears at the beginning of every one of the 5 

books of Torah. 

What Iôm talking about is this: thereôs a repeating pattern of Hebrew letters that spells out 

the word ñTorahò in a fixed sequence within the first 5 verses of Deuteronomy. Beginning with 

the Hebrew letter ñhehò     thatôs the last letter of Moshehôs name, and then counting 48 letters, 

we come to the Hebrew letter ñreyshò    48 more letters and we get the Hebrew letter Vav     and 

then 48 more letters and we get the Hebrew letter Tav    . Whatôs happening here, is we get 

Torah spelled backwards.  

   

Torah (spelled backwards): 

The last letter of Mosheh is ñhehò 

Count 48 letters, then ñreyshò  

Count another 48 letters, then ñvavò   

Again, count 48 letters, then ñtavò 

 

Now this wouldnôt be so surprising if it wasnôt for the fact that we have the same pattern 

at the beginning of each of the four books of Torah that came before Deuteronomy. In Genesis 

1:1-5 we find a repeating pattern of the word Torah, spelled forwards (normally), with each letter 

forming the word spaced exactly 49 letters apart. Starting with the final Hebrew letter of the 

word ñin the beginningò (Bereshith), and then counting every 49
th
 letter, we get the word Torah 

spelled out.  

The exact same thing happens in Exodus 1:1-6; starting with the final letter of the 2
nd

 

word (shemot) in the opening phrase ñthese are the names,ò we get the Hebrew letter Tav. Then 

counting precisely 49 letters, we get a Vav; then 49 more letters and we get a reysh, and then 49 

more letters and we get a hehðwhich form the word Torah. 

In Leviticus it shifts a bit. In Leviticus, the priestly book, we get the divine name YHVH   

          spelled out with the letters yud-hey-vav-hey spaced precisely 7 letters apart. Beginning 

with the yud in the first word of Leviticus ñand he summoned,ò and then counting every 7
th
 

letter, we get Godôs name Yehoveh. 

When we go to Numbers, we get, like in Deuteronomy, the word Torah spelled 

backwards in an exact interval. Beginning with the first occurrence of the word ñMosesò in 

Numbers, we take the ñhehò (the last letter of MosesðMoshehôsðname) and then count 49 

letters and we get a reysh, 49 more letters and we get a Vav, 49 more letters and we get a Tav. 

Torah spelled in reverse. 

But then we see another pattern; beginning in Genesis we have Torah spelled forwards, in 

Exodus Torah spelled forwards, in Leviticus we have Godôs name Yehoveh, then in Numbers 

Torah spelled backwards and finally in Deuteronomy Torah spelled backwards. 

The 49-letter spacing is important because itôs 7 x 7. Of course the divine number of God 

is 7, and that 7 would be spacing of the letters in Godôs name in Leviticus is also quite 

astounding. 



5 
 

But, the question then comes, so why is the spacing in Deuteronomy one less than 49? 

Why is the spacing of the letters of the word ñTorahò 48 letters apart and not 49? Iôll give you 

my opinion and Iôd like you to see it as that: my opinion.  

Deuteronomy is different than the first 4 books in that this is a sermon of Moses. The first 

4 books consist to one degree or another of direct oracle from God ñYou know, ñthe Lord said 

thus and so.ò Here in Deuteronomy itôs different. This is about Moses saying thus and so. Yes, 

Mosesô is Godôs Mediatorðand He speaks for Godðbut Moses isnôt God. So, the value of what 

Mosesô Torah (Moses instructions) is, when itôs compared to the value of what Godôs Torah 

(Godôs instructions) is, is less. Exactly one less.  

Weôve all heard something about the Bible Code and thereôs no doubt that what Iôve 

presented to you isnôt simply mathematical anomaly. Itôs not an accident; it was intentionally put 

there. So, Iôm one who sees some degree of validity to the Bible Code. Where I part company is 

when all manner of letter sequences and letters found on diagonals and so on are said to form a 

ñBible Codeò that tells us the future. With the enormous number of words and letters in the 

Bible, thereôs no doubt that someone could find spurious patterns if they looked hard enough. 

But, I donôt see them as divine. 

On the other hand, what I have shared with you is logical, rational, and miraculous; 

completely in line with God principles. Also, by incorporating this hidden pattern, copyist 

mistakes and redactions and forgeries could be spotted rather easily because a misspelling or a 

replaced word or a rearranged sentence would ruin the precise letter sequence. I see the amazing 

pattern thatôs been hidden in the first 5 verses of the opening of each of the 5 books of Torah as 

Godôs guarantee to us that it was indeed Him who gave it to us, and that itôs valid, and itôs 

accurate.   

So onward we go . . . 

 

On the first day of the eleventh month of the fortieth year, Moshe spoke to 

the people of Isra'el, reviewing everything ADONAI had ordered him to tell them. 

This was after he had defeated Sichon, king of the Emori, who lived in Heshbon, 

and óOg, king of Bashan, who lived in óAshtarot, at Edreói. 

There, beyond the Yarden, in the land of Mo'av, Moshe took it upon himself 

to expound this Torah and said ñADONAI spoke to us in Horev. He said, óYou 

have lived long enough by this mountain. Turn, get moving and go to the hillï

country of the Emori and all the places near there in the óAravah, the hillïcountry, 

the Sh'felah, the Negev and by the seashoreïïthe land of the Kenaóani, and the 

L'vanon, as far as the great river, the Euphrates River. 

I have set the land before you! Go in, and take possession of the land 

ADONAI swore to give to your ancestors Avraham, Yitz'chak and Yaóakov, and 

their descendants after them' ðDeuteronomy 1:3-8 

 

The wandering is over; the people of Israel are about to possess the land that had been 

officially set-aside for them in the Covenant of Abraham 6 centuries before. But, the possession 

of the land isnôt going to come peacefully; the 600,000 man Hebrew army is going to be taking 

the land by force from a number of different kings and kingdoms who, when taken together in a 

general term, are called Canaanites. None of these people have any intention of simply turning 

their territory over to Israel just because they claim it as their own.  
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This address by Moses is apparently made on his own volition. Certainly, as Godôs 

Mediator, itôs His place to address the people of God, as it was ordained back at the burning bush 

that whatever Moses spoke it was as if God spoke it.  

Letôs immediately address a couple of issues: first is this matter that what weôre getting 

from Moses isnôt an oracle from the Father. At first blush that might be a little unnerving; but in 

fact the vast bulk of the Bible consists not of direct oracles from Yehoveh, but of history, poems, 

songs, progressive revelation and commentary about the Lord and His commandments. 

An oracle is a direct and unequivocal divine statement directly from the named divinity. 

In the Bible, the most direct oracles from God are in the Torah and are those laws given to Moses 

on Mt. Sinai. The next most direct oracles come from Godôs Messiah, Yeshua, in the New 

Testament; yet, even the bulk of these New Testament oracles are simply repeats and reminders 

of what the Lord spoke through the Old Testament prophets, or exegesis of the Law as given 

long ago. Of course where most Believers get tripped up is that they think that what Yeshua 

offered and spoke was brand new, because theyôve neither read nor been taught the Torah and 

the Old Testament. 

Itôs rather easy to know when we encounter a divine oracle as opposed to something else 

because divine oracle usually begins with the words: ñ. . . then God saidò or ñ. . . Yehoveh told 

Moses . . .òor something like that. In other words, the Name of God was invoked as the one who 

has ordained that such and such was to occur or that a new law has been enacted. We can safely 

presume that Jesusô words are as oracle because He claims to be God, which is (of course) the 

entire basis of Christianity. 

Yet, we canôt help but notice that thereôs a difference in how God the Father (or the Word 

in the form of Spirit of God) presents His divine oracle in comparison to how Yeshua spoke; 

because Yeshua is this inscrutable hybrid of man and God, High Priest and Mediator. So even 

though itôs commonly painted in the Church that Jesus abolished the Old Law and gave mankind 

a new Law, even He plainly says in Matthew 5:17-19 that this isnôt the case. Yeshua went about 

separating Godôs Laws (as given to Moses) from Traditions that men had developed over the 

centuries about those laws; Traditions that had become the basis of Judaism (and much of it 

wrong-minded), and were often against the spirit of the Torah. And, Messiah also explained and 

expounded on the meaning of the Laws of Moses, and how many of the words of the prophets 

concerning the coming Messiah (now present) were fulfilled in Him.  

The point is, Moses (here in Deuteronomy) is speaking as Godôs official Mediator; but 

Moses is using his own words and is making these addresses not because there are new oracles 

from God, but because Moses has decided itôs needed; and most of Mosesô words are a 

recounting of the wilderness journey and lengthy explanations of the Law for this new generation 

of Hebrews, most of whom were either small children or not yet born when Moses first received 

the Law almost 40 years earlier. Much of the time Christ is also speaking as Godôs Mediator 

(albeit a higher Mediator than Moses), so He doesnôt say that Heôs invoking new laws or 

changing old laws, either. 

The 2
nd

 issue Iôd like to address concerns the so-called Holy War that Israel is about to 

begin in the conquest of the Land of Canaan. Donôt get sucked into a debate or a defense that the 

current Holy War of the Muslims against the worldðcalled Jihadðis the same thing that God 

ordained in the Torah regarding the taking of Canaan. This is one of those many instances when 

the meaning of a small phrase changes over the years and takes on a different context; but that 

small change in meaning can have larger consequences. Iôve heard Muslim spokesmen, news 
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commentators, journalists and even Pastors discuss the Muslim Holy War as being comparable to 

the Old Testament Holy War of Moses and Joshua on Canaan. 

The difference between the two is night and day: Islamic Jihad is about forcibly 

converting the world to their religion. Itôs about an army of Muslims violently establishing a 

worldwide Caliphate (that is, a one-world Islamic theocracy); itôs about killing those who choose 

not to convert as a direct instruction from the Koran (although the Koran does seem to give 

somewhat of an out to Jews and Christians who might have their lives spared if theyôll agree to 

be ruled by Islam and submit fully to the Islamic government).  

Thereôs nothing in the Torah about the conquering of Canaan in order to spread the 

religion of the Hebrews to foreigners. This isnôt about a war to convert the pagan Canaanite 

religions to the worship of Yehoveh, and to kill the remainder. Itôs a war over land; a very 

specifically called out piece of land. In fact, Moses carefully recounts in coming verses how the 

Israelites avoided conflict with the Edomites and Moabites wherever possible because these 

gentiles rightfully own the land they possess since the Lord has set it aside for them and assigned 

it to them. Does that surprise you that God would ordain certain territory for pagans, non-

Israelites, and then enforce their right to keep it? Well, it really shouldnôt. Although we call Him 

the God of Israel, Yehoveh makes it plain that Heôs the God of everyone and everything; that His 

reign is supreme over the Universe and beyond. So of course Heôs predetermined who will  live 

where, when, under what circumstances and so forthðand that includes both gentiles and 

Hebrews. The place for the Hebrews was Canaan. 

So, donôt fall prey to the specious argument that what Islam is currently doing is 

somehow akin to what the Hebrews were doing when they conquered Canaan. Nor should we 

imagine terrorism or the Terrorist purpose and mindset as being akin to the Old Testament 

conquering of Canaan. Godôs only earthly Kingdom was to be within the well-defined 

boundaries of what was currently on record as being the Land of Canaan, and not beyond. There 

was no command to convert Canaanites, nor was there a command to commit genocide on them. 

The goal was for them to be driven out from Canaan; only those who chose to stay and fight 

rather than leave were subject to being killed.  

Now, hear me please: in perhaps the oddest irony, itôs not the ñOld Testament Godò who 

says to Canaan and other foreigners, ñconvert or dieò as so many misinformed Christians think  

(and is at the core of much Christian opinion on the Old Testament, the Law, and the Jewish 

people); the only God-directed ñconvert or dieò scenario in the Bible is in the New Testament, in 

the book of Revelation, when Jesus Christ is leading the Saints in Holy War (usually called 

Armageddon) in which the only people who are allowed to remain alive on the face of the planet 

are those who accept Yeshua as Lord and Master.  

Moses for a short time, and then his prot®g® Joshua, would lead Godôs people in a battle 

for an earthly kingdom. Yeshua has instructed us, His prot®g®s, to lead Godôs people in a battle 

for a spiritual kingdom. Joshua (his given Hebrew name being Yehoshua) would lead a battle 

using spears and swords; Jesus (His given Hebrew name being Yehoshua) told us to put down 

our spears and swords and to lead a battle using only our faith, the Gospel truth and our loving 

deeds. Yet, when Yeshua returns, He will fight a bloody physical war just like Moses and Joshua 

did.  

One more thing about Holy War (and I do this because itôs at the core of why the Old 

Testament is so maligned and our New Testament so misunderstood): a Holy War isnôt one that 

is led in the name of God, but one thatôs actually led by God. What Iôm saying is that itôs made 

clear in the Torah that God has gone ahead of Moses and Joshua to defeat those who are intended 
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to be defeated. That in essence all thatôs left for Israel to do, in a Holy War, is to come in and 

pick up the pieces; God would deliver the enemy into their hands. Itôs made clear that God is the 

supreme commander of the military, and itôs made clear that this Holy War is ordained by direct 

oracle from God.  

One of the characteristics of this true Biblical Holy War is that the Law of Herem is in 

place. The Law of Herem says that the captured booty is to be destroyed because since the Lord 

is the Supreme Commander, it all belongs to Him. In Hebrew thinking the Lord God is quite 

literally a warrior. The destruction of the booty is as a sacrifice to the Supreme Commander, 

Yehoveh, because Biblical Holy War has nothing to do with material gain. So, Biblical Holy 

War (of the Old Testament kind, anyway) is neither a war of religious conversion nor of the 

extraction of riches and tribute from the enemy. Itôs also not a war to determine who wins; the 

outcome has already been decided. 

However, usually when we see so-called ñHoly Warsò fought in the Name of God (even 

though thereôs absolutely no oracle from God to do such a thing), these wars are of an entirely 

different character than those Holy Wars led by God. Those fought ñin the name of Godò do at 

times look more like Islamic Jihad. They are at times about forced conversions and the taking of 

booty and the paying of tribute by the enemy (the Crusades being such an endeavor, and the 

Inquisition another). 

