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Introduction  
his marks the beginning of our study of the book of Judges, one of the lesser-read books of 

the bible and equally so one of the least researched sections of Scripture by scholars. Iôll 

tell you frankly that Christian scholars in particular just donôt know quite what to do with 

this book, and Jewish scholars seem to prefer to go around it for reasons youôll understand as we 

go throught this. But by any standard this is an important and truly fascinating book of the 

Tanach, the Old Testament, that will keep your interest; and especially because it has significant 

parallels to the modern church age if weôll only have eyes to see and ears to listen. Let me say 

that again because Iôm going to make this point to you boldly and often: the time of the Judges 

greatly mirrors the current tenuous situation of the Church Age. Right now I want to prepare you 

for the study of Judges so weôll view it in the proper context and know what to look for and 

hopefully see how to apply its lessons to our lives, because, as I see it, if we canôt apply this to 

our own lives, thereôs no reason for us to study it. 

Believers tend to at least know about the book of Judges mostly from the story of Samson 

and Delilah, a favorite among childrenôs Sunday School teachers. Who could ever forget about 

the handsome and charismatic young man with the long locks that were the secret of his 

superhuman strength, and the beautiful woman who seduced him and betrayed him to his 

enemies? So the story is usually told as a tale of a heroic figure of extraordinary physical 

prowess (kind of the Incredible Hebrew Hulk) that took on the wicked Philistines that were 

lording over a goodly portion of the 12 Israelite tribes at that time. The finale has Samson 

sacrificing his own life as a courageous martyr in order to destroy the pagan temple to Dagon 

while killing many of the Philistine priests and lords in the process. 

Unfortunately the way the story is commonly told usually misses the point and miscasts 

the role of the characters (especially Samson) much the way King Solomon is commonly miscast 

as an extraordinarily wise and regal figure just going about doing Godôs work in a way the Lord 

approves. Nothing could be further from reality in either case. 

The entire (and by the way, unfinished) salvation history of Israel is important, but there 

are few more critical eras Israelôs development than the one chronicled in the book of Judges. 

This is the era that Israel slid rapidly towards national suicide due to their determined apostasy 

from YHWH. Iôm afraid that when we take the proper perspective of this historical record itôs 

one of great sadness and of a self-delusional people who insist on the one hand that they are 

faithful to Yehoveh but on the other hand, vigorously pursue peace and friendship at any price 

with their pagan neighbors; and the price for this peace is invariably voluntary assimilation into 

the pagan cultures and Mystery Babylon religious systems that the whole remainder of the 

known world reveled in. 

So we see 3 major themes developed in Judges. The first is Israelôs military and spiritual 

struggles as they wrestle among themselves and battle with the remaining Canaanites (that 

Joshua failed to drive out) in order to settle within the land and create a lasting and more durable 

society of farmers, shepherds, and craftsmen. 

The second theme is the amazing grace and longsuffering (but not infinite) patience of 

Godôs faithfulness to the covenant He made with Israel, as opposed to the amazing disinterest 

and schizophrenic behavior of Israel in their lack of faithfulness in return. 

The third theme is what some scholars call, ñthe Canaanization of Israel.ò In other words, 

itôs how the people of God became more and more like the world around them instead of staying 

separate from the world, or their lives influencing the world around them to be more like Israel. 

When the Hebrews left Egypt, they had difficult time freeing themselves from Eypts effects. Itôs 
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been said that it took a day to remove them from Egypt, but it took fourty years to remove Egypt 

from them. The world all around Israel at the time of Judges was the various Canaanite tribes and 

peoples. Weôll witness Israel being oppressed in many ways by a several different enemies, but 

not so much that they were forcibly dragged kicking and screaming into idolatry; the reality is 

that Israel preferred more of the pagan gods that the world enjoyed and less of their own God 

because it seemed not only the more tolerant thing to do but also it was more economically and 

socially expedient. 

I hope this last theme pricked your ears and maybe even stabbed at your heart a bit, 

because it certainly stabs at mine. If youôve read many of my studies, you should know by now 

that sometimes Iôm quite critical of the modern church; not because Iôm above it but because Iôm 

part of it. Iôm in the midst of it, just like you and I love the church, I love my brothers and sisters 

of the faith (Messianic Jew and Traditional gentile) and Iôm at times befuddled and downhearted 

at the obvious place weôve arrived, and the equally obvious path of confusion and downright 

idolatry that we merrily rush along with full confidence that weôre in good stead with the 

Almighty in doing so. Many of you can see it and are making personal decisions and changes to 

chart a new way or (as I prefer to think of it) a return to the old well-defined and documented 

ways of the earliest body of Believers when the Lordôs presence was tangible and His power 

flowed in ways we havenôt seen in a long time. 

In the days of the Judges there was a remnant of Israelite leaders that warned and begged 

the people to wake up and recognize how their faith had been co-opted by other Israelite leaders 

who sought only to further their private agendas or to blend in with their neighbors in order to 

gain wider acceptance. In opposition to this remnant of the faithful, was the ever-growing 

majority of Israelites and other leaders that said that the current situation demanded that the 

definition of sin be altered and that peace with their neighbors was more important and a greater 

good than obedience to an ancient decree about sacred land holdings or full devotion to their one 

god and His laws. The exact same thing is happening today in our culture. What we once look on 

a sin, is now simply an alternative lifestyle, and personal choice. 

Iôve regularly said that the Church and Israel have run nearly 

parallel historical paths with the analogy of the two rails of a railroad 

track. The picture being that the rails are separate and distinct and never 

touch one another, yet they are connected in purpose and origin. They 

begin at the same place, follow the same path, and arrive at the same 

destination. Theyôre made of the same stuff and behave in the same ways. 

And itôs natural that this would be the case because the immutable God-

ordained patterns that rule the Universe mean that history is doomed to 

repeat itself in never-ending cycles until Messiah comes again to put an end to it. So just as the 

Israelites detoured nearly overnight from their golden era of obedience and faith to Yehoveh as 

they conquered Canaan and celebrated victory after victory . . . in the book of Judges we see 

them taking a devastating turn down a path of darkness, all the while calling it light and progress. 