 

In verse 3 we get the only date given to us in Deuteronomy: it was the first day of the 11
th
 

month of the 40
th
 year that this particular address of Moses is being given. Now, just to be clear, 

this doesnôt mean that it has been 40 years and 11 months since they left Egypt. The way the 

Bible counts years (and so does archaeology) is that year one begins on the 1
st
 day and ends on 

the last day of the 11
th
 month. So, when Israel was gone from Egypt for, say, 3 months, it would 

have been called the 3
rd

 month of the 1
st
 year. In other words, thereôs no year called ñzero.ò  

So, what weôre being told is that Israel has been gone from Egypt for 39 years and 11 

monthsðone more month and it will be 40 years exactly. And we know that the wars with 

Midian and the Amorites are behind them, because verse 4 mentions the defeat of Sihon and Og; 

so we have a good marker in time. 

Beginning in verse 6 is a retrospective on the journey through the wilderness; and it 

includes a reminder of the mighty acts that God performed so Israel would see Him as their God. 

Not surprisingly it begins with the first part of the journey and isnôt talking about the people of 

the generation of Israel now standing before Moses in Moab, but about the first generation (the 

previous generation) of the Exodus who are now all dead and gone. And, Moses reminds them 

that Israel was told by God (in a rather impatient manner) that it was time to leave Mt. Sinai and 

move on into the Promised Land He had so long prepared for them.  

The point that wasnôt lost on this new generation of Israelites is that they couldôve been 

born inside a land of milk and honey, instead of inside a tent on a dusty trail next to a desert oasis 

if their parents had been obedient; Israel shouldôve already been settled in Canaan, enjoying the 

fruits of the land, some 38 or so years earlier. Donôt lose the point of this because it applies 

directly to us.  

Israel was basically dormant for 40 years because they lacked faith. They marched in 

circles, marking time. They werenôt any closer to the Promised Land in year 40 than when they 

were barely over a year after they left Egypt. Instead of entering into Godôs promise as the Lord 

bid them, they said, ñno thanks, it looks a little scaryðthink weôll just march back to our lives in 

Egypt.ò You see the problem was that the 1
st
 generation believed in God, but they didnôt trust 

http://en.wikipedia.org/wiki/Cherem
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Him. They constantly irritated Moses (and Yehoveh) by asking the rhetorical question: ñWhy did 

God bring us out here in the wilderness just to die?ò They knew who Yehoveh was; they 

believed He existed and that He was their God. But, they didnôt trust in His ability to care for 

them or His determination to protect and guide them. And so it took Israel 40 years to gain what 

they could have had much earlier. James, brother of Jesus, put this another way: ñYou believe 

that God is one. You do well; the demons also believe, and shudder. But are you willing to 

recognize, you foolish fellow, that faith without works is useless? ðJames 2:19-20 

This God-principle remains. Acceptance of redemption is one thing; acting on the 

obligations you now have to God as a redeemed person; and on the commands of God that are 

really only for the redeemed anyway, are another. Israel was redeemed before God gave them 

His Laws and commands. But, even as a redeemed people they were utterly useless to the Lord, 

His Kingdom and His purposes for them until they were ready to trust God and act on that trust. 

I canôt stress enough that the current modern passive state of Christianity is wrong and 

powerless. Our doctrines have literally turned the God-principle expressed here on its head. 

Weôve made our acceptance of Godôs redemption (our salvation) as the last obligation or act of 

obedience to the Lord thatôs needed or required in our walk with Him. No! No! First we accept 

our redemption (and as Paul says, that isnôt really to be considered an act of work or a good deed 

on our part). And once that occurs, now weôre expected to act on our trust in God. And, guess 

what happens if we donôt act? Weôre basically put into a state of dormancy. Want to get saved 

and then go into suspended animation? Fine. The Lord has a name for that: itôs called 

ñrebellion.ò  

When weôre redeemed, and then given knowledge that every last redeemed person has 

obligations to meet, and a purpose for being elected to the Kingdom, not to pursue those 

obligations is disobedience. Do you wonder why youôve been a Christian for 10 or 20 or more 

years and you donôt seem to be much further in your walk than when you were first saved? Do 

you feel like youôre walking in circles and know in your heart that there really isnôt any 

noticeable difference between you and the world? Then I have a question for you: what are you 

doing? If youôre not doing according to Godôs will then youôre exactly where Israel was for 40 

years. If you donôt trust God and insist on sitting on the sidelines, thatôs disobedience. Youôre 

wandering and God is waiting. And Iôll tell you a secret . . . He can wait a lot longer than you can 

wander. But, oh, how miserable our condition is when we choose that route. How miserable were 

those Israelites who couldnôt grasp that believing in God isnôt the same thing as trusting God. 

And, redemption isnôt a good work of man; redemption was then, and is still today a good work 

of God. Our good works are what happens after redemption. And, without those good works, as 

James says, our faith is dead. 

When I was Pastoring, I often pointed out that someone who is truly possessed by the 

Holy Spirit isnôt looking for a way to get away with sin in their life . . . theyôre tyring to get away 

from sin! Thatôs when Paul proclaimed that those who choose to walk with the Spirit of God, are 

free from condemnation! 

In verses 6 and 7 Moses calls out the areas of land that Israel is supposed to take: first 

mentioned is the ñhill country of the Amoritesò. This is important to understand in our day and 

age because this is the area thatôs today termed ñThe West Bank.ò And, of course, wouldnôt you 

just know that the so-called Palestinians claim this land and say the Jews have no right to it. The 

hill country of the Amorites is mentioned first because it will become the heartland for Israel. 

Even after the time of King Solomon when Israel splits into two kingdoms (Ephraim-Israel to the 

north and Judah to the south), this hill country will overlap into both kingdoms. Itôs 
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mountainous, mild in climate, fertile, and has good water available. When the Lord mentions the 

mountains of Israel, this is the area thatôs being described.  

Next is the land of the Arabah, which is mostly north of the Dead Sea. It includes the 

Jordan Valley and the hills that surround it; another highly rich, fertile, and beautiful area.  

The Shephelah is that area of land that we might term ñfoothillsò that runs along the 

Mediterranean Seacoast; it is important because it contained vital ports and harbors that allowed 

trade and travel by means of sea routes to the islands of the Mediterranean, south to the African 

continent and north to modern day areas like Turkey.  

The Negeb is also included in the Promised Land (and BTW, please donôt call this area 

the Ne-jev; in Hebrew thereôs no soft ñgò that sounds like a ñj;ò all ñgò sounds are a hard ñgò like 

in goat or go. So, itôs pronounced Ne-Gev). The Negeb is a general area south of the mountain 

regions and goes all the way to the Sinai Peninsula; itôs mostly desert and is where Beersheva 

and Kadesh-Barnea are located. 

And, finally notice that it talks about the Seacoast of the Canaanites and the Lebanon as 

far as the Great River. The Great River isnôt the Nile River, itôs the Euphrates. And, this makes 

sense. The Promised Land that the Lord lays out goes more north than we typically think of it, 

and it includes modern day Syria and Lebanon. Lebanon is sometimes referred to in the Bible as 

Lebo-hamath. The Euphrates River actually flows through Syria on its way to Turkey. And, 

during Davidôs and Solomonôs reigns, this area was indeed part of Israel (except for part of the 

northern seacoast which became Phoenicia).  

Now I told you before that the Torah description of the Promised Land differs from the 

Ezekiel description of the Promised Land. And, in essence the difference is that in Ezekiel the 

land extends much farther east (thereôs that magic word) than whatôs described in the Torah. 

And, I offered the explanation that Ezekielôs version takes place during the Millennial Kingdom 

time. In any case, had Israel followed the Lordôs instructions as they attempted their conquering 

of Canaan, today they wouldnôt be fighting over scraps of land; they would possess all the land 

from the Mediterranean Sea to the Jordan River, and from the edge of the Sinai Peninsula all the 

way up to the southern border of Turkeyða substantial and defensible hunk of real estate! When 

our God gives a blessing, He doesnôt hold back! 

 

 ñAt that time I told you, óYou are too heavy a burden for me to carry alone. 

ADONAI your God has multiplied your numbers, so that there are as many of you 

today as there are stars in the sky. May ADONAI, the God of your ancestors, 

increase you yet a thousandfold and bless you, as he has promised you! 

But you are burdensome, bothersome and quarrelsome! How can I bear it by 

myself alone? Pick for yourselves from each of your tribes men who are wise, 

understanding and knowledgeable; and I will make them heads over you.' 

 ñYou answered me, óWhat you have said would be a good thing for us to do.' 

So I took the heads of your tribes, men wise and knowledgable, and made 

them heads over youïïleaders in charge of thousands, of hundreds, of fifties and 

of tens, and officers, tribe by tribe. 

At that time I commissioned your judges, óHear the cases that arise between 

your brothers; and judge fairly between a man and his brother, and the foreigner 

who is with him. 

You are not to show favoritism when judging, but give equal attention to the 

small and to the great. No matter how a person presents himself, don't be afraid of 
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him; because the decision is God's. The case that is too hard for you, bring to me 

and I will hear it.' 

I also gave you orders at that time concerning all the things you were to do ð

Deuteronomy 1:9-18 

 

From verses 9 through 18 Moses reminds them how he organized Israel, and how he set 

up a hierarchy of government and leadership. We wonôt go into detail but itôs informative how 

this doesnôt exactly follow what we saw in the book of Numbers; for instance in Numbers itôs 

said that Mosesô father-in-law Yitro observed Moses as the sole judge and arbitrator for Israel, 

and the people standing in long lines from sunup to sundown waiting to have their matters heard. 

And, it was Yitro who told Moses that he needed to delegate authority and suggested a system to 

do so.  

In the Deuteronomy account Moses says, in essence, he grew frustrated and exhausted 

from the judging process and told the people he needed help. So, he instituted his secular 

justice/leadership hierarchy, which would have involved hundreds and hundreds of men from 

every tribe. Even more, while in Numbers we have a hint that the people had a large say in 

choosing those leaders and judges, her in verse 13 Moses says outright that he told the people ñto 

pickò those who would be in authority over them. If there was ever a solid description and 

example of a democratic (or, perhaps better, a representative) system of government in the Bible, 

this is it.  

And, then Moses says he took tribal leaders (meaning men who had inherited rights of 

authority among their own tribe), as well as wise and trustworthy men, whom the people had 

chosen and ordained them as the leaders. So, apparently Moses had input in this process and 

could likely suggest some men and reject others as leaders. 

It also says that these leaders at every level (depending on their exact area of 

responsibility) are to be upright men; men who listen carefully and respectfully, and then decide 

justly. Also, they arenôt to favor an Israelite over a foreigner or vice versa. Theyôre not to regard 

social status, and not to favor the rich over the poor. Then thereôs a little sentence buried in verse 

17 that really explains something that both Jews and Christians have set aside, each for our own 

reasons, and have produced tragic results: ñFear no man, for judgment is Godôs.ò 

In other words, since God and God alone is the lawgiver, these chosen leaders of Israel 

are to follow Godôs laws and apply the appropriate repercussions ascribed to every violation. The 

consequences of following Godôs laws are Godôs to be concerned with, not these leaders. Men 

donôt have to decide whatôs right and whatôs wrong: they must simply apply what God has 

already told them is right and wrong in His eyes. Whatôs right and wrong in menôs eyes is to 

have little to no bearing in the judgment process.  

Let me put this in another way: the Law (the Torah) had to be given first before a system 

of government was established, otherwise men couldnôt administer justice properly. Godôs 

justice is completely wrapped up in His Laws. His Laws arenôt just mechanical codes and 

ordinances or a robotic system of doôs and donôts; part and parcel within the Law is the Lordôs 

desire and call for mercy, and love, and grace, and forgiveness. Today, the Jewish state of Israel 

is almost completely secular and has no regard for Godôs Laws, so theyôve invented their own 

system and installed their own ideals according to their own philosophies, and the results are 

apparent. Within Christianity weôve become divided into literally thousands of denominations, 

and unity and brotherhood is a distant memory; some denominations even denying Jesus as 

Savior, others denying His deity, and still others denying the written word of God as inerrant or 
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even as anything more than poem and fable. Almost every Christian denies that Godôs justice 

system even exists anymore. And, thereôs the rub. By setting aside Godôs law in the Church, we 

canôt ñfear no man, for judgment is Godôs.ò Instead, our judgments are from men who use a 

particular denominationôs bylaws and articles of faith as their standard, based on the belief that 

what we do is according to what seems right ñto our heartsò. And, the results of setting aside 

Godôs Laws in favor of what resides in ñour heartsò are apparent.  

 

 ñSo we left Horev and went through all that vast and fearsome desert which 

you saw on the way to the hillïcountry of the Emori, as ADONAI our God 

ordered us; and we arrived at KadeshïBarnea ðDeuteronomy 1:19 

 

Verse 19 begins Mosesô reminder to the people of Israel (this is the 2
nd

 generation of the 

Exodus crowd) just why it was that they had been living as Bedouin in the desert regions of the 

Arabian and Sinai Peninsulas. And he explains that about 38 years ago when Israel reached 

Kadesh-Barnea (on the southern edge of the Land of Canaan), Moses instructed the people to go 

out and begin conquering the Canaanites; but, they balked and asked Moses to send some scouts 

on ahead to evaluate the land and come back and report. What you might notice is that this is 

new information. In the Numbers 13 account of the conquering of Canaan thereôs no mention of 

Moses telling the people to begin the Holy War. In fact, in many ways, the Numbers account 

makes Moses complicit in the decision not to go into the Promised Land. 

So, here we find out that the reason the scouts were sent is because the people (meaning 

the leaders and elders who were representative of the people) demanded that instead of just 

moving forward without reservation (as they should have) a dozen men were sent to check things 

out first.  

Now, I will tell you that Iôve read some commentary that makes it seem as though Moses 

is kind of embellishing the story of the scoutsðrewriting history a bitðto put his own actions in 

a more favorable light. And that Moses was essentially saying ñitôs not my fault and I tried to do 

the right thing,ò but he sadly succumbed to the will of the people by hesitating. I suspect thereôs 

some truth to this because Moses was just a mere manðjust you and I. And, I donôt think there 

was any inaccuracy to what Moses is saying here; itôs just that as men we tend to remember the 

parts of events that are more favorable to us and we tend to blend what we were thinking at the 

time with what actually happened.  