It was only a matter of a couple of decades after Joshuaôs death that we find Israel mired in idol 

worship and oppression, all of it at their own hand. 

And of course the church is following this same pattern. After centuries of victory when 

(against all odds) for all practical purposes every remote corner of our planet has been penetrated 

and presented with the Gospel of Yeshua; after a mere 60 years when at the cost of their own 

lives the righteous stood up against and defeated the indescribable evil of Adolf Hitler and his 

satanic desires to dominate the world and rid it of Godôs chosen people; today a loud and 
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growing voice within the church says that sin must be redefined because it doesnôt fit with 

modern societal needs. A Christian no longer even needs to believe in Christ. A Jew can 

perfectly comfortable as an atheist. That same rising voice says that love means peace at any 

price, mercy means protecting the lives and rights of the guilty at the expense of the innocent, 

and unity means compromise of principles to the lowest common denominator to achieve 

consensus. More and more denominations have made it their creed that God 

by any name is still God, so we should honor and respect all other religions 

and see them as no better than our Judeo-Christianity because all paths to the 

divine are equal and good. 

As Arthur Cundall says in his commentary on the book of Judges: ñIt 

may be that the modern reader of Judges will hear the warning voice of the 

(Holy) Spirit, óThis is not the way, walk ye not in it.ôò I can only hope that as 

we delve into the destructive foibles of Israel that weôll see in these passages, 

weôll have the humility and openness to see that weôre not on the outside 

looking in on some hapless ancient Hebrews bent on wickedness; but that we 

are them and we are in great danger of committing spiritual suicide. We as the body of Messiah 

already have the gun to our collective heads and our finger on the trigger. Will we lay the gun 

down, repent, and realize that our religious philosophies and manmade denominational doctrines 

that try to apologize for Godôs commands or even to replace them must be abandoned for the 

better and more pure ways of His Word?  Or as in Yeshuaôs parable of the seeds will we listen 

for a while to a call to holiness and purity, but then fall away and go back to the easier more 

familiar path, return to the comfortable and accepted ways of the majority, and dare Yehoveh to 

exercise His righteous justice on those whom He loves so very much? The decision lies in your 

hands . . . 

 

A long time from now, when the story of the current Christian era is retold, itôs certainly 

going to look like a modern adaptation of the book of Judges; only the names and places are 

changed. So letôs pay attention to what the Lord is going to tell us and take it to heart, and then 

put it to action. Letôs determine together to take the better but more difficult path through the 

narrower gate and please the Father rather than surrendering to false accusations, peer pressure, 

and short- term harmony with the world or even with religious institutions that have lost their 

way but donôt want to lose you. 

In our 21
st
 century minds, the title of this book (Judges) easily conjures up a false image 

of its meaning and just what their function was in the centuries in between Joshua and the first 

king of Israel. The English title ñbook of Judgesò comes from the Latin 

Liber Judicum, which comes from the Greek Kritai , which indeed means 

judge just like we think of it. In all cases these words are an attempt to 

translate the Hebrew Shophetim. 

When youôre reading this book, donôt think of of a judge (that 

weôll see here in this book) as a person who sits behind a bench in dark 

robes determining guilt or innocence of someone who is accused of a 

crime. While some of the several Shophetim may have performed this 

function, it was minor role and simply fell to them at some moments in 

their responsibilities as leaders. These folks didnôt operate in the legal sphere; they were more 

like saviors and rescuers raised up for a season and usually for a limited purpose among an 

http://www.amazon.com/s/ref=nb_ss_b?url=search-alias%3Dstripbooks&field-keywords=Arthur+Cundall+&x=0&y=0
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equally limited group of Israelite tribes. What I mean is that these judges were only for certain 

tribes, not all the tribes. They werenôt national leaders, they were regional leaders. 

Itôs difficult to find the words to describe the role of a Shophet (the singular form of 

Shophetim, which is plural) partly because they didnôt all do the same things. Nor were the skill 

sets and attributes of these several judges the same. If we use the term savior (in a general sense) 

to at least partially define their purpose it does help us to get at least a sketchy understanding. 

Think about Jesusô role and it helps us grasp the office of Shophet especially when Jesus 

explained that He didnôt come to judge (not to hand out judgment) but to save. In other words, in 

Yeshuaôs first coming (as in the role of Messiah Ben Yoseph, the suffering servant), He indeed 

didnôt come to be a judge of mankind, he came to save us from our predicament so we might 

never face judgment. Later, at His future second coming, He will  come in an entirely different 

role as Messiah Ben Davidðthe warrior-king; He wonôt come as savior (not as a shofet) but as 

someone who carries out the Fatherôs justice and comes, indeed, as somone who judgesðas 

from the bench and orders sentences carried out. 

So like Messiah, these Shophetim of the book of Judges were sent by God to save certain 

segments of Israel from whatever their current predicament, as opposed to sending them to 

render judicial judgments against Israel. I donôt want to carry that comparison between Yeshua 

and the Shophetim too far for obvious reasons, but what I just said should help understand their 

role. 

Now the first time the term Shophet was used wasnôt in the book of Judges; you can find 

Moses using it earlier in Deuteronomy chapters 16, 17, and 19 to describe an appointed leader 

who was to stand side-by-side with the High Priest as perhaps the next highest leader of Israel. 

This kind of earlier Shophet indeed had civil judicial responsibilities that extended to the military 

(Joshuaôs army) and to a lesser extent to religious matters. As I said at the end of Joshua, the 

duties of a Shophet changed significantly over time as you can imagine, because circumstances 

changed so significantly from the time of the Wilderness journey, to the Conquest of Canaan, to 

this time here in the book of Judges. In fact, the Shofetim of the book of Judges wouldnôt be 

recognizable in Mosesô day and vice versa. 

There were a number of Shofetim raised up by God for Israel and the book of Judges 

identifies 12, or 13 counting Deborah. Thereôs some minor disagreement among both Jewish and 

Christian scholars as to just who counted as a judge, so the number can vary by one or two 

depending on who you listen to. There are a few names that are often called judges, but thatôs 

questionable depending on how we define the office. For instance, Samuel is often included as a 

judge, but heôs not mentioned in the book of Judges, and the same goes for Eli. We do find 

Abimelech mentioned in the book of Judges and more or less called a judge, but heôs usually 

rejected as a legitimate Shophet by most biblical scholars because he was self-appointed and not 

called by God. 

So what weôre finding is that the prime characteristic (and the common denominator) 

among all the Shophetim of the book of Judges was their being specifically called by God for 

this purpose. The office of a true biblical Prophet, is similar to the office of a Judge. Over the 

centuries many ancient Hebrews claimed to be prophets, just as beginning in early church times 

and continuing right up until today we have thousands of Believers who declare themselves as 

prophets of God. But from a Biblical perspective, a prophet is only a prophet when there is a 

tangible appointing of that person by Yehoveh to be a prophet. So at least during the time from 

the death of Joshua until the emergence of Saul as the first king over Israel, a judge by definition 
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was first, appointed by God, and secondly, sent by God as a savior to rescue some number of 

Israelite tribes from an oppressor. 

Going with the idea that there were 12 judges, they were (in chronological order): 

Othniel, Ehud, Shamgar, Barak, Gideon, Tola, Jair, Jephthah, Ibzan, Elon, Samson, and Abdon. 

If we add the 13
th
 (and I think we should) itôs Deborah and sheôs concurrent with Barak. If we 

were to add another (that quite a few Jewish and Christian scholars add) it would be Samuel (but 

Iôm not too keen on that because he was far more prophet than judge and the savior aspect is also 

not clear). 

Of these divinely authorized Shophetim there are 7 where the stories of their actual 

deliverance of Israel from a predicament are recorded: Othniel, Ehud, Shamgar, Barak (and 

Deborah), Gideon, Jephthah and Samson. Five others are said (in the book of Judges) to have 

saved Israel from something or another but no record of that event has survived. 

Thereôs no real evidence regarding who wrote the book the Judges. Jewish tradition says 

that Samuel did, but other than that, the author is unknown. The only real controversy about the 

authorship of Judges is when it was written and how many times it might have been edited. But 

the most rancorous argument over the book is the actual time period of the Judges, and thereôs a 

wide disparity over that for reasons weôll spend some time on. 

There are two basic timelines set out for the era of the Shophetim: the 400-year version 

and the 200- year version. Does that surprise you? Youôre going to find excellent scholars on 

both sides of the argument, each with solid foundations for their conclusions (so weôre not about 

to settle that argument here nor get into any doctrinal disputes about it). Within each of these two 

basic timeline versions there are differences depending on whether or not you add Samuel and 

Eli as judges because it would automatically extend the period. Note that one timeline is virtually 

twice as long as the other. Thatôs pretty significant. The primary reason someone goes with the 

400-year version is the conclusion that the Exodus was much earlier than the other version 

theorizes. The 400 year version sees the Exodus as happening in the 1400ôs BC, while the 200 

year version sees it as happening in the late 1300ôs to early 1200ôs BC. The end point of the 

judges of around 1040 to 1020 BC is pretty well defined because we have sufficient records from 

a number of sources to show that this is when Saul became the first king of Israel (which by 

definition ends the era of the Judges). 

Now for you archaeology buffs the book of Judges is essentially the transition period 

from the Bronze Age to the Iron Age and it coincides with the settlement of the Sea Peoples who 

later came to be known in the bible as the Philistines. So by the time we get to the era of Samson 

(who is one of the last judges), we see that the Philistines have become well established in 

Canaan and are creating havoc for Israel and especially the tribe thatôs adjacent to them, Dan and 

another nearby tribe, Judah. 

So when was Judges written? Well it certainly had to be after all the events of the book of 

Judges had occurred, and it had to be sometime after the time of Saul because the last words of 

the book of Judges says that everything written in the book happened before there was a king 

over Israel. So the writer knew when that first king was anointed. That means it had to have been 

written around 1025 B.C. or later. We can probably narrow it down a little better because the 

writer of Judges tells us that the city of Gezer was still under control of the Canaanites at the 

time it was written, and we know that by the time of King Solomon, Israel had gained control 

over Gezer from the Philistines. 

So it was probably written during the early days of King David, when he was only king 

over Judah and before he became king over a united Israel that included the 10 tribes of the 
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northern area that was dominated by the Israelite tribe of Ephraim; perhaps 990ï995 B.C. The 

important thing is that it was written soon after the period of the Judges so the information can be 

taken as historically reliable.  

Now, from a political standpoint, the era of the Judges is an extended time of instability 

for the 12 tribes and Levi (weôll talk a little more about that in a few minutes). They had no 

central leadership as they had under Joshua. That said they were supposed to have looked toward 

YHWH as their king, and His will was to be ascertained by means of the priesthood, the Torah, 

and liberal use of the Urim and Thummim stones. The priesthood was to have performed (to a 

degree) as the central government for the 12 tribes; but I submit that a better characterization of 

their intended purpose was as Israelôs central conscience and moral compass and in some ways it 

fulfilled that function but rapidly lost its hold as each tribe decided to do things their own way. 

Letôs face it; we all know how easy it is to ignore our conscience when we find it convenient. 

So how could we describe the kind of governing that the tribes of Israel operated under? 

Let me throw a 50-cent word at you: amphictony. An amphictony (or more literally, ñstates 

aroundò) isnôt a made-up academic word; itôs Greek and is the name of a certain type of ancient 

Greek political/governmental structure that existed for hundreds of years. Among the Greeks it 

was a loose confederation of city/states that attempted to help one another for the common 

defense and economy, and to abide by a common set of laws and ethics but only to a point. This 

wasnôt a centralized government or a republic with a visible leader; it was more similar to an 

extensive trade and security treaty, and not unlike the UN where participation is voluntary and 

thereôs no actual central authority except on a case-by-case basis. 