I have no doubt that Moses exhorted the people to have no fear; but he also found himself 

in a quandary when the leaders that he depended on counseled caution. Leadership is a tricky 

thing; people have to buy into what youôre doing on the one hand, yet on the other hand what 

good is leadership if someone stands at the head of the group and simply conducts it to whatever 

and wherever they want it to go? This was Mosesô dilemma and one that many of us can identify 

with, Iôm sure.  

 

There I said to you, óYou have come to the hillcountry of the Emori, which 

ADONAI our God is giving to us. Look! ADONAI your God has placed the land 

before you. Go up, take possession, as ADONAI, the God of your ancestors, has 

told you. Don't be afraid, don't be dismayed.' 

 ñYou approached me, every one of you, and said, óLet's send men ahead of 

us to explore the country for us and bring back word concerning what route we 

should use in going up and what the cities we will encounter are like.' 
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The idea seemed good to me, so I took twelve of your men, one from each 

tribe; and they set out, went up into the hills, came to the Eshkol Valley and 

reconnoitered it ðDeuteronomy 1:20-24 

 

I want you to notice something in verse 20 thatôs not particularly unique in the Torah, but 

is an excellent example of a principle that usually goes over our heads. It says, ñYou have come 

to the hill country of the Amorites which the Lord God is giving to us.ò  The principle is summed 

up in the tense of the word ñgiving.ò  

The Hebrew language doesnôt use past, present and future tenses like the English 

language does. In English something happened before (past), or is happening now (present), or 

will happen later (future). The Hebrew language uses whatôs called perfect and imperfect tenses. 

The perfect is roughly equivalent to past and present and the imperfect roughly equivalent to the 

future; but that rough equivalency is very rough. Hereôs the issue and Iôll take only a moment to 

generalize; our modern day past, present and future tenses are about when an action is taking 

place. It makes the context of the statement set in timeðdid it occur in the past, is it happening 

now, will it happen at a later time. Thatôs not whatôs going on in Biblical Hebrew. And, I stress 

the term biblical Hebrew because Modern Hebrew does use past, present and future tenses. 

In Biblical Hebrewðthe scripturesðtenses denote the state of the action. Is the action 

completed or is it ongoing. The idea of when in time an action is happening is inferred by the 

context of the overall statement.  

So in the statement of verse 20 that says that the Lord ñis givingò the Hill Country of the 

Amorites to Israel, the idea is that this is an ongoing process. Some versions of the Bible say, 

ñwill give to us,ò others say ñgives to us,ò others still say ñis about to give to us.ò The problem is 

that this is setting the event of the giving of the Land of Canaan to the Hebrews in time; and 

these versions say itôs either happening now (present), or is going to happen later, but soon 

(future). This is wrong. And, we see this throughout the Bible. Here in Deuteronomy whatôs 

being expressed is that the Hebrews are simply amidst a long process of possessing the Land of 

Canaan and exactly where along the timeline of the process isnôt implied. This problem with 

misunderstanding Hebrew tenses has created all kinds of issues in trying to understand 

prophecies (prophecies, by our definition, are almost always future to our way of thinking). 

Because past, present and future are so imbedded in our Western languages, I usually try 

to explain the Biblical prophecies by saying that they happened in the past (the return from exile 

of the Hebrews) and many will also happen again in the future. But, technically itôs not a past or 

a future matter: itôs that thereôs a process and itôs ongoing and someday it will be completed.  

Hereôs my personal example . . . 14 years ago I was diagnosed with Diabetes. I use 

insulin and test four or five times a day. Now, the Scriptures declare that part of redemption 

includes healing. I am indeed healed by the sacrifice of Yeshuaðbut notice the scriptures donôt 

say I will  be healed, it says I am healedðI am right now living in a body free from disease! 

What I also fully understand is that thereôs a process of health and healing taking place and itôs 

ongoing and someday it will be completed! It mine now! Iôm just waiting for it to manifest. Yep, 

in the mean time Iôm testing my sugar, taking my insulin and rejoicing that Iôm healed and 

delivered now! 

I know, I know . . . all that sounds like foolishness to you. But you can hang onto your 

sickness if you wish . . . me, Iôm going to apprehend everything my Savior purchased for me! 

Okay . . . 
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They took some of the produce of the land and brought it down to us; they 

also brought back word to usïïóThe land ADONAI our God is giving to us is 

good.' 

 ñBut you would not go up. Instead you rebelled against the order of 

ADONAI your God; and in your tents you complained, óIt's because ADONAI 

hated us that he has brought us out of the land of Egypt, only to hand us over to 

the Emori to destroy us. 

What sort of place is it that we're heading for? Our brothers made our 

courage fail when they said, ñThe people are bigger and taller than we are; the 

cities are great and fortified up to the sky; and finally, we have seen óAnakim 

there.ò' 

 ñI answered you, óDon't be fearful, don't be afraid of them.  

ADONAI your God, who is going ahead of you, will fight on your behalf, 

just as he accomplished all those things for you in Egypt before your eyes, and 

likewise in the desert, where you saw how ADONAI your God carried you, like a 

man carries his child, along the entire way you traveled until you arrived at this 

place. 

Yet in this matter you don't trust ADONAI your God, even though he went 

ahead of you, seeking out places for you to pitch your tents and showing you 

which way to go, by fire at night and by a cloud during the day.' 

 ñADONAI heard what you were saying, became angry and swore, óNot a 

single one of these people, this whole evil generation, will see the good land I 

swore to give to your ancestors, except Kalev the son of Y'funehïï he will see it; 

I will give him and his descendants the land he walked on, because he has fully 

followed ADONAI.' 

 ñAlso, because of you ADONAI was angry with me and said, óYou too will 

not go in there. Y'hoshua the son of Nun, your assistantïï he will go in there. So 

encourage him, because he will enable Isra'el to take possession of it. (iv) 

Moreover, your little ones, who you said would be taken as booty, and your 

children who don't yet know good from badïï they will go in there; I will give it 

to them, and they will have possession of it ðDeuteronomy 1:25-39 

 

Moses also reminds that the 12 scouts returned with some samples of the fruits of the 

Land of Canaan, and the report that ñIt is a good land . . .ò But, the people refused to go up and 

take the land as the Lord God had commanded they do, because another part of the report was 

that the task would be difficult and dangerous. The inhabitants were big, they were numerous, 

and there were many walled cities. The people responded, ñthe Lord hates usò and so refused to 

go and take the land.  

Let me remind you that the term ñthe peopleò is almost always a reference to the 

leadership. This was a Tribal society, the people didnôt vote; so the leadership was thought of as 

being representative of the people. If the leadership of the tribe of Judah decided something, in 

the Bible it would say ñthe people of Judahò decided thus and so. This is important to grasp 

because whatôs happening here is that Moses is blaming the leadership counsel for this action of 

rebellion. 

Moses says he did his best to convince the leadership counsel to put aside their fears and 

obey God; he reminded them that the fire-cloud they followed by day and night was proof that 
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Yehoveh was with them and that He had already gone ahead of them and won the victory. But 

despite the extraordinarily power evidence of Godôs love and ability to do whatever He says He 

will do, the leadership dug in their heels. And as a result the Lord declared that not one of this 

evil generation would enter into the land He has set apart for His people. The evil generation was 

defined earlier as men aged 20 years and older at the time of this incident.  

Every time I think about this incident of the 12 scouts, I canôt help but have some fear 

and trepidation vibrate through my body. Here was a society in which (particularly at this point 

in the journey) the tribal leaders decided autocratically what would occur. The general 

population didnôt have much choice but to follow or pack up and leave. Yet, the Lord held the 

general population accountable for the actions and decisions and rebellion of their leadership 

(although He assigned more accountability to the leadership). How much more must Yehoveh 

hold each of us accountable for the decisions of our leadership in a democratic nation in which 

we directly choose those who lead us, and have a process to remove those who lead us poorly. 

As much as we would like to, we canôt completely separate ourselves from our secular 

government leadership, nor from our church or synagogue leadership. And neither can the 

leadership separate itself from the actions of those they govern. Moses didnôt enter the Promised 

Land; and he states on many occasions that it was on account of the people that he was barred. In 

other words, as the leader he was ultimately responsible for the actions of the people.  

Our salvation is certainly on an individual-by-individual basis; but our earthly fates are 

often bound up together. And the principle that we see in the Bible is that after the first major 

division of humans into Hebrews and gentiles, the next division of people in Godôs eyes is as 

nations. Nations hold a corporate responsibility before Yehoveh. Entire nations will be judged 

based on its leadership and overall actions of the people. The fact that several individuals are 

opposed to some rebellious or ungodly action doesnôt exempt them from suffering the national 

judgment that the Lord may inflict. So it behooves us to fight tirelessly in our families and 

communities to uphold the Lordôs Name and His commands for the sake of our nation. 

 

But as for yourselves, turn around and head into the desert by the road to the 

Sea of Suf.' 

 ñThen you answered me, óWe have sinned against ADONAI. Now we will 

go up and fight, in accordance with everything ADONAI our God ordered us.' 

And every man among you put on his arms, considering it an easy matter to go up 

into the hillïcountry. 

But ADONAI said to me, óTell them, ñDon't go up, and don't fight, because I 

am not there with you; if you do, your enemies will defeat you.ò' 

So I told you, but you wouldn't listen. Instead, you rebelled against ADONAI' 

s order, took matters into your own hands and went up into the hillïcountry; 

where the Emori living in that hillïcountry came out against you like bees, 

defeated you in Seóir and chased you back all the way to Hormah. 

You returned and cried before ADONAI, but ADONAI neither listened to 

what you said nor paid you any attention. This is why you had to stay in Kadesh 

as long as you did ðDeuteronomy 1:40-46 

 

Then, Moses tells this new generation what happened next; the leadership acknowledged 

that they were wrong. The leadership said we certainly donôt want to be detoured back into the 

Wilderness and we certainly donôt want to be permanently barred from ever entering the 
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Promised Land. And, on the surface this certainly sounds like contrite hearts full of repentance 

for their rebellion, when they say, ñ. . . now we will go up and fight just as Yehoveh commanded 

us.ò Then the Lord says something that ought to shake us all up: ñDo not go up and do not fight, 

since I am not in your midst . . .ò 

They were so anxious to regain stature in the Lordôs eyes, and all the more anxious to 

avoid Godôs pronouncement of judgment on them, the people again ignored the Lord and tried to 

take the Promised Land on their own. The results were predictable and disastrous. Not taking the 

land when commanded was rebellion; taking the same land (only hours and days later) when 

commanded not to was also rebellion. 

Follow this sequence because this pattern is no different in the New Testament, and 

certainly no different in our modern era:  

1
st
: the Lord commands Israel to take the Promised Land.  

2
nd

: the people become afraid and hesitate.  

3
rd

: The people decide that theyôre going to stop and evaluate whether they agree with 

God on this issue or not.  

4
th
: they choose to disagree.  

5
th
: God calls this disagreement rebellion and pronounces judgment.  

6
th
: once they hear about the judgment, the people repent and say OK, weôve changed 

our minds; weôll do what you say.  

Finally, God says, no, the time has passed and my offer is revoked. My judgment stands 

and the door is closed for you to enter. 

Can you see where Iôm going with this? Etch this God-

principle in your minds and hearts because our lives depend on it: 

itôs not always possible to recoup an opportunity lost by failure of 

faith. We Christians love to say: ñwell, if God closes a door, heôll 

open a window.ò I say, not necessarily. The close-a-door open-a- 

window philosophy is what these Israelites were counting on and the 

Lord said, ñno.ò There comes a time in the life of an un-Believer that 

the offer of salvation is rescinded. I donôt know when that is exactly; 

certainly at death, but when before that time no man knows.  

But for the Believer we can only sit on the sidelines for so 

long, we can follow our own ways for so long, when the consequences of our rebellion finally 

become apparent to us we determine to go back and try to recoup those things that our lack of 

faith caused us to dismiss. And way more often than not those specific opportunities are lost 

never to be recovered. Probably thousands of poems and epitaphs have been written over the 

centuries describing how the past canôt be regained. Oh, Iôm not saying that God wonôt recognize 

our repentance and allow us joy. But, who among us that has reached an advanced age doesnôt 

look back at lost opportunities and mourns it to some degree or another. So, we mourn it not 

because our lives are ruined or hopeless (because theyôre not), but because thereôs been a lot of 

pain and needless suffering (often to innocent parties) as the result. Or maybe we see a great 

blessing that we turned down. Our lives could have been so much more fruitful for the Kingdom 

of God.  

Israel could have been enjoying Godôs rest in Godôs land in a matter of months after 

leaving Egypt; instead, due to lack of faith only the children of those who left would be 

permitted that rest. And no amount of repentance would change thatðnot even for Moses 

himself. 
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Deuteronomy Chapter 2  
 

 

1  ñThen we turned and began traveling into the desert along the road to the 

Sea of Suf, as ADONAI had said to me; and we skirted Mount Seóir for a long 

time. (v) 

2  Finally ADONAI said to me, 

3  óYou have been going around this mountain long enough! Head north, 

4  and give this order to the people: ñYou are to pass through the territory of 

your kinsmen the descendants of óEsav who live in Seóir. They will be afraid of 

you, so be very cautious, 

5  and don't get into disputes with them; for I am not going to give you any of 

their land, no, not even enough for one foot to stand on; inasmuch as I have given 

Mount Seóir to óEsav as his possession. 

6  Pay them money for the food you eat, and pay them money for the water 

you drink. 

7  For ADONAI your God has blessed you in everything your hands have 

produced. He knows that you have been traveling through this vast desert; these 

forty years ADONAI your God has been with you; and you have lacked nothing.' 

8  ñSo we went on past our kinsmen the descendants of óEsav living in Seóir, 

left the road through the óAravah from Eilat and óEtzyonïGever, and turned to 

pass along the road through the desert of Mo'av. 

9  ADONAI said to me, óDon't be hostile toward Mo'av or fight with them, 

because I will not give you any of their land to possess, since I have already given 

óAr to the descendants of Lot as their territory.'ñ 

10  (The Emim used to live there, a great and numerous people as tall as the 

óAnakim. 

11  They are also considered Refa'im, as are the óAnakim, but the Mo'avim 

call them Emim. 

12  In Seóir the Horim used to live, but the descendants of óEsav dispossessed 

and destroyed them, settling in their place. Isra'el did similarly in the land it came 

to possess, which ADONAI gave to them.) 

13  ñóNow get going, and cross Vadi Zered!' ñSo we crossed Vadi Zered. 

14  The time between our leaving KadeshïBarnea and our crossing Vadi 

Zered was thirtyïeight yearsïïuntil the whole generation of men capable of 

bearing arms had been eliminated from the camp, as ADONAI had sworn they 

would be. 

15  Moreover, ADONAI' s hand was against them to root them out of the 

camp until the last of them was gone. 

16  When all the men who were able to bear arms had died and were no 

longer part of the people, 

17  ADONAI said to me, 

18  óToday you are to cross the border of Mo'av at óAr. 

19  When you approach the descendants of óAmon, don't bother them or fight 

with them, for I will not give you any of the territory of the people of óAmon to 

possess, since I have given it to the descendants of Lot as their territory.'ñ 
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20  (This too is considered a land of the Refa'im: Refa'im, whom the Emori 

call Zamzumim, used to live there. 

21  They were a large, numerous people, as tall as the óAnakim; but 

ADONAI destroyed them as the people of óAmon advanced and settled in their 

placeïï 

22  just as he destroyed the Horim as descendants of óEsav advanced into 

Seóir and settled in their place, where they live to this day. 

23  It was the same with the óAvim, who lived in villages as far away as 

óAzahïï the Kaftorim, coming from Kaftor, destroyed them and settled in their 

place.) 

24  ñóGet up, get moving, and cross the Arnon Valley! Here, I have put in 

your hands Sichon the Emori, king of Heshbon, and his land; commence the 

conquest, begin the battle! 

25  Today I will start putting the fear and dread of you into all the peoples 

under heaven, so that the mere mention of your name will make them quake and 

tremble before you.' 

26  ñI sent envoys from the K'demot Desert to Sichon king of Heshbon with a 

peaceable message, 

27  óLet me pass through your land. I will keep to the road, turning neither 

right nor left. 

28  You will sell me food to eat for money and give me water to drink for 

money. I only want to pass through. 

29  Do as the people of óEsav living in Seóir and the Mo'avim living in óAr 

did with me, until I cross the Yarden into the land ADONAI our God is giving us.' 

30  ñBut Sichon king of Heshbon would not let us pass through his territory, 

because ADONAI your God had hardened his spirit and made him stubborn, so 

that he could hand him over to you, as is the case today. 

31  ADONAI said to me, óSee, I have begun handing over Sichon and his 

territory before you; start taking possession of his land.' 

32  Then Sichon came out against us, he and all his people, to fight at Yahatz; 

33  and ADONAI our God handed him over to us, so that we defeated him, 

his sons and all his people. 

34  At that time we captured all his cities and completely destroyed every 

cityïïmen, women, little onesïïwe left none of them. 

35  As booty for ourselves we took only the cattle, along with the spoil from 

the cities we had captured. 

36  From óAroóer, on the edge of the Arnon Valley, and from the city in the 

valley, all the way to Gilóad, there was not one city too well fortified for us to 

captureïï ADONAI our God gave all of them to us. 

37  The only land you didn't approach was that of the descendants of óAmonï

ïthe region around the Yabok River, the cities in the hills and wherever else 

ADONAI our God forbade us to go ðDeuteronomy 2 

 

Deuteronomy Chapter 2 
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Edom 

Moab 

 ñThen we turned and began traveling into the desert along the road to the Sea 

of Suf, as ADONAI had said to me; and we skirted Mount Seóir for a long time. 

Finally ADONAI said to me, óYou have been going around this mountain long 

enough! Head north, and give this order to the people: ñYou are to pass through 

the territory of your kinsmen the descendants of óEsav who live in Seóir. They 

will be afraid of you, so be very cautious, and don't get into disputes with them; 

for I am not going to give you any of their land, no, not even enough for one foot 

to stand on; inasmuch as I have given Mount Seóir to óEsav as his possession. 

Pay them money for the food you eat, and pay them money for the water you 

drink. For ADONAI your God has blessed you in everything your hands have 

produced. He knows that you have been traveling through this vast desert; these 

forty years ADONAI your God has been with you; and you have lacked nothing' 

ðDeuteronomy 2:1-7 

 

he first words of this chapter mention the results of the rebellion of the first generation. 

They were literally required to march in the opposite direction from the Promised Land; 

they headed south, towards the Gulf of Aqaba. What a dismal journey that must have 

been; just defeated by the Amorites, under the sentence of death for everyone who were 20-years 

old and older, and now relegated to living in a bleak desert for an indeterminate period of time.  

This chapter is a contrast of chapter 1. The first generation rebelled, now the second 

generation is being obedient. The first generation was sent south; the second generation is 

ordered to march north. The first generation was told to enter the Promised Land from the 

Southwest; the second generation is to enter the Promised Land from the Southeast. The first 

generation was told that they had stayed at Mt. Horeb long enough; the second generation is told 

that they had been skirting the Promised Land long enough. The first generation knew they 

would die in the desert; the second generation knew they would live in the land God had 

prepared for them. 

Next, we get a series of instructions about people that the Lord wants Israel to avoid. This 

avoidance isnôt about a fear within Israel, or a worry that they might be defeated: itôs that the 

territories mentioned werenôt part of the Promised Land, and the ancestry of the people involved 

(at least the people who currently occupied each territory) were 

related to Abraham in some way. As I mentioned before, this 

Holy War wasnôt about conquering the world, or gaining as 

much wealth and treasure as was possible, nor was it an 

attempt to force the worship of Yehoveh (conversion) on the 

various inhabitants. This was simply the taking of a specific 

piece of land that the Lord declares as His (not Israelôs), and 

not the creation of an empire. 

The first nation to be avoided is that of Edom. Edom is 

another name for Esau, Jacobôs twin brother. So, there was a 

very close kinship between Esau and Israel (Israel was just 

an alternate name for Jacob). Now, the command from the 

Lord to Israel is to ñbe carefulò with Seir (another name for the 

nation of Edom); the ñbe carefulò doesnôt mean to be wary 

or afraid. The Lord explains that the Edomites will be very 

alarmed and afraid of Israel. Whatôs not said was well 

T 
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Rephaim 

Nephilim 

understood in ancient times; that when a people you feared came too close, you went out in battle 

to try and bruise them to show that perhaps a treaty would be better (a treaty allowing the current 

king to remain in his post) than an attempt at conquering them outright. The idea is that Moses 

and the leaders of Israel need to do everything possible to make it clear to Edom that they have 

no intention of either taking their territory, nor even taking food or water from them. So, Israel 

skirted Edom and continued northward towards the Arabah, in the region of Moab. 

 

 ñSo we went on past our kinsmen the descendants of óEsav living in Seóir, 

left the road through the óAravah from Eilat and óEtzyonïGever, and turned to 

pass along the road through the desert of Mo'av. 

ADONAI said to me, óDon't be hostile toward Mo'av or fight with them, 

because I will not give you any of their land to possess, since I have already given 

óAr to the descendants of Lot as their territory.'ñ 

 (The Emim used to live there, a great and numerous people as tall as the 

óAnakim. They are also considered Refa'im, as are the óAnakim, but the Mo'avim 

call them Emim. 

In Seóir the Horim used to live, but the descendants of óEsav dispossessed 

and destroyed them, settling in their place. Isra'el did similarly in the land it came 

to possess, which ADONAI gave to them.) ðDeuteronomy 2:8-12 

 

The Moabites, too, had a kinship with Israel, though not as close as the descendants of 

Esau. The Moabites were the descendants of Lot, who was Abrahamôs nephew. And, for the sake 

of the Patriarch Abraham who loved Lot, the Lord had set apart land for these people and 

Yehoveh makes clear that this land isnôt for Israel. So, they are to avoid conflict with Moab. 

Starting in verse 10 we get some interesting footnotes worth a little examination. Weôre 

told that people called the Emim formerly inhabited Moab; and these 

Emim are counted as Rephaim. Sometimes we forget that a few centuries 

after the Tower of Babel incident with Nimrod (which took place about 

300 years after the Great Flood), the world was sufficiently populated that 

if a group of people migrated into a new land, chances are they either had 

to take that land from itôs previous owners, and they settled there and 

perhaps grew into numbers that eventually dominated that area.  

When the descendants of Lot moved into the area of Moab (and 

others into the area of Ammon), these were already occupied territories. 

They didnôt move to undiscovered or entirely unpopulated areas. The 

people who lived in Moab, first, were the Emim. And it wasnôt until later that Lotôs descendants 

became the ruling people of that territory.  

Now, this isnôt the first time weôve encountered the term 

Rephaim. And, here weôre told that the Emim was counted as Rephaim. 

Well, the Rephaim are the post-flood version of the Nephilimða race 

of evil giants that existed before the Great Flood. Thereôs precious little 

in the Bible about what or who these Nephilim are, because the verses 

are a bit ambiguous. You can use a good concordance and look them up 

to see what is known about them. Some see the Nephilim as an 

intermixing of the line of Seth with the line of Cain (Seth being the line 

of good from Adam and Eve, Cain being the line of evil from Adam 
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and Eve). Others say that the Nephilim were a product of fallen angels who had sex with human 

women; and their sons were powerful, fierce, unusually large and evil men.  

These menðthese Nephilimðmarried other women and over long periods of time their 

dominance spread. How their existence bridged the flood is another mystery. In other words, if 

all humanity except Noahôs family was wiped out in the Flood, how did the Rephaim stay around 

after the flood? Did the fallen angels re-propagate in Noahôs descendants? One line of thought is 

that the memory of the Nephilim caused any unusually tall people to be classified as Nephilim 

(and eventually the name evolved to Rephaim). So, itôs not unlike us today seeing a 7-foot tall 

basketball player and calling them a ñgiant.ò We donôt really mean ñgiant,ò like in mythologyð

we just mean that theyôre at the outer boundaries of human height.  

What adds to the mystery though is Egyptian records from around the time of Moses that 

reports the finding of burial chambers that contained the human remains of men who were over 9 

feet tall. The Egyptians didnôt have a ñgiantò legend that weôre aware of; so itôs hard to assign 

mythology to their records of this. Now, where they found these remains were in the former 

Kingdom of Og, which is said to have come from the Rephaim. I donôt have an answer to all this, 

but itôs fascinating, donôt you think? 

Verse 12 then explains that the area that Edom and his descendants occupied (here called 

Seir) was previously populated by a people called the Horites, but the descendants of Esau 

dispossessed them. Now donôt overlook that the reason the descendants of Esau were able to 

dispossess the Horites is because the Lord gave that land to Esau as an inheritance! So, thereôs 

actually precedent to Yehoveh assigning land to nations of people, not just to Israel. Letôs tuck 

that away in our memory banks as we go forward and realize that the Lord is the Lord of all.  

 

 ñóNow get going, and cross Vadi Zered!' ñSo we crossed Vadi Zered. 

The time between our leaving KadeshïBarnea and our crossing Vadi Zered 

was thirtyïeight yearsïïuntil the whole generation of men capable of bearing 

arms had been eliminated from the camp, as ADONAI had sworn they would be. 

Moreover, ADONAI' s hand was against them to root them out of the camp 

until the last of them was gone. 

When all the men who were able to bear arms had died and were no longer 

part of the people, ADONAI said to me, óToday you are to cross the border of 

Mo'av at óAr. 

When you approach the descendants of óAmon, don't bother them or fight 

with them, for I will not give you any of the territory of the people of óAmon to 

possess, since I have given it to the descendants of Lot as their territory.'ñ (This 

too is considered a land of the Refa'im: Refa'im, whom the Emori call 

Zamzumim, used to live there. 

They were a large, numerous people, as tall as the óAnakim; but ADONAI 

destroyed them as the people of óAmon advanced and settled in their placeïïjust 

as he destroyed the Horim as descendants of óEsav advanced into Seóir and settled 

in their place, where they live to this day ðDeuteronomy 2:13-22 

 

Verse 14 confirms that the time from the great rebellion of Israelôs leadership (the 12 

spies incident) until the time Israel crossed the border to enter Moab was 38 years. And, it was 

during this 38 years that the first generation of the Exodus died outðwhich was a prerequisite 

for their children entering the Promised Land.  
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After passing through Moab, Israel would next encounter Ammon. And, the same 

instruction is given regarding Ammon as for Moab and Edom; donôt harass them for Ammon 

represents descendants of Abraham by means of Lot. And, weôre told that living among the 

Ammonites is Rephaimðthese evil giants, which sure made it easier for Israel to just avoid 

fighting with these people.  

Verse 20 tells us that the people whom the Ammonites displaced were called the 

Zamzummim. This word is interesting: in a dynamic translation it means, ñthe people whose 

speech sounds like buzzing (of bees).ò Thatôs pretty spooky.  

Then there are this people called the Avvim who first occupied an area we currently call 

Gazaðan area that would eventually be occupied by the Philistines.  

 

It was the same with the óAvim, who lived in villages as far away as óAzahïï 

the Kaftorim, coming from Kaftor, destroyed them and settled in their place.) 