Israel operated much like an amphictony; but what made Israel a unique kind of 

amphictony during the era of the Judges is that while (like the Greeks) they too were a loose 

confederation without a formal central government, the binding elements were not security and 

economy, but rather family and religion. All 12 tribes and Levi were descended from Jacob and 

they were all loyal to the Covenant of Moses. Thus they could be viciously fighting one another 

for a time, and then turn around and recognize that they are brother tribes of Jacob and let 

bygones be bygones. We see this same thing happening all over the Middle East and most visibly 

in Iraq; this is one of the interesting characteristics inherent in tribal societies, which at the same 

time leaves Westerners confounded and frustrated as we watch it happen. One tribe (that perhaps 

we back politically) is on the verge of soundly defeating another (that we want defeated) and 

then everything inexplicably stops and they make a peace treaty! Why? Because in the end they 

recognize their common ancestors and therefore blood relationship (even if quite distant) and do 

not wish to eliminate them from the gene pool or see their so-called ñbrothersò overly 

humiliated. Keep this in mind as we study Judges because it will help you to understand why 

they made some of the strange and befuddling decisions that they did. 

 

Weôve established what a Shofet (a judge) is, that he functioned as a savior or rescuer of 

Israel and not as an arbiter of civil or criminal cases, and in general how many Judges there were 

(from 12-16 depending on your precise definitions of a judge). We learned that the era of the 

Shophetim was immediately following Joshua (somewhere between about 1400 and 1300 BC) 

and ended with the crowning of the first king of Israel, Saul (at around 1020 B.C.) We also know 

that they operated as a loose confederation of tribes (called an amphictony) whose point of 

cohesion and reason to remain a federation was ancestral family ties and common devotion to the 

Covenant of Moses. 
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So letôs now take a look at what the overall situation was that existed for the 12 tribes in 

the land as the era transitioned from Joshua to Judges, from a strong central leadership and a 

common cause to an ill defined governmental structure that supposedly had YHWH as their king 

and the priesthood as His earthly messengers but in reality it was closer to every man for himself. 

First is that just as in any system of society there wasnôt a monolithic train of thought or 

behavior among the Hebrews of the land. The high standards and ideals demanded by God and 

demonstrated by Moses and Joshua and (at least for a short time) Joshuaôs immediate successors 

werenôt necessarily emulated or even admired by the Israelites in general. They had more 

practical matters to deal with such as raising families, growing crops, tending vines, and 

shepherding flocks. And we must not fail to put into the back of our minds the reality that one of 

Joshuaôs last acts was to have a covenant renewal ceremony during which he pleaded with the 

people to get rid of their false gods and idols. None of this boded well for the character of Israel. 

Next is that Joshuaôs inability to lead Israel to a total and complete conquest of Israel, and 

his (and his eldersô and tribal princesô) proclivity to make treaties with the various Canaanite 

tribes instead of driving them out of the land or destroying them as the Lord demanded, was 

going to prove to be Israelôs Achilles heel. In a nutshell, Israel quickly adapted to the idea of 

having the Canaanites as neighbors and tried to find ways to live among them in peace; naturally 

compromise and tolerance was the word of the day. The 12 tribes lost any enthusiasm to finish 

what they had started and complete the conquest of Canaan. The result of that decision is the root 

of troubles we witness in the Middle East today. 

Weôre going to see that as a result of this lax attitude that mixed marriages between 

Hebrews and Canaanites became quite a normal and accepted arrangement in a startlingly short 

time; but because of the way ancient societies operated this necessarily meant that there must be 

a compromise or a clash over the issue of whose god would be preeminent in that blended 

family, Yehoveh or one of the Baal gods, and one can imagine that this made family situations 

pretty tense at times. 

The result of two widely different cultures mixing in such a way is unavoidable: 

syncretism. Thereôs another new 50-cent word for some of you. Syncretism comes from the word 

synchronize and we all generally understand that to synchronize something is to make two or 

more things operate simultaneously or in a coordinated way. So 

syncretism is an attempt to reconcile two different moral or religious 

systems and mold them into something else that retains elements of both 

and is reasonably acceptable for all parties. When it comes to religion in 

those ancient times that meant that somebodyôs god had to take an 

inferior position and another personôs god a superior position, but both 

were retained. Or both personsô gods might be given generally equal 

status, with equal recognition and equal authority. Rarely is this process of 

blending and harmonizing two religious systems and god pantheons done 

at a bargaining table or is it even really a conscious effort (but it does 

happen as with Constantine and the Councils of Nicea and Laodicea). 

Instead, it usually happens quietly and naturally over time, slowly and 

without much deliberation, fanfare or overt intent. One moment Yehoveh 

is your only god to whom you give your full devotion; but then you marry 

a Canaanite who worships the Baôals and a few years later you suddenly 

look up to realize that not only is Yehoveh no longer your only god, He 

holds an equal or inferior position to another god. What was foreign is no longer strange. A little 
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more time passes and now the syncretism becomes cemented and a whole new system has been 

created and any questioning of the rightness or wrongness of it has disappeared. Any memory of 

how it happened becomes irrelevant or at times lost to history. 

I hope this is causing the wheels to turn in your minds right about now. The church has 

been in engaged in syncretism for centuries. The earliest church syncretism was when it blended 

the pagan religions of the gentiles with the Messianic religion of the Jews; the result was the 

Roman Church in the West and the Orthodox Church in the East. The progress of Christian 

syncretism with the worldôs cultures long ago passed the tipping point and now 

practically every demographic that can be applied to the world in general is the 

same for the church in general. Marriage, divorce, abortion, criminal activity, 

and more recently, sexual orientation is nearly indistinguishable 

between Believers and non-Believers. And, of course, the culture 

and behavior that has won out in this constant blending of 

Christianity and the world is that of the majority, the unbelieving 

world. This is the nature of syncretism. The Interfaith Movement is 

currently advancing religious syncretism like a virulent cancer in 

our time, and is being touted and admired by many of the top Christian and 

Jewish leaders (and naturally the top secular leaders) the world over. And what 

was originally intended to harmonize Christian doctrines among the thousands 

of denominations (to foster unity) is now attempting to harmonize Islam with 

Christianity, and those faiths with the Oriental mystical religions. For those of 

you who are undecided as to whether or not the Interfaith ideal is a good or a bad thing, let me 

remind you that the God-principle which under grids the entire Bible from Genesis to Revelation 

is dividing, electing, and separating. The Lord created distinctions between His people and those 

who are not His people and carefully defined which were which; and He demands that those 

distinctions be maintained. Syncretism is simply the modern academic word for dissolution of 

distinctions. Itôs the term for the reversal of the God-principle of dividing, electing, and 

separating. Syncretism is what Nimrod strived for with the Tower of Babel as its monument. 

The syncretism that was the downfall of Israel in the era of the Judges is the same that 

weôre engulfed in today within institutional Christianity. Do you have eyes to see and ears to 

hear? The test isnôt to simply agree on an intellectual level, but to act on that agreement. 

 

Letôs move on to look at the next element of Israelôs overall situation as they enter the 

time of the Judges; itôs that the godly leadership of Joshua and his immediate successors all but 

disappeared. The marvelous Torah-based standards were soon set aside for the kind of self-

serving and pragmatic behaviors that weôre all too familiar with in our modern politicians and 

corporate kingpins. 

This condition wasnôt just reserved for the godless or the backslidden leaders of Israel; 

practically every Shophet that the Lord called on had significant moral and character flaws and 

the Scriptures make no attempt to hide them. None of the Shophetim of the book of Judges could 

hold a candle to the leadership skills and ethics of Joshua, Moses, or Phinehas. Samson in 

particular is problematic; this grown man with the self-control and emotional capacity of a Junior 

High School-er, who was born under a Nazarite vow, showed practically no interest in spiritual 

matters whatsoever; yet he would be chosen by God to smite the enemy Philistines. Samson was 

a party animal, married a foreign girl, and killed at times for his own pleasure or simply to show 

off. His final undoing was a beautiful prostitute who seduced him with little effort. 
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Earlier in the period of the Judges weôll run into Jephthah whose mother was a Harlot, 

and whose reputation was so bad that he was run out of his own tribal territory. But, he was such 

a good fighter and military leader that he was asked to return to fight off an oppressor. When he 

at least showed some humility before the God of Israel he ruined it by declaring that heôd 

sacrifice the first thing that came through his homeôs doorway to greet him as he returned from a 

presumed victory. That ñthingò turned out to be his only daughter. And despite the Christian 

apologists who claim that he didnôt actually sacrifice his daughter to YHWH, the Scripture 

plainly says that he did what he had vowed to do. Weôre even told of his daughter going away for 

a few weeks knowing what her fate would be, so she could mourn never being able to have a 

husband and family, and it became a tradition (spoken of in the Bible) to mourn her sad fate. 

As we go through each of the 7 stories of deliverance, each by a different judge, weôll 

find a seriously dark side and equally perverted sense of morality inherent in each of them. But 

frankly, thatôs one of the reasons to believe the Bible; nothing is whitewashed away and even its 

heroes are shown to simply be what they were: flawed humans.  

 

Now while this admittedly dark and pessimistic summation of Israelôs condition at that 

time is accurate, to be balanced, it must be said that on the positive side they did well to maintain 

their tribal structure and that when left alone, the tribes were generally harmonious. It was when 

outside influences were exerted that one tribe or another would buckle under the pressure and 

this would sometimes lead to inter-tribal warfare. Even then there was no serious attempt at 

genocide of one Israelite tribe on another, or even to erase the existence of a tribe by means of 

full and complete absorption by a more dominating tribe. 

With this is a backdrop, weôll begin Judges chapter 1 next.
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Judges Chapter 1 
 

 

1  After the death of Y'hoshua, the people of Isra'el asked ADONAI, ñWho 

will go up for us first to fight against the Kenaóani?ò 

2  ADONAI said: ñY'hudah will go up; here, I have handed the land over to 

him.ò 

3  Y'hudah said to his brother Shimóon, ñCome up with me into my assigned 

territory, so that we can fight against the Kenaóani; and I likewise will go with 

you into your territory.ò So Shimóon went with him. 

4  Y'hudah went up; and ADONAI gave the Kenaóani and the P'rizi into their 

hands; of those in Bezek they killed ten thousand men. 

5  They found AdoniïBezek in Bezek; and they fought against him. They 

killed the Kenaóani and the P'rizi, 

6  but AdoniïBezek fled. They pursued him, caught him, and cut off his 

thumbs and big toes. 

7  AdoniïBezek said: ñSeventy kings, with their thumbs and their big toes cut 

off, gathered food under my table; God has paid me back in accordance with what 

I did.ò They brought him to Yerushalayim, and he died there. 

8  Then the people of Y'hudah fought against Yerushalayim, captured it, 

overpowered it with the sword, and set the city on fire. 

9  Afterwards, the people of Y'hudah went down to fight against the Kenaóani 

who lived in the hillïcountry, in the Negev, and in the Sh'felah. 

10  Y'hudah also attacked the Kenaóani living in Hevron (formerly called 

KiryatïArba), and they overpowered Sheshai, Achiman and Talmai. 

11  From there they attacked the inhabitants of D'vir (D'vir was formerly 

called KiryatïSefer). 

12  Kalev said: ñTo whoever overpowers KiryatïSefer and captures it I will 

give my daughter óAkhsah as his wife.ò 

13  óOtni'el the son of K'naz, Kalev's younger brother, captured it; so he gave 

him óAkhsah his daughter as his wife. 

14  After becoming his wife, she persuaded him to ask her father to give them 

a field; when she got off her donkey, Kalev asked her, ñWhat do you want?ò 

15  She said to him: ñGive me a blessing: since you gave me land in the 

Negev, also give me sources of water.ò So Kalev gave her the Upper Springs and 

the Lower Springs. 

16  Next, the descendants of the Keini, Moshe's fatherïinïlaw, went up out of 

the City of DateïPalms with the people of Y'hudah into the Y'hudah Desert south 

of óArad; and they came and settled with the people. 

17  Y'hudah went with Shimóon his brother; they overpowered the Kenaóani 

who inhabited Tz'fat, and completely destroyed it. The name of the city was 

called Hormah. 