 ñóGet up, get moving, and cross the Arnon Valley! Here, I have put in your 

hands Sichon the Emori, king of Heshbon, and his land; commence the conquest, 

begin the battle! Today I will start putting the fear and dread of you into all the 

peoples under heaven, so that the mere mention of your name will make them 

quake and tremble before you.ô  

 ñI sent envoys from the K'demot Desert to Sichon king of Heshbon with a 

peaceable message, óLet me pass through your land. I will keep to the road, 

turning neither right nor left. You will sell me food to eat for money and give me 

water to drink for money. I only want to pass through. Do as the people of óEsav 

living in Seóir and the Mo'avim living in óAr did with me, until I cross the Yarden 

into the land ADONAI our God is giving us. ðDeuteronomy 2:23-29 

 

After all this genealogy and history (which I find fascinating), the order is given to Israel 

to ñCHARGE!ò   Let the Holy War of the taking of Canaan begin. The first words of verse 24 

are essentially a war cry: ñUp!ò A few words later it says, ñBegin the occupation.ò  So far in 

Deuteronomy weôve read about all the people Israel arenôt to go to war with; now we get the 

people they are to fight against. And, of course, it begins with the Amorites. Why do I say, ñof 

courseò? Because chapter 2 is a contrast of chapter 1; and chapter 1 ends with the people of 

Israel starting an unauthorized holy war (an unholy war if you would) with these Amorites and 

getting soundly thumped. Now, in chapter 2, the call is to attack the Amorites in a true Holy War 

and victory isnôt only assured, but from a spiritual point of view the war is already done! 

Now the beginning of the war is interesting because it mirrors what happened with 

Pharaoh in Egypt. The King of Heshbon was offered peace. All he had to do was let Israel march 

through on the way to Canaan. Heshbon was on the east side of the Jordan River, and as such 

wasnôt part of the land set aside for Israel. So, by Godôs general will there was no need to 

conquer these people. However, King Sihon refused the offer of peace and attacked Israel. The 

result was the annihilation of the Amorites. 

 

 ñBut Sichon king of Heshbon would not let us pass through his territory, 

because ADONAI your God had hardened his spirit and made him stubborn, so 

that he could hand him over to you, as is the case today. 

ADONAI said to me, óSee, I have begun handing over Sichon and his 

territory before you; start taking possession of his land.' Then Sichon came out 
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against us, he and all his people, to fight at Yahatz; and ADONAI our God 

handed him over to us, so that we defeated him, his sons and all his people. 

At that time we captured all his cities and completely destroyed every cityïï

men, women, little onesïïwe left none of them. As booty for ourselves we took 

only the cattle, along with the spoil from the cities we had captured. 

From óAroóer, on the edge of the Arnon Valley, and from the city in the 

valley, all the way to Gilóad, there was not one city too well fortified for us to 

captureïïADONAI our God gave all of them to us. The only land you didn't 

approach was that of the descendants of óAmonïïthe region around the Yabok 

River, the cities in the hills and wherever else ADONAI our God forbade us to go 

ðDeuteronomy 2:30-37 

 

Verse 30 explains that the Lord stiffened the will of King Sihon; and this was the same 

thing the Lord did with the Pharaoh of the Exodus. 

Now, let me give you yet another of the great Biblical principles that comes from these 

verses. And, that principle is that while we can speak of the ñfree willò that the Lord has given to 

men, there are boundaries to that free will.  

Before we go there let me also point out as yet another means to show you the difference 

between the Jihad of the Muslims and true Biblical Holy War (that I discussed earlier), the 

judgments of God against Pharaoh and Egypt are actually a Holy War. It was a war by the Lord, 

not in the Lordôs name. It was a war that the Lord fought, as a warrior (figuratively speaking), 

and the outcome was determined not by human generals and soldiers, but by the Lordôs actions.  

And, even though the Lord ordered that the ñsoldiers of Israelò (so to speak) were to strip 

Egypt of gold and silver; the vast bulk of that gold and silver was soon to be used to create the 

Wilderness Tabernacle and all of itôs necessary ritual instruments. So, the Law of Herem played 

a role, by which the spoils of war went to the Lord Himself and werenôt to be for personal 

material gain for the people. 

         As for mankindôs free will. We like to say that God never interferes with the free  

                            wills of men; well, thatôs a bit simplistic. In fact, weôre told on a number of  

                           occasions that Yehoveh hardened Pharaohôs heart, and here in Deuteronomy  

                          that the Lord hardened King Sihonôs heart. In ancient Hebrew terms we have to  

                            understand that the meaning of the term ñheartò is completely different from  

                          what it means to us, today. 

             To people in ancient times, the heart had nothing to do with being a place where  

                 where our wills resided. The heart was also not a place where emotion came from. The 

heart was believed to be the seat of intellect, conscious and unconscious. Just think of the word 

ñbrain.ò The ancients thought of the heart in almost the same way we think of the brain. Itôs the 

mind. Itôs our instincts. Itôs where we make well thought out decisions and itôs where our knee-

jerk reactions come from. For us, itôs the spirit of man, himself. Many times Iôve explained that 

we are spirits, we live in physical bodiesðour earthsuitsðand we possess a soul. 

Itôs only the later Roman Empire Hellenists (well after the time of the Jesus and Paul) 

who started to transform the heart into a place of erotic love and emotion. Prior to that it was the 

Liver and Kidneys that were referred to as the seats of both positive and negative emotions, in 

almost all societiesðgranted, itôs not a very romantic thought, but that was the belief. It was 

only these later Hellenists who transformed love from a form of merciful and beneficent action, 

into a feeling.  
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So, if you want to stop being confused about what any part of the Bible is getting at when 

it refers to the heart, just substitute the word ñspiritò and youôll have it. 

Now, as for free will; free will is the human version of Godôs sovereignty. Free will is the 

amount of sovereignty that the Lord has given men; Godôs divine sovereignty is above all and 

menôs free will is subject to His will. 

One of the main lessons that can be drawn from Jonahôs experience is that the realm of 

manôs free will isnôt really what it seems; there are limits that the Lord has put in place. For 

instance, it was Jonahôs will to flee from the presence of Yehoveh. But, he found out that God is 

present everywhere and thereôs no escape. Denying Yehovehôs sovereignty, even His existence, 

is no remedy either.  

There are conscious and unconscious forces that abound within men that are so 

mysterious; Paul writes about these forces in this way: ñ. . . when I want to do right, I do evil. 

For I delight in the Laws of the Lord, deep inside my inmost self; but I see in my body parts 

another law that is at war with the laws of my mind and making me captive to the law of sin 

which dwells in my flesh.ò ðRomans 7 

Paul is speaking, at least partly, of our free will and how it seems so susceptible to other 

forces. And, indeed, thatôs what we see when we have the Lord hardening menôs wills against 

the Lord for the purpose of exacting the Lordôs justice and the Lordôs purposes using these same 

men. 

The Pharaoh of the Exodus wasnôt stupid. After the almost complete destruction of 

Egypt, and the obviously apparent invincibility of the God of the Hebrews, he still tried to do 

battle with the Lord. And, it resulted in the annihilation of Pharaohôs army and a loss of world-

class status for Pharaoh. King Sihon of Heshbon knew full well his army was no match for 

Israelôs. Forget any spiritual elementðIsraelôs military outmanned Sihonôs probably a hundred 

to one. It was suicide and King Sihon knew it; yet, in some inscrutable combination of Yehoveh 

delving into the Kingôs unconscious mind, along with the Kingôs own stubborn pride, the King 

did exactly what Yehoveh determined He wanted done.  

The Greeks recognized this phenomenon and wrote extensively about it in their Classic 

literature. The theme was that somehow history unfolded in a way that seems so full of 

serendipity when happening, but in retrospect thereôs an obviously pre-determined destiny being 

played out. But, pre-determined by whom? And history is nothing but the lives and working out 

of menôs will.  

The Bible makes it clear that all history is nothing but the working out of Godôs will 

through menôs wills. And, itôs all working towards an end that He set in stone eons ago. And, 

despite the pithy statements and philosophies and religious doctrines men have created about 

how free will works, our free wills arenôt entirely free nor are they well understood.  
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Deuterono my Chapter 3  
 

 

1  ñThen we turned and went up the road to Bashan, and óOg the king of 

Bashan came out against us with all his people to fight at Edreói. 

2  ADONAI said to me, óDon't be afraid of him; for I have handed him, all 

his people and his territory over to you; you will do to him as you did to Sichon 

king of the Emori, who lived at Heshbon.' 

3  So ADONAI our God also handed over to us óOg the king of Bashan with 

all his people, and we defeated him until he had no one left. 

4  At that time we captured all his cities; there was not one city of theirs that 

we didn't capture. There were sixty cities, all the region of Argov, the kingdom of 

óOg in Bashan; 

5  all of them fortified cities with high walls, gates and barsïïin addition to a 

great number of unwalled towns. 

6  We completely destroyed them, as we did with Sichon king of Heshbon, 

annihilating every cityïïmen, women and little ones. 

7  But we took all the livestock, along with the spoil from the cities, as booty 

for ourselves. 

8  ñAt that time we captured the territory of the two kings of the Emori east 

of the Yarden between the Arnon Valley and Mount Hermon, ñ 

9  the Hermon which the Tzidonim call Siryon and the Emori call S'nir, 

10  ñall the cities of the plain, all Gilóad and all Bashan, as far as Salkhah and 

Edreói, cities of the kingdom of óOg in Bashan.ò 

11  óOg king of Bashan was the last survivor of the Refa'im. His bed was 

made of iron; it is still in Rabbah with the people of óAmon. It was nine cubits 

long and four cubits wide, using the normal cubit (thirteenïandïaïhalf by six 

feet). 

12  ñOf this land that we took possession of then, I assigned to the Re'uveni 

and the Gadi the territory extending from óAroóer along the Arnon Valley together 

with half the hillïcountry of Gilóad, including its cities. 

13  The rest of Gilóad and all Bashan, the kingdom of óOg, I gave to the halfï

tribe of M'nasheh.ò The whole region of Argov together with all of Bashan form 

what is called the land of Refa'im. 

14  Ya'ir the son of M'nasheh took all the region of Argov, as far as the 

border with the G'shuri and the Maóakhati; he named this whole area, including 

Bashan, after himselfïï it remains HavotïYa'ir to this day. 

15  ñI gave Gilóad to Machir; 

16  and to the Re'uveni and the Gadi I gave the territory from Gilóad to the 

Arnon Valley, with the middle of the valley as the border, as far as the Yabok 

River, which is the border with the people of óAmon; 

17  the óAravah too, the Yarden being its border, from Kinneret to the Sea of 

the óAravah, the Dead Sea, at the foot of the slopes of Pisgah to the east. 

18  ñAt that time I gave you this order: óADONAI your God has given you 

this land to possess. But all of you who are fit to fight must cross over, armed, 

ahead of your brothers the people of Isra'el. 
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19  Your wives, your little ones and your livestockïïI know you have much 

livestockïïwill stay in your cities which I have given you, 

20  until ADONAI allows your brothers to rest, as he has allowed you; and 

they too take possession of the land ADONAI your God is giving them on the 

west side of the Yarden. At that point you will return, each man to his own 

possession which I have given you.' 

21  ñAlso at that time I gave this order to Y'hoshua: óYour eyes have seen 

everything that ADONAI your God has done to these two kings. ADONAI will 

do the same to all the kingdoms you encounter when you cross over. 

22  Don't be afraid of them, because ADONAI your God will fight on your 

behalf.' 

23  ñThen I pleaded with ADONAI, 

24  óADONAI ELOHIM, you have begun to reveal your greatness to your 

servant, and your strong hand ï for what other god is there in heaven or on earth 

that can do the works and mighty deeds that you do? 

25  Please! Let me go across and see the good land on the other side of the 

Yarden, that wonderful hillïcountry and the L'vanon!' 

26  But ADONAI was angry with me on account of you, and he didn't listen 

to me. ADONAI said to me, óEnough from you! Don't say another word to me 

about this matter! 

27  Climb up to the top of Pisgah and look out to the west, north, south and 

east. Look with your eyesïïbut you will not go across this Yarden. 

28  However, commission Y'hoshua, encourage him and strengthen him; for 

he will lead this people across and enable them to inherit the land that you will 

see.' 

29  So we stayed in the valley across from BeitïPóor ðDeuteronomy 3 

 

Deuteronomy Chapter 3 
 

 ñThen we turned and went up the road to Bashan, and óOg the king of 

Bashan came out against us with all his people to fight at Edreói. ADONAI said to 

me, óDon't be afraid of him; for I have handed him, all his people and his territory 

over to you; you will do to him as you did to Sichon king of the Emori, who lived 

at Heshbon.' So ADONAI our God also handed over to us óOg the king of Bashan 

with all his people, and we defeated him until he had no one left. 

At that time we captured all his cities; there was not one city of theirs that we 

didn't capture. There were sixty cities, all the region of Argov, the kingdom of 

óOg in Bashan; all of them fortified cities with high walls, gates and barsïïin 

addition to a great number of unwalled towns. 

We completely destroyed them, as we did with Sichon king of Heshbon, 

annihilating every cityïïmen, women and little ones. But we took all the 

livestock, along with the spoil from the cities, as booty for ourselves ð

Deuteronomy 3:1-7 

 

The first 
1
/3

rd
 or so of Deuteronomy 3 is a basically a repeat of the Numbers 21 account of 

the victory over Og and what happened immediately afterward. 
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Let me remind you of the reason for what seems to be simply repetition: at this moment 

Moses is talking to the young generation, the second generation of the Exodus. The older 

generation, the first generation of the Exodus (everyone who had been eye witnesses to the 10 

plagues and celebrated the first Passover and walked through the opening in the Red Sea) was 

now dead and gone as a prerequisite for Israel now being allowed to possess the Promised Land. 

The majority of the generation Moses is addressing in Deuteronomy is getting a history lesson 

because they had either been born after the great events he was talking about or they were young 

children when these things occurred and they really didnôt comprehend everything that had 

happened.  

This is why the overall stories of Exodus, Leviticus and Numbers are essentially the same 

as whatôs being re-told in Deuteronomy, some of the details and the presentation is a little 

different because the circumstances are now different. You donôt address the people who are in 

the midst of a current event the same way you retell the stories as past history to a later 

generation.  

And Moses said they marched north, encountered King Og of Bashan and defeated him. 

Bashan was an area of the Trans-Jordan east of the Jordan River, and slightly to the north and 

northeast of what would eventually be called Galilee. This area was highly fertile, contained 

ideal pastureland and was forested. There were 60 towns in Bashan (undoubtedly just a round 

number) all of which were walled cities, along with an undisclosed (but larger) number of small 

unprotected villages that were seized by Israel. A walled city indicated the presence of a sizeable 

number of people and a high degree of urbanization. For its era, this was no backwards or 

disorganized territory of Bedouin-like tribes; they had metal gate bars and hinges, roads, 

standing armies, and well-defined laws and government. 