18  Y'hudah also took óAzah with its territory, Ashkelon with its territory and 

óEkron with its territory. 
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19  ADONAI was with Y'hudah, and they took possession of the hillcountry, 

because they could not drive out the inhabitants of the valley, since they had iron 

chariots. 

20  They gave Hevron to Kalev, as Moshe had said to do; and he drove out 

from there the three sons of óAnak. 

21  The people of Binyamin did not drive out the Y'vusi who inhabited 

Yerushalayim; rather, the Y'vusi continued living with the people of Binyamin in 

Yerushalayim, as they do to this day. 

22  The house of Yosef likewise attacked BeitïEl; and ADONAI was with 

them. 

23  The house of Yosef sent spies to BeitïEl (the city was formerly called 

Luz). 

24  The spies saw a man coming out of the city and said to him: ñPlease show 

us the way to enter the city, and we will treat you kindly.ò 

25  So he showed them the way into the city, and they overpowered the city 

with the sword, but they let the man and all his family go free. 

26  He went into the land of the Hittim, built a city and called it Luz, which is 

its name to this day. 

27  M'nasheh did not drive out the inhabitants of BeitïSh'an and its villages, 

Taóanakh and its villages, Dor and its villages, Yivleóam and its villages or 

Megiddo and its villages; so that the Kenaóani managed to keep on living in that 

land. 

28  In time, when Isra'el had grown strong, they did put the Kenaóani to 

forced labor but failed to drive them out completely. 

29  Efrayim did not drive out the Kenaóani living in Gezer; so the Kenaóani 

continued living in Gezer along with them. 

30  Z'vulun did not drive out the inhabitants of Kitron or Nahalol; so the 

Kenaóani continued to live among them but became subject to forced labor. 

31  Asher did not drive out the inhabitants of óAkko, Tzidon, Achlav, Akhziv, 

Helbah, Afik or Rechov; 

32  so the Asheri lived among the Kenaóani who were living in the land, 

because they didn't drive them out. 

33  Naftali did not drive out the inhabitants of BeitïShemesh or BeitïóAnat 

but lived among the Kenaóani living in the land; however, the inhabitants of Beitï

Shemesh and BeitïóAnat became forced labor for them. 

34  The Emori forced the people of Dan into the hills; for they would not let 

them come down to the valley. 

35  The Emori had resolved to live in the Heres Hills, in Ayalon and in 

Shaóalvim; but when the power of the house of Yosef grew greater, they became 

subject to forced labor. 

36  So the territory of the Emori was from the Scorpion Ascent and the Rock 

upwardðJudges 1 

 

Judges Chapter 1 
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lright, if you read the introduction, the stage for exploring Judges has been set and now 

weôre going to move into the first chapter. What weôre going to see is a rapid slide of 

Israel from a pinnacle of success and accomplishment and (more importantly) harmony 

with God, into an every-man-for-himself attitude. When I say rapid Iôm talking about a period of 

probably only 10-15 years after Joshua passed before the 12 tribes began losing their way. In 

other words, they didnôt waste any time. 

We need to digest an interesting reality of Israelôs history thatôs one of those little 

factoids that can give us a better perspective of what life was like for them and it helps us to 

understand what was underlying Israelôs history especially between the 

times of Joshua and King Josiah (who ruled over Judah from 640 ï609 

B.C.). It was that exceedingly few copies of the Torah were created, and 

they certainly didnôt wind up in the hands of any ordinary citizen. In 

fact, it appears that by the time of King David (around 300-400 years 

after Joshuaôs death), the Torah was all but lost and well on its way to 

being forgotten.  

Once the tribes dispersed in earnest around Canaan and started to 

take firmer hold in the allotted territories, the Priesthood struggled to 

exist (let alone have any significant influence). The roles of the Priests 

and the Levite Tabernacle workers blurred. Only a few of the 48 cities 

that the Levites were promised within the tribal territories were ever actually handed over, and 

the funds they were wuppose to receive from those same tribes in order to maintain themselves 

and those cities was rarely enoughðif it came at all.  

The Tabernacle (at the time of chapter 1 in Judges) resided in Shiloh, but it would 

steadily go into disrepair over the decades. By King Davidôs day it was moved to Gibeon. Tents 

by definition are temporary and wear out rather quickly as compared to stone huts. While we 

might ask ourselves how much it could possibly cost to maintain a tent, we have to remember the 

elaborate nature of this one, the super expensive materials used, and the number of exceptional 

craftsmen required to make it originally. All you have to do to get an understanding of this sad 

progression is to go to England and witness the disheveled condition of many grand churches 

and cathedrals as a result of a dying Christianity that first lost interest and then lost their faith.  

So when King David asked Yehoveh if he could build a Temple to the Lord (and his son 

Solomon finally did) it wasnôt actually to replace the Wilderness Tabernacle per se, because the 

ancient one had long since been abandoned due to wearing out and apparently no desire to repair 

it; rather it was that there was no properly built sanctuary under the Mt. Sinai specifications. 

David apparently built some type of tent to house the Ark (and Iôm sure it  

was far more than some Bedouin looking affair), but David also took it  

upon himself to appoint Levites and priests to certain duties, so we can  

assume that the order of service and careful  

attention to detail was not at all Kosher anymore.  

And very likely, there were only a few among a  

remnant of priests who even remembered just how  

to properly observe the rituals and procedures. How sad. 

We get some idea of how inconsequential and impotent the 

priesthood had become when we look at the story of the Ark being 

brought from Beit Shemesh to King David at his request, and it was 

placed unceremoniously in an Ox Cart to transport it (a king-sized no-

A 

L
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no). Then a man touched the Ark (another no-no) and died from it, which (when David heard 

about it) caused David to get paranoid so he changed his mind about having the Ark near him 

and he asked a Levite (not a cohen, a priest) named Obed-edom to keep the Ark in his home 

(another serious infraction). Yet, for reasons we wonôt get into today, weôre told that the Lord 

greatly blessed Obed-edomôs household because the Ark was resting there, so David decided it 

wasnôt only safe but also advantageous to him (personally) to possess the Ark, so he called for it 

to be brought to Jerusalem and there he prepared a tent to house it.  

We see from all this that the priesthood simply took orders, that it was barely functioning 

(if at all), and that even the most basic of all rules that no one could ever look on the Ark of the 

Covenant and to touch it meant instant death had been lost to history.  

So weôll find that a phrase repeated a number of times in the book of Judges, Shofetim in 

Hebrew, is: ñIn those days there was no king and every man did what was right in his own eyes.ò 

If you summed up the book of Judges, it would be the thought reflected in that brief but powerful 

statement. They ñdid what was right in his own eyes . . .ò Kind of typlifies the Church today, 

donôt you think? 

 

After the death of Y'hoshua, the people of Isra'el asked ADONAI, ñWho will 

go up for us first to fight against the Kenaóani?ò`ADONAI said: ñY'hudah will go 

up; here, I have handed the land over to him.ò 

Y'hudah said to his brother Shimóon, ñCome up with me into my assigned 

territory, so that we can fight against the Kenaóani; and I likewise will go with 

you into your territory.ò So Shimóon went with him ðJudges 1:1-3 

 

Thereôs an important purpose to the book of Judges thatôs 

almost universally missed; and itôs that God was demonstrating the 

need for a king over Israel. Many, including myself not so long ago, 

have kind of reflexively said that with Samuelôs anointing of King 

Saul the Lord gave to Israel something that He didnôt want to give 

them, a king. But an honest reading of Judges shows us something 

different.  

In reality the Lord was teaching Israel that they couldnôt 

function without a king. They couldnôt follow Godôs laws and 

commands without a king. Joshua wasnôt officially a king, but in many ways that was his role; he 

was Yehovehôs definition of a king thatôs diametrically opposed to manôs 

definition of a king. Joshua was the example of ideal leadership for Israel, 

one they failed to follow. One that wonôt come again until Messiah returns. 

Manôs definition of a king is as privileged royalty who is served by 

his subjects who usually have no choice in the matter. Godôs definition of 

a king is as a shepherd whoôs a kind of servant to those who have chosen 

to follow him by their own free will. Manôs kings used human shields 

consisting of thousands of men who would lay down their lives for the 

benefit of the king. Godôs king would lay down his life for the benefit of the people. The 

problem with Israel was that eventually they wanted their (and their neighborsô) definition of a 

king to rule them, so the Lord gave it to them. It was the type of king, not the idea of being ruled 

by a king that would be the issue.  
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You mean God will do that? Give something you want, but He doesnôt want for you? 

You bet. I experienced this in my own life. Right after I came to the Lord, I was working two 

jobs (Radio Announcer and in a Town Newspaper). I was also going to school (almost full time). 

Well, I got it in my head that I wanted to go into Psychology and applied to work at a school for 

physically and emotionally impaired childrenðbig mistake. I prayed for favor in the eyes of the 

Managers; I confessed that the job was mine; did all the things I was ñsupposedò to do (except 

ask my Father if this was a good position for me).  

After I got the job I realized how much of a mistake it was . . . I was terrible at it. I didnôt 

have the patience, I didnôt have the wisdom, I didnôt fit in at all with what the job demanded. He 

gave me what I asked for . . . what I learned was to ask Him what He wants for me! 

 

Verse 1 says that after Joshua died the people asked Yehoveh an important question: who 

would be the first to again do battle with the Canaanites? This wasnôt a rhetorical question. 

During Joshuaôs day and for a brief period at the beginning of the rule of the various Shophetim 

ñasking (or inquiring) of the Lord,ò meant that the Urim and Thummim were used to seek His 

will. But of course for them, this could only have happened when the 

High Priest was still performing his official role and when the tribal 

leaders still recognized the High Priestôs God-ordained purpose and 

position. Now remember we have no idea how these stones were used, 

but some how they evidently reveiled Godôs guidance. 

The answer the Lord gave through the two special stones was that Judah would be that 

tribe to resume battle to finish the conquest of Canaan. And this is a good time for me to remind 

you that indeed all of Canaan hadnôt been conquered as we begin Judges; it was the duty of each 

of the 12 tribes (the exception being the tribe of Levi who wasnôt counted as among the 12) to 

finish driving the Canaanites out of their allotted territory. It was this understanding that had 

caused Joshua such great anguish and frustration because for a long time, 7 of the tribes refused 

to accept their territories because it meant the hard and dangerous job of battling the various 

Canaanites fell to them.  

This by no means meant that the leaders of the tribe of Judah was appointed (at this time) 

to take over for Joshua. However, as weôll soon see, Judah would play a special and somewhat 

self-sacrificing role among his brother tribes. The first thing Judah did was to go to Simeon (the 

tribe not the person) and ask them to fight alongside of them. There was a good and logical 

reason for this; as verse 3 says, Simeon and Judah were brothers. Leah was their mother so they 

were full brothers and as weôre learning in the Torah and later books, it was normal for a man to 

have multiple wives and concubines, so only sometimes were brothers and sisters full brothers 

and sisters. As often as not, they were what we today call step 

brothers and sisters.  

So Judah and Simeon essentially signed up for mutual 

assistance and it was natural they would. Also, Simeonôs 

territory would be more or less carved out of the center of 

Judahôs. Such an arrangement would have been practically 

unthinkable if it wasnôt for the close family relationship. Even 

so, in only a few more generations the tribe of Judah would 

pretty much absorb the tribe of Simeon. And by the time of 

King Solomon, Simeon no longer had its own territory and 

although some retained a memory of their Simeonite tribal identity, most did not.  

Urim and Thummin  
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Y'hudah went up; and ADONAI gave the Kenaóani and the P'rizi into their 

hands; of those in Bezek they killed ten thousand men. They found AdoniïBezek 

in Bezek; and they fought against him. They killed the Kenaóani and the P'rizi, but 

AdoniïBezek fled. They pursued him, caught him, and cut off his thumbs and big 

toes. 