 

 ñAt that time we captured the territory of the two kings of the Emori east of 

the Yarden between the Arnon Valley and Mount Hermon, ñ the Hermon which 

the Tzidonim call Siryon and the Emori call S'nir, ñall the cities of the plain, all 

Gilóad and all Bashan, as far as Salkhah and Edreói, cities of the kingdom of óOg 

in Bashan.ò 

 óOg king of Bashan was the last survivor of the Refa'im. His bed was made 

of iron; it is still in Rabbah with the people of óAmon. It was nine cubits long and 

four cubits wide, using the normal cubit (thirteenïandïaïhalf by six feet). 

 ñOf this land that we took possession of then, I assigned to the Re'uveni and 

the Gadi the territory extending from óAroóer along the Arnon Valley together 

with half the hillïcountry of Gilóad, including its cities. 

The rest of Gilóad and all Bashan, the kingdom of óOg, I gave to the halfï

tribe of M'nasheh.ò The whole region of Argov together with all of Bashan form 

what is called the land of Refa'im. 

Ya'ir the son of M'nasheh took all the region of Argov, as far as the border 

with the G'shuri and the Maóakhati; he named this whole area, including Bashan, 

after himselfïï it remains HavotïYa'ir to this day. 

 ñI gave Gilóad to Machir; and to the Re'uveni and the Gadi I gave the 

territory from Gilóad to the Arnon Valley, with the middle of the valley as the 

border, as far as the Yabok River, which is the border with the people of óAmon; 

the óAravah too, the Yarden being its border, from Kinneret to the Sea of the 
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óAravah, the Dead Sea, at the foot of the slopes of Pisgah to the east  ð

Deuteronomy 3:8-17 

 

Beginning in verse 8 we get a summary of all the territory (on the east side of the Jordan 

River) seized by Israel, and it begins as far north as Mt. Hermon (and itôs still known by that 

name to this day so we know exactly where that is). Notice that Deuteronomy says that Mt. 

Hermon was also called Hermon Sirion (in the Sidonian language), and Senir by the Amorites. 

Iôve said many times that we have to watch carefully in the Bible because as we thumb through 

the pages of history weôll see the same place called by a number of different names due to actual 

name changes, and the name is often recorded according to several different languages.  

The conquered area referred to in verse 10 as the ñtablelandò means the Moabite plateau 

that eventually became the territory of Reuben.  

Now, thinking back to what I said earlier about a classification of people called Rephaim, 

weôre told that King Og was actually the last remnant of the Rephaim (at least in his region). The 

Rephaim are the post-flood version of the Nephilim, a race of evil giants. In fact, verse 11 speaks 

of a King Ogôs iron bed (which resides in what is known as present-day Amman, Jordan) thatôs 

13-14 feet long and 6 feet wide! Of course the bed is bigger than the man, but it just indicates 

how tall King Og was. And, completely independent Egyptian records from that same era also 

make mention of this Kingôs enormous bed, and the finding several skeletal remains of men in 

the region of Bashan who were about 9 feet tall. 

Moses remembered how he agreed to give much of the area of the Kingdom of Sihon to 

Gad, and other parts of it to the approximately ½ of the population of the tribe of Manesseh who 

determined that they didnôt want to go into the Land of Canaan, they preferred the vast 

pasturelands of Sihon because they had enormous herds of goats and sheep. 

By way of explanation, this same section says that the district known as Argob was 

assigned to Jair son of Manesseh, and the district known as Gilead to Machir. At this time both 

Jair and Machir werenôt specific men, they were clans named after men. Jair and Machir were 

the two dominant clans of Manesseh who decided they preferred the Trans-Jordan to the Land of 

Canaan. Other clans of Manesseh decided to cross the Jordan with the other tribes of Israel. This 

is probably a good time to mention that the term ñsonò (like in Jair son of Manesseh) in Hebrew 

is ben. So, in the Hebrew the meaning is that this land was given to Yair Ben Manesseh. In this 

context, son isnôt always used the way we typically think of it. In the Bible the term ñbenò (son) 

more often than not refers to a grandchild or it can be as general as any male member of a certain 

clan. Only occasionally does son refer to a direct male offspring such as Solomon son of David.  

By way of further description of the land that was conquered by Israel, verse 17 says that 

they took the region beginning from someplace called Kinnereth on down to the Dead Sea. For 

those of you who have made pilgrimage to Israel (which I hope to do some day) you might 

recognize the name ñKinnereth.ò Itôs an alternate (and much more ancient) name for the Sea of 

Galilee, still in use to this day. 

 

 ñAt that time I gave you this order: óADONAI your God has given you this 

land to possess. But all of you who are fit to fight must cross over, armed, ahead 

of your brothers the people of Isra'el. 

Your wives, your little ones and your livestockïïI know you have much 

livestockïïwill stay in your cities which I have given you, until ADONAI allows 

your brothers to rest, as he has allowed you; and they too take possession of the 
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land ADONAI your God is giving them on the west side of the Yarden. At that 

point you will return, each man to his own possession which I have given youô ð

Deuteronomy 3:18-20 

 

Next Moses reminds the people that the condition for granting Reuben, Gad, and those 

two clans of Manesseh the rights to these conquered territories of the Trans-Jordan was that they 

send a large contingent of their crack troops with the other Israelite tribes to help seize the 

Promised Land. Their women, children, and livestock could remain behind (along with a sizeable 

army), but these elite troops couldnôt come back until the job of seizing Canaan was completed. 

Many years later, we find this recorded in the book of Joshua:  

 

ñThen Joshua summoned the Reubenites and the Gadites and the half-tribe of 

Manasseh, and said to them, ñYou have kept all that Moses the servant of the 

LORD commanded you, and have listened to my voice in all that I commanded 

you. You have not forsaken your brothers these many days to this day, but have 

kept the charge of the commandment of the LORD your God. And now the 

LORD your God has given rest to your brothers, as He spoke to them; therefore 

turn now and go to your tents, to the land of your possession, which Moses the 

servant of the LORD gave you beyond the Jordanò ðJoshua 22:1-4 

 

So, indeed these tribes met their obligation and Joshua eventually released them. 

Now notice the principle thatôs sort of hidden in this matter of the 2½ tribes sending 

troops with their brethren: in all respects Israel was to act as a group. They were to work 

together, for a common cause, under the leadership of Yehoveh. This God-principle is central for 

everyone who thinks of themselves as Godôs peopleðwhether itôs physical Israelites or those 

called the Church.  

 

 ñAlso at that time I gave this order to Y'hoshua: óYour eyes have seen 

everything that ADONAI your God has done to these two kings. ADONAI will 

do the same to all the kingdoms you encounter when you cross over. Don't be 

afraid of them, because ADONAI your God will fight on your behalf.' 

 ñThen I pleaded with ADONAI, óADONAI ELOHIM, you have begun to 

reveal your greatness to your servant, and your strong hand ï for what other god 

is there in heaven or on earth that can do the works and mighty deeds that you do? 

Please! Let me go across and see the good land on the other side of the Yarden, 

that wonderful hillïcountry and the L'vanon!' 

But ADONAI was angry with me on account of you, and he didn't listen to 

me. ADONAI said to me, óEnough from you! Don't say another word to me about 

this matter! Climb up to the top of Pisgah and look out to the west, north, south 

and east. Look with your eyesïïbut you will not go across this Yarden. 

However, commission Y'hoshua, encourage him and strengthen him; for he 

will lead this people across and enable them to inherit the land that you will see.' 

So we stayed in the valley across from BeitïPóor ðDeuteronomy 3:21-29 

 

In verse 26 begins an impassioned plea by Moses to God to change His mind. Remember 

that the Lord had judged Moses as He had the first generation of the Exodus; that they wouldnôt 
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be allowed to enter the Promised Land. Moses had been given a bit of a break by being allowed 

to lead Israel in the conquering of the Trans-Jordan region and he was also allowed to see the 

Promised Land from a distance.  

Here Moses once again says it was because of the people of Israel (meaning the general 

leadership) that he sinned in such a way as to be barred from entering Canaan. His argument is 

that Israel provoked him to behave in a rash way. But this argument fell on deaf ears: the Lord 

says, ñEnough! Never speak to me of this matter again!ò Very powerful and definite words of the 

Lordôs divine irritation with Moses for trying to persuade Him to alter His just ruling in the issue 

of Mosesô rebellion. The justice of the situation is that just like those who sinned in the 

Wilderness, were sentenced to die in the Wilderness, so it was for Moses. Yehoveh couldnôt have 

given Moses a special dispensation; because even though he was assigned a high position by 

God as His earthly mediator to Israel, Moses was still a flawed man who sinned just like other 

men. Not even Godôs Mediator could be saved from the penalty that was declared so long ago, 

during the time of Adam and Eve; all men would be appointed to experience the grave. 

There are certainly parallels between Moses the Mediator and Yeshua the Mediator in 

this regard; but there are also distinct dissimilarities. Yeshua was a man (even though He was 

also God), and death was unavoidable. However, the statement that Moses died ñon account of 

the peopleò didnôt mean that Moses died in place of the peopleðMoses wasnôt a substitute of 

atonement like Yeshua was. Nor did Yeshua die as a sinful or flawed man like Moses did. Moses 

died because, as all men, he sinned; Jesus Christ died because, unlike any other man, He was 

sinless.   

Also, donôt bypass the God-principle expressed in the relationship between the leader and 

the led; because theyðand weðare inextricably bound up together. Itôs paramount in Godôs 

economy that a leader do whatôs right in the eyes of the Lord regardless of what other men may 

want him to do. The consequences for integrity and standing firm with the Lord are legendary; 

the reward for unswerving allegiance to Yehoveh is often martyrdom in one form or another. 

Hardly ever will you see Godôs chosen leaders stand in good stead with applause from the world. 

The motto of one who decides to accept Yehovehôs offer to be a leader of His flock is: ñDo what 

is righteous and holy, and let the chips fall where they may;ò easier said than done as Moses (and 

all leaders in service to God) soon find out. Nonetheless, as expressed here in Deuteronomy the 

Lordôs requirements of His leaders are non-negotiable, as is the penalty for sin and rebellion.  

So, this chapter ends in a bittersweet way with Moses saying in effect, ñthe reason I canôt 

lead you into the Promised Land is my personal failures. Iôm a sinner, so death is my reward.ò 

So, says Moses, Joshua is now your appointed leader (appointed by God), and heôs the one who 

will  split the Land of Canaan among the tribes. 

By the way: Joshua wasnôt given Mosesô full authority, he simply became head of the 

Israeli military. Joshua didnôt become a replacement Mediator for Moses, nor was he a leader 

who even the High Priest was under. Israel wouldnôt have another Mediator in the order of 

Moses for almost 1300 years, and that Mediator would be none other than God Himself in the 

form of Yeshua of Nazareth.  

Letôs move on to chapter 4. 
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Deuteronomy Chapter 4  
 

 

1  ñNow, Isra'el, listen to the laws and rulings I am teaching you, in order to 

follow them, so that you will live; then you will go in and take possession of the 

land that ADONAI, the God of your fathers, is giving you. 

2  In order to obey the mitzvot of ADONAI your God which I am giving you, 

do not add to what I am saying, and do not subtract from it. 

3  You saw with your own eyes what ADONAI did at BaóalïPóor, that 

ADONAI destroyed from among you all the men who followed BaóalïPóor; 

4  but you who stuck with ADONAI your God are still alive today, every one 

of you. 

5  Look, I have taught you laws and rulings, just as ADONAI my God 

ordered me, so that you can behave accordingly in the land where you are going 

in order to take possession of it. 

6  Therefore, observe them; and follow them; for then all peoples will see you 

as having wisdom and understanding. When they hear of all these laws, they will 

say, óThis great nation is surely a wise and understanding people.' 

7  For what great nation is there that has God as close to them as ADONAI 

our God is, whenever we call on him? 

8  What great nation is there that has laws and rulings as just as this entire 

Torah which I am setting before you today? 

9  Only be careful, and watch yourselves diligently as long as you live, so 

that you won't forget what you saw with your own eyes, so that these things won't 

vanish from your hearts. Rather, make them known to your children and 

grandchildrenïï 

10  the day you stood before ADONAI your God at Horev, when ADONAI 

said to me, óGather the people to me, and I will make them hear my very words, 

so that they will learn to hold me in awe as long as they live on earth, and so that 

they will teach their children.' 

11  You approached and stood at the foot of the mountain; and the mountain 

blazed with fire to the heart of heaven, with darkness, clouds and thick mist. 

12  Then ADONAI spoke to you out of the fire! You heard the sound of 

words but saw no shape, there was only a voice. 

13  He proclaimed his covenant to you, which he ordered you to obey, the 

Ten Words; and he wrote them on two stone tablets. 

14  At that time ADONAI ordered me to teach you laws and rulings, so that 

you would live by them in the land you are entering in order to take possession of 

it. 

15  ñTherefore, watch out for yourselves! Since you did not see a shape of 

any kind on the day ADONAI spoke to you in Horev from the fire, 

16  do not become corrupt and make yourselves a carved image having the 

shape of any figureïïnot a representation of a human being, male or female, 

17  or a representation of any animal on earth, or a representation of any bird 

that flies in the air, 
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18  or a representation of anything that creeps along on the ground, or a 

representation of any fish in the water below the shoreline. 

19  For the same reason, do not look up at the sky, at the sun, moon, stars and 

everything in the sky, and be drawn away to worship and serve them; ADONAI 

your God has allotted these to all the peoples under the entire sky. 

20  No, you ADONAI has taken and brought out of the smelting furnace, out 

of Egypt, to be a people of inheritance for him, as you are today. 

21  ñBut ADONAI was angry with me on account of you and swore that I 

would not cross the Yarden and go into that good land, which ADONAI your God 

is giving you to inherit. 

22  Rather, I must die in this land and not cross the Yarden; but you are to 

cross and take possession of that good land. 

23  Watch out for yourselves, so that you won't forget the covenant of 

ADONAI your God, which he made with you, and make yourself a carved image, 

a representation of anything forbidden to you by ADONAI your God. 

24  For ADONAI your God is a consuming fire, a jealous God. 

25  ñWhen you have had children and grandchildren, lived a long time in the 

land, become corrupt and made a carved image, a representation of something, 

and thus done what is evil in the sight of ADONAI your God and provoked him; 

26  I call on the sky and the earth to witness against you today that you will 

quickly disappear from the land that you are crossing the Yarden to possess. You 

will not prolong your days there but will be completely destroyed. 

27  ADONAI will scatter you among the peoples; and among the nations to 

which ADONAI will lead you away, you will be left few in number. 

28  There you will serve gods which are the product of human hands, made 

of wood and stone, which can't see, hear, eat or smell. 

29  However, from there you will seek ADONAI your God; and you will find 

him if you search after him with all your heart and being. 

30  In your distress, when all these things have come upon you, in the 

acharitïhayamim, you will return to ADONAI your God and listen to what he 

says; 

31  for ADONAI your God is a merciful God. He will not fail you, destroy 

you, or forget the covenant with your ancestors which he swore to them. 

32  ñIndeed, inquire about the past, before you were born: since the day God 

created human beings on the earth, from one end of heaven to the other, has there 

ever been anything as wonderful as this? Has anyone heard anything like it? 

33  Did any other people ever hear the voice of God speaking out of a fire, as 

you have heard, and stay alive? 

34  Or has God ever tried to go and take for himself a nation from the very 

bowels of another nation, by means of ordeals, signs, wonders, war, a mighty 

hand, an outstretched arm and great terrorsïï like all that ADONAI your God did 

for you in Egypt before your very eyes? 

35  This was shown to you, so that you would know that ADONAI is God, 

and there is no other beside him. 
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36  From heaven he caused you to hear his voice, in order to instruct you; and 

on earth he caused you to see his great fire; and you heard his very words coming 

out from the fire. 

37  Because he loved your ancestors, chose their descendants after them and 

brought you out of Egypt with his presence and great power, 

38  in order to drive out ahead of you nations greater and stronger than you, 

so that he could bring you in and give you their land as an inheritance, as is the 

case today; 

39  know today, and establish it in your heart, that ADONAI is God in 

heaven above and on earth belowïïthere is no other. 

40  Therefore, you are to keep his laws and mitzvot which I am giving you 

today, so that it will go well with you and with your children after you, and so that 

you will prolong your days in the land ADONAI your God is giving you forever.ò 

41  Then Moshe separated three cities on the east side of the Yarden, toward 

the sunrise, 

42  to which a killer might flee, that is, someone who kills by mistake a 

person whom he did not previously hate, and upon fleeing to one of these cities 

might live there. 

43  The cities were Betzer in the desert, in the flatland, for the Re'uveni; 

Ramot in Gilóad for the Gadi; and Golan in Bashan for the M'nashi. 

44  This is the Torah which Moshe placed before the people of Isra'elïï 

45  these are the instructions, laws and rulings which Moshe presented to the 

people of Isra'el after they had come out of Egyptïï 

46  beyond the Yarden River, in the valley across from BeitïPóor, in the land 

of Sichon king of the Emori, who lived at Heshbon, whom Moshe and the people 

of Isra'el defeated when they came out of Egypt; 

47  and they took possession of his land and the land of óOg king of Bashan, 

the two kings of the Emori, who were beyond the Yarden toward the sunrise; 

48  from óAroóer on the edge of the Arnon Valley to Mount Si'on, ñthat is, 

Mount Hermon, 

49  ñwith all the óAravah beyond the Yarden eastward, all the way to the 

Dead Sea at the foot of the slopes of Pisgah ðDeuteronomy 4 

 

Deuteronmy Chapter 4 
 

I going to set the mood and tone of Deuteronomy 4 before we read it. So, hereôs my first 

question: if you knew with certainty that your time on earth was just days or weeks away, what 

would you like to say to those you have loved, and educated, and cared for? What has life taught 

you thatôs so valuable that in the limited time you have left you want those who will carry on 

after your death to know about, and to take it to heart, and hopefully put it to work? That is the 

context of Deuteronomy 4. Moses is literally pleading with the generation that will succeed him 

to carry on with the good work that the Lord has begun.  

So letôs get started . . . 
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 ñNow, Isra'el, listen to the laws and rulings I am teaching you, in order to 

follow them, so that you will live; then you will go in and take possession of the 

land that ADONAI, the God of your fathers, is giving you. 

In order to obey the mitzvot of ADONAI your God which I am giving you, 

do not add to what I am saying, and do not subtract from it. 

You saw with your own eyes what ADONAI did at BaóalïPóor, that 

ADONAI destroyed from among you all the men who followed BaóalïPóor; but 

you who stuck with ADONAI your God are still alive today, every one of you ð

Deuteronomy 4:1 - 4 

  

Moses begins by exhorting the people to obey Godôs Laws, and then goes on to explain 

why they should obey Godôs Laws. And, interestingly, Mosesô explanation revolves around a 

history lesson. You see, Moses says that itôs Israelôs somewhat recent historical experiences that 

validate and set in context the reasons and purposes for the Lord handing down these rulings and 

commands for Israel to live by. In other words, the Laws of Moses arenôt abstract, and they 

werenôt set down in a vacuum. The Laws were given in cultural terms, in a specific language, at 

a particular time in History, and then their application was demonstrated in a number of settings 

and circumstances. In fact some of the laws werenôt even to be observed until they entered 

Canaan because those particular laws revolved around agricultureðsomething the Israelites 

couldnôt participate in while they were living in tents out in the wilderness. 

In verse 1 Moses says they should obey all the laws given on Mt. Sinai ñso you may live . 

. .ò Moses says that life itself depends on obedience to the Lord as demonstrated by observing 

His commandments. Israel (in general) took Mosesô advice as literally as he meant it. In 

Proverbs 19:16 we find King Solomon say, ñHe who keeps the commandment of the Lord keeps 

his own life, but he who despises His ways shall die.ò  The Hebrews firmly believed that walking 

in the ways of the Lord not only brought Shalom, it extended oneôs life to the maximum human 

life span; on the other hand, rebellion brought calamity and an earlier-than-normal physical 

death. Moses is pleading with Israel to be obedient for their own sakes.  

In a historical context there were several recorded instances during the wilderness 

journey when rebellion brought death at Godôs hand. In fact, when we consider that since it had 

only been 38 years since Israelôs refusal to enter the Promised Land (when God decreed that no 

man of an age of accountability would be allowed to live long enough to enter Canaan); and that 

the age of accountability was no greater than 20 years, that means that no one older than 57 or 58 

years old was now living among the Israelites as they began their conquest. Rebellion brought 

instant death to some, lingering death to others, and earlier than normal death to the greater 

portion of the population. Hebrews of that era typically lived well into their 70ôs. Iôm saying to 

you that Moses wasnôt making some super-spiritualized statement about the Heavenly value of 

being obedience to Yehoveh; he was reminding the people that their own history showed them 

the proof that obedience is life and rebellion is death. So, choose obedience.  

I would also like to point out a tiny word or phrase in the first verse; and depending on 

your translation it will say ñhear,ò or ñhearken,ò or ñobserve.ò The Hebrew word thatôs being 

translated is Shema. Those of you who have been around the Hebrew Roots type of teaching for 

a while should recognize that word, because itôs even become a formal name for a 

commandment in Deuteronomy 6. Itôs also known as the ñhear O Israel.ò  

Hereôs the point: in our modern English we donôt make much distinction between the 

words ñhearò and ñhearken.ò We think that hearken is just a very formal old English way of 
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saying hear. Not true. Shema is an instruction to do something. Itôs a call to action. So, in our 

modern vocabulary  ñobeyò or ñobserveò captures the sense of the word a much better. In 

Medieval times hearken specifically meant to act on what youôre being told.  

Just as Iôve explained before, that when our Bibles say ñbelieve in God,ò we should 

mentally cross out the word ñbelieveò and insert instead ñtrustò in order to align the Biblical 

sense with 21
st
 century vocabulary; so when we run across the words ñhearò or ñhearkenò we 

should mentally cross out those words and replace them with ñobeyò or ñobserve.ò Thatôs 

because just as ñbelieveò has become a rather weak word that indicates a passive intellectual 

acceptance of something, so has ñhear and hearkenò become words that just mean our ears 

perceived some sounds and we intellectually comprehended them. That isnôt it at all, or ever was, 

the sense of the word Shema. It means that we hear and do. We are to act on what we hear.  

So, let me say the Shema for you in the sense it was always meant (and the sense the 

Hebrews understood it), and just see if by changing that one little word from hear to obey, if it 

doesnôt suddenly put a whole new light on it: 

 

ñOBEY, O Israel! The LORD is our God, the LORD is one! And you shall 

love the LORD your God with all your heart and with all your soul and with all 

your might ðDeuteronomy 6:4-5 

 

I also want to remind you of two things: where the word LORD is, in Hebrew itôs 

actually YHWH.  

Now let me read this basic God-principle called the Shema for you once again. And, 

remember, Yeshua says that the Shema is the most foundational God-principle of them all; the 

10 Words (10 Commandments) are based on this, just like all the 613 laws. So, itôs important 

that we get the truest possible sense of whatôs being communicated to us. 

 

OBEY, O Israel! YEHOVEH is our God, YEHOVEH is one! And you shall 

love YEHOVEH your God with all your MIND and with all your soul and with 

all your might ðDeuteronomy 6:4-5 

 

That puts it in a little different perspective, doesnôt it? Do you see the strength and 

passion of this statement? This kingly decree thatôs not to be ignored? The requirement is that we 

understand who God is intellectually and then let it envelope our souls as well, and then act on 

this understanding with every fiber of our physical and spiritual being. Hear or Harken are 

powerful Biblical words. And, we find those same words, with the same meaning and intent, in 

the New Testament.  

Moses is making an impassioned address to the new generation of Israel to take to heart 

and to go forward with all they had learned. For all practical purposes weôre hearing Mosesô last 

words to those he has cared for, for the last 40 years. Mosesô knows his death is just a few days 

away and wants to impart to the Israel the national identity they have been given by Yehoveh; 

and this national identity is all wrapped up in the God of Israel, His covenants and laws, and the 

peopleôs determination to obey and love Yehoveh. 

What Moses is saying is set in the context of the history of Israel because this history 

offers the proof of what heôs saying. And, it offers the proof that God is who He says He is and 

will do what He says He will do. 
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This chapter is quite long and itôll take us a little while go wade through it because if I 

were forced to choose only 10 chapters (out of the almost 1200 chapters that forms our modern 

Bible) from which to best define Yehovehôs character, His plan, His justice, and those God-

principles that were the most powerful and centrally important to the lives of His Believers, this 

would be near the top of that list of 10.  

So before we go much further, I want to say something of a personal note. Sometimes I 

get quite frustrated and discouraged at the current state of the Church. Along with the Lord 

blessing me (as he has so many of you) with an understanding that all of His Word is valid and 

that Jesus meant what He said when He told us that He didnôt come to abolish the Torah or the 

Prophets, also came a realization that so much of the Church I dearly love has strayed so far from 

the Lord. We Christians have become a precise replica of the Jewish religious society that 

Yeshua lived in; a society that proclaims for God, but at the same time prefers our manmade 

doctrines and traditions to the rather plain and straightforward proclamations and instructions 

given to us in the Lordôs written Word. 

Iôm reminded from great Biblical teachers of the past and present who I study and rely 

on, that being a teacher means that some foundational principles and facts must be restated many 

times, in varied contexts, so they can finally be comprehended and internalized by the students. 

So, as your teacher, I want to take a few minutes to remind you of just why itôs so critical for us 

to become advocates of the Torah, the Old Testament, Israel, and the entire body of the Holy 

Scriptures that we call the Bible. And I do this in the spirit of Moses in 

Deuteronomy who isnôt giving out new information for the 

most part; but is reminding people of what theyôve already 

heard and might already know; yet itôs so critical that it must 

remain at the forefront of their thinking at all times and 

throughout all their generations.  

Sometimes in the little world I get wrapped up in 

doing (and you reading) these studies, we forget that the 

largest part of the Church thinks somewhat differently (to 

entirely opposite) of what we think about Holy Scripture. So 

many of you have emailed me in dejection as to why you have to 

defend yourself, over and over again; why you have to repeat ad 

nauseum to friends and family that you havenôt joined a cult; and all this 

because you have chosen to study the Old Testament portion of the Holy Bible 

and to recognize that the Bible is a Hebrew document. We can also rather 

easily forget that the vast bulk of modern Christian doctrine is at itôs core anti-

Semitic and declares straightaway that Israel has been replaced by gentile Christians, that when 

God came to earth as Yeshua He changed most of His former rules and principles and abolished 

His covenants, and that to even open the books of the Old Testament (let alone actually study 

them and take them seriously) is tantamount to discarding our Savior and returning to the Law 

(whatever that means to their minds). 

Nowhere, of course, does the Scripture say any such thing; but thatôs the whole problem 

of doctrine as defined in the modern sense. Doctrine based Christianity is at odds with the 

original and ancient Scripture based Christianity. Itôs ironic that we seem to understand (because 

weôve been taught it since children in Sunday School) that even though the Jews of Jesusô day 

claimed that their Traditions were just good and proper Scriptural interpretation, in fact too much 

of it was Hebrew religious leaders espousing manmade philosophies that surrounded political 
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realities of the day and embodied hidden agendas, and enabled them (personally) to form 

separate groups loyal primarily to them and often for personal gain. The irony of it is that the 

Church has done essentially the same thing for centuries and rather than recognize it for what it 

is, weôve embraced it as normal and good. Just as ancient Jews were encouraged to study Jewish 

Traditions (the Talmud) and discouraged from studying all but a few select passages of the 

Torah, modern Christians are also encouraged to accept various denominational doctrines 

without question, and discouraged from studying anything but the New Testament, primarily the 

Gospels. 

In one of the seminal Christian documents of the modern era, late in the 1800ôs one of the 

eminent European Church leaders of that time, Adolf Harnack, said this: 

 

To reject the Old Testament in the second century was a mistake 

the church rightly resisted; to retain it in the sixteenth century was a fate 

from which the Reformation could not escape; but still to preserve it 

(the Old Testament) in the nineteenth century as one of the canonical 

documents of Protestantism is the result of religious and ecclesiastical 

paralysis. 

 

In other words, while very early on the church had no choice but to retain the Old 

Testament because until the approach of the 3
rd

 century there was no other Holy Scripture than 

the Old Testament (no such thing as a New Testament yet existed), by Harnackôs era (19
th
 

century Europe) there was no further excuse for Protestants to retain any portion of the Old 

Testament as valid biblical text. It was only religious paralysis (as he called it) the Church didnôt 

finally and explicitly state that the Old Testament was an outdated document that had no place in 

our Bibles or Christian lives whatsoever.  

His argument was well received and became accepted as the standard by which the 

Western Church formed its theologies; and so the door has, since that time, effectively slammed 

tightly closed on the Old Testament. 

Thankfully not all respected theologians fell prey to this horribly misguided but popular 

mindset. About 100 years after Harnackôs remarks, one such man, Dr. Walter Kaiser, said 

something that so eloquently and powerfully sums up our current state in mainstream 

Christianity; a state and mindset from which my goal in these studies is to escape, and I quote: 

 

No matter how great the uniformity of opinion has been from the 

New Testament writers down to the Reformation, and no matter how 

great the difficulties in answering the formal and material questions 

posed here, the Old Testament remains the most central and decisive 

problem for Christian theology. How we respond to this problem will 

automatically set much of our Christian theologyðwhether we do so 

in a deliberate or in an unreflective fashion.  

The implications of this move in theological construction are massive. Our 

answers to this problem (of how we think of the Old Testament) will decide:  

. . . how we understand Jesus Christ in his historical character, his Jewish 

context, and his divine validation. It decides the church's view of itself as the 

church of God, as an element in the mysterion of God's saving action in history. It 

decides our interpretation of the salvation given us in Jesus Christ, . . . our 

http://en.wikipedia.org/wiki/Adolf_von_Harnack
http://en.wikipedia.org/wiki/Walter_Kaiser,_Jr.
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estimate of earthly and temporal life. .. . It concerns . . . the relation of the church 

of Jesus Christ to the chosen people of Israel. Our whole understanding of the 

Kingdom of Godðand therefore also of the universality of the Christian faith, the 

Christian church, and Christianityðis determined by what we think of the Old 

Testament and how we handle it. 

Thus, it is difficult to think of very many areas of Christian theology that are 

not affected in a major way, either by the inclusion or the deliberate omission of 

the OT data from its systematization. Moreover, when it is recalled that over 

three-fourths of the total Bible is found in the Old Testament, it is enough to make 

one pause before cavalierly bypassing this most extensive record of God's 

revelation to mankind. 

 

In other words, the Old Testament is the formative document out of which the New 

Testament came. The Old Testament is the context of how someone must understand Jesus, His 

mission of Salvation, what Salvation amounts to, what the church should look like and even how 

we define just what that entity called ñThe Kingdom of Godò actually is. Kaiser says that how 

Christians value the Old Testament, or alternatively discard it as worthless, will determine every 

last element of our belief system.  

Ladies and gentlemen, for our era, within the Churchðwhether you are a Jew or 

gentileð thereôs no more decisive question for us to wrestle with than whether to accept the 

entire Word of God, or to sever away everything given as Holy Writ that comes before the book 

of Matthew. Do we search out and act on the actual oracles given directly from the Lord in 

Torah; or do we only consider parts of certain books that serve to validate hundreds of years of 

theological philosophies developed by the institutions claiming to govern Christendom.  

This is the core of the message Moses is bringing to Israel in Deuteronomy. Moses asks: 

will you trust and do the entire Word of God, Israel; or will you return to the elemental spirits 

and worship nature as back in Egypt? Will you listen to and obey the Lord, or will you merely 

condescend in order to retain the benefits of the society and culture to which you belong? Will 

you realize that the Lordôs Wisdom is the ultimate truth, or will you choose to value your own 

intellect (or the intellect of your leaders) as superior? Moses says one of these two ways is life, 

and the other is death. So choose life. 

Letôs focus ourselves, with the Lordôs help, on this mighty 4
th
 chapter of Deuteronomy. 

 

Look, I have taught you laws and rulings, just as ADONAI my God ordered 

me, so that you can behave accordingly in the land where you are going in order 

to take possession of it. 

Therefore, observe them; and follow them; for then all peoples will see you 

as having wisdom and understanding. When they hear of all these laws, they will 

say, óThis great nation is surely a wise and understanding people.' 

For what great nation is there that has God as close to them as ADONAI our 

God is, whenever we call on him? 

What great nation is there that has laws and rulings as just as this entire Torah 

which I am setting before you today? 

Only be careful, and watch yourselves diligently as long as you live, so that 

you won't forget what you saw with your own eyes, so that these things won't 

vanish from your hearts. Rather, make them known to your children and 
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grandchildrenïïthe day you stood before ADONAI your God at Horev, when 

ADONAI said to me, óGather the people to me, and I will make them hear my 

very words, so that they will learn to hold me in awe as long as they live on earth, 

and so that they will teach their childrenô ðDeuteronomy 4:5-10 

 

 After Moses explains that Israel is to obey (for their own sakes) whatôs about to follow, 

and that nothing should be added, removed, or altered from these instructions, he says in verse 5 

that these rules are to be obeyed inside of the Promised Land that they will soon be living in. 

I told you about Hebrew verb tenses: and that in Hebrew thereôs no such thing as a past, 

present or future tense like there is in English. In Hebrew, thereôs what scholars have labeled as 

the perfect and imperfect that more denotes in the one case an ongoing process, and in the other 

case that a process has been completed.  

At the beginning of verse 5 we get a nice example of this and the problem it causes in 

interpretation; normally the English translation of this verse is something like, ñ. . . see, I have 

imparted to you laws and rules . . .ò The past tense (have imparted) is used indicating that the 

laws and rules Moses is speaking about were given in the past. But thatôs not what heôs saying. 

This is the imperfect (sometimes called the incomplete) tense indicating that Moses is speaking 

of an ongoing process. So a better translation might be, ñ. . . I am imparting to you laws and 

rules.ò Better, but still not precise because this is an ongoing process; this means that some laws 

were given and some are still being given. The process of giving the Laws and defining theyôre 

meaning and application has been occurring since Mt. Sinai and itôs not over, yet.  

Then, an important principle that of course carries over into the New Testament is 

presented in verse 6: itôs that the proof of Israelôs loyalty to Yehoveh will be in that those who 

hear the Lordôs laws do His laws. Donôt confuse this proof with it being the same thing as a sign. 

The sign of Israelôs relationship with the Lord is male circumcision (from Abrahamôs covenant) 

and the observance of the Shabbat (Mosesô covenant). The proofðthat is, the sum of the 

outward evidence of their faith in Yehoveh is how they acted it out. The New Testament version 

of this principle is found in the book of James: ñEven so faith, if it has no works, is dead, being 

by itself. But someone may well say, ñYou have faith, and I have works; show me your faith 

without the works, and I will show you my faith by my worksò ðJames 2:17-18 

Donôt ever let anyone tell you that the proof of your faith is the acceptance of Christ. No. 

The sign of your acceptance of Christ (the sign of the New Covenant) is the Holy Spirit in you 

(which, by the way, is invisible and so no one can see it including yourself). So, the proof of 

your faith (says Moses and later James) is in your works. And, works generally means good 

deeds towards men, and full obedience to the commands of Godðtaking care of the poor, the 

sick, the infirmed, those of lesser status and weaker. 

Itôs not that the Lord God needs to see your works as the proof Heôs looking for; Heôs the 

one who made the decision to give you the Holy Spirit so Heôs already determined the status of 

your faith. The proof (in the form of visible and tangible works) is so that others may benefit. As 

it says in Deuteronomy 4:6, ñ. . . observe them (the Laws) faithfully for that will be proof of your 

wisdom and discernment to other peoples, who on hearing these laws will say, Surely that is a 

great nation . . .ò 

So while on the one hand the Hebrews didnôt try to proselytize or to convert, it was the 

living out of their faith in view of non-Hebrews that Yehoveh says would be attractive to those 

foreigners. Iôve stated many times that the most effective (and really, only) method of bringing 

the Good News to the Jewish people is to live out your faith and allow them to see your love (or 
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better, Yeshuaôs love in you)ðnot to quote them New Testament Bible passages. In reality thatôs 

probably also the best method to bring the Gospel to anyone, including your family. Demonstrate 

the life of Yeshua, donôt just preach a bunch of Scriptures. 

Moses is in the midst, here, of drawing out two points: First, that the giving of the Law 

specifically to Israel indicates the creation of an unprecedented relationship between God and 

Israel that has no parallel in history or in any other society; and Second, that the Laws of the 

Lord are superior to all manmade laws and principles and the justice inherent within His 

ordinances is perfect. Godôs Laws are simply a reflection of God. His character was made known 

and echoed in His Laws. Do you really want to know who God is? Then learn His laws and 

commands.  

 

You approached and stood at the foot of the mountain; and the mountain 

blazed with fire to the heart of heaven, with darkness, clouds and thick mist. Then 

ADONAI spoke to you out of the fire! You heard the sound of words but saw no 

shape, there was only a voice. 

He proclaimed his covenant to you, which he ordered you to obey, the Ten 

Words; and he wrote them on two stone tablets. 

At that time ADONAI ordered me to teach you laws and rulings, so that you 

would live by them in the land you are entering in order to take possession of it ð

Deuteronomy 4:11-14 

 

Next Moses gives Israel a warning against idolatry.  

The basis for the prohibition against making god-idols is explained in a little more detail 

here in chapter 4 and itôs this: since the Lord didnôt appear in any kind of physical form to Israel 

at Mt. Sinai, then Israel shouldnôt try to manufacture any kind of physical form to represent God. 

Since God made His presence known to them in ñwordsò (remember God spoke audibly to Israel 

at Mt. Sinai), then Israel should pass along the knowledge of Yehoveh to future generations in 

words, not in god symbols and images.  

This was such a radical departure from the norms of world cultures in that era. The 

thought was that without a god image (an idol), there was no way to worship that god. Idols were 

handed down from generation to generation as a means of instructing family members about the 

family gods. Yehoveh says donôt make an image of Me because Iôm not of this world so thereôs 

nothing you could make that could ever capture My essence.  

Let me make a point here that I think might be helpful to explain just how weôre to 

perceive the Lord, since weôre not to do it with visible images. A.J. Herschel captures it 

beautifully: ñThe essence of Jewish religious thinking does not lie in entertaining the concept of 

God, but in the ability to articulate a memory of moments of illumination by His Presence. Israel 

is not a people of definers, but a people of witnesses.ò In other words, the people of Israel 

actually witnessed what God said directly to them, and then that information was reliably passed 

on generation-to-generation; it was by means of eyewitness proof that Godôs Torah is indeed a 

direct oracle from the Lord. 

Neither Judaism nor Christianity bases our religion on speculative thought and grand 

religious philosophies (although both have been infected by this over the centuries, and part of 

my goal with these studies is to distinguish between truth and tradition); our faith is to be based 

on actual experience with God both the experience of our faith fathers and our own personal 

experience with God. The Israelites actually heard Godôs words, and Believers of Yeshua have 
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actually received the Lordôs Holy Spirit. Both of these experiences are relationship based. The 

religion of the Jews was never based on some mechanical following of a legal code, nor was it 

based on sacred god-symbols; it was based on a historical experiential relationship with 

Yehoveh. Following those laws was merely the proper response to this relationship, just as a 

modern Believerôs proper response to our Salvation should be obedience as well.  

So, Moses says, you (Israel) saw nothing of God at Mt. Sinai; but you did hear His words 

directly from His voice. But, that doesnôt mean there wasnôt a visual experience that went along 

with it. The Israelites saw fire and smoke; the sky turned dark as night. The idea is that the 

Lordôs presence made quite an unforgettable impact because it was designed to do so. Nature 

itself was affected because of Godôs power and presence. It was supposed to elicit awe, 

reverence, and a healthy fear. I just hate it when I hear some well-meaning Christian say that 

since the advent of Christ thereôs no reason to fear God anymore. Wow. There arenôt too many 

doctrines more dangerous than that one. You better fear God. All the apostles feared God. 

Goodness, even the first gentiles who accepted the God of the Jews were called God-fearers.  

 

 ñTherefore, watch out for yourselves! Since you did not see a shape of any 

kind on the day ADONAI spoke to you in Horev from the fire, do not become 

corrupt and make yourselves a carved image having the shape of any figureïïnot 

a representation of a human being, male or female, or a representation of any 

animal on earth, or a representation of any bird that flies in the air, or a 

representation of anything that creeps along on the ground, or a representation of 

any fish in the water below the shoreline. 

For the same reason, do not look up at the sky, at the sun, moon, stars and 

everything in the sky, and be drawn away to worship and serve them; ADONAI 

your God has allotted these to all the peoples under the entire sky. 

No, you ADONAI has taken and brought out of the smelting furnace, out of 

Egypt, to be a people of inheritance for him, as you are today ðDeuteronomy 

4:15-20 

 

Verse 15 continues the admonition by Moses to make no image 

because the Israelites have never seen Godôs shape. Keep in mind Moses 

isnôt talking about making images of false gods. Itôs interesting that this 

particular command and admonition takes up so much time on Mosesô 

agenda? Well it should; because the failure to keep this command led to the 

death of scores of thousand of Israelites out in the Wilderness, and it would 

happen again and again with alarming regularity because the people just 

didnôt take it seriously.  

As concerns God, idolatry is dangerous because it 

offends His holiness. As concerns men, idolatry is dangerous 

because God has ordained that itôs a capitol offense. Idolatry 

is dangerous; thatôs the problem with it. Iôm curious: do you 

suppose that one day the Israelites scrupulously made no god 

images at all, and the very next day they woke up and started 

idol factories and turned them out by the thousands? Is it 

possible that they went from a determination never to make idols on Monday, but on Tuesday 

they had a meeting and said, ñHey, Iôve got an idea, letôs start worshipping idols!ò 