AdoniïBezek said: ñSeventy kings, with their thumbs and their big toes cut 

off, gathered food under my table; God has paid me back in accordance with what 

I did.ò They brought him to Yerushalayim, and he died there ðJudges 1:4-7 

 

In verse 4 we find the coalition forces of Judah and Simeon waging battle against the 

Canaanites and the Perizzites. At this point in history the term Canaanites referred in a non-

specific way to all the various tribes and peoples who lived in the Land of Canaan, even if they 

technically werenôt from the line of Canaan. Perizzites are thought by many scholars not to be a 

specific tribe, but rather it refers to a conglomerate of villages that inhabited the hill country.  

This encounter was against a fellow called Adoni-Bezek. Adoni-Bezek isnôt a personôs 

name; itôs a title that means Lord of Bezek. Bezek was probably the family name of a long 

established dynasty. So when authority was passed from one ruler to the next, each successive 

ruler would have been called Adoni-Bezek. Itôs like saying, ñKing of England,ò with the obvious 

question being, ñwhich one?ò So we no more know the actual name of this individual than we 

know where the place of Bezek was actually located.  

As the battle ensued, Judah and Simeon were winning so the Lord of Bezek fled (as was 

usual for a king). They found him, caught him, and cut off his thumbs and big toes but didnôt kill 

him. He was really rather philosophical about this unpleasant turn of events, as he says that he 

treated 70 enemy kings in exactly the same way, so God just returned the favor. Really this is a 

statement of lex talionis, an eye or an eye, that was generally understood and practiced among all 

Middle Eastern cultures. Donôt think (by the way) that the use of the term ñGodò is referring 

directly to the Israelite God, YHWH. The Hebrew word used is elohim, and that was the generic 

term used for any god. Adoni-Bezek was merely saying that his god, or some god, was repaying 

his lack of mercy with retribution.  

Just so you know, 70 isnôt a number that weôre to take literally. 70 means a great but 

unspecified number in this context. 

Why cut off the thumbs and big toes of this Lord? Because by doing so, such a man 

became impotent in battle. Without thumbs he couldnôt hold a sword, he couldnôt shoot a bow, 

he couldnôt be effective in hand-to-hand combat or even drive a chariot. Without his big toes he 

lost any real mobility. He could walk with care but he couldnôt run. So he couldnôt flee from 

danger. So even if this captured king eventually escaped from Judah, his lack of thumbs and big 

toes meant his days of leadership were over. When it says that he died in Jerusalem, itôs referring 

to natural causes; he wasnôt executed (at least that was recorded anywhere).  

 

Then the people of Y'hudah fought against Yerushalayim, captured it, 

overpowered it with the sword, and set the city on fire. Afterwards, the people of 

Y'hudah went down to fight against the Kenaóani who lived in the hillïcountry, in 

the Negev, and in the Sh'felah. 
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Y'hudah also attacked the Kenaóani living in Hevron (formerly called Kiryatï

Arba), and they overpowered Sheshai, Achiman and Talmai. From there they 

attacked the inhabitants of D'vir (D'vir was formerly called KiryatïSefer). 

Kalev said: ñTo whoever overpowers KiryatïSefer and captures it I will give 

my daughter óAkhsah as his wife.ò  

 óOtni'el the son of K'naz, Kalev's younger brother, captured it; so he gave 

him óAkhsah his daughter as his wife. After becoming his wife, she persuaded 

him to ask her father to give them a field; when she got off her donkey, Kalev 

asked her, ñWhat do you want?ò 

She said to him: ñGive me a blessing: since you gave me land in the Negev, 

also give me sources of water.ò So Kalev gave her the Upper Springs and the 

Lower Springs ðJudges 1:8-15 

 

Next in verse 8 we find Judah and Simeon fighting against Yerushalayim and capturing it 

from the Jebusites. Weôre told that the city was burned (a common practice) and actually this 

was only keeping in line with the Law of Herem, the law of the ban, where since this was Holy 

War the spoils belonged to God. And the only way to give God a city was to send it up to him in 

smoke by burning it. Unfortunately, Israel would only hold on to Yerushalayim for a short time.  

Jerusalem wasnôt in either Judahôs or Simeonôs territory, but in Benjaminôs. So what we 

find later in verse 21 is that after itôs captured, it was quickly turned over to Benjamin. But 

Benjamin either had little interest in holding it or was just incapable and lost it back to the 

Jebusites until the time of David. What tended to happen at this point in history was that an 

Israeli tribe would capture a Canaanite city, but would often allow the inhabitants to stay as 

subjects and serfs that would pay tribute (taxes) to the victorious Hebrews. It didnôt always work 

out so well, and Jerusalem was one of those instances. Judah and Simeon fought for it and took 

it; they (properly) gave it to Benjamin, and Benjamin allowed the Jebusites to remain. So the few 

Benjamites who did settle in Jerusalem soon found themselves in the minority to a more 

dominant Jebusite king. This story would be repeated ad infinitum in the Land of Canaan. 

Something we need to plant firmly in our memories for future reference is this expanding 

contrast between the tribes of Judah and Benjamin. Here we find Judah in victory after victory, 

and weôre told that the reason for their success was that the Lord was with them. On the other 

hand is Benjamin whose lot is failure. Judah wins Yerushalayim, Benjamin loses it. King Saul, 

the first king of Israel, was from the tribe of Benjamin (and weôre all aware of his tragic 

character and failures), the second king was David of the tribe of Judah and weôre equally aware 

of his close-to-Godôs-heart character and stunning victories.  

Next Judah and Simeon attack Hebron that was also known as Kiryat-Arba. Double, even 

triple, names were typical in that day as they reflected the changing of hands of cities to various 

nations who spoke various languages. Kiryat-Arba means ñcity of four,ò referring to a 

confederation of four city-states who allied for mutual protection and economic gain. Hebron 

means ñconfederacyò or ñassociation,ò which is essentially the same idea as Kiryat-Arba. 

Sheshai, Achiman, and Talmai were the lords over three of the city-states that formed this 

confederacy, and they were all sons of Anak. They were Anakim, that race of large men who 

produced the giant Goliath.  

After that, Judah and Simeon made war on Debir, also known as Kiryat-Sefer. Kiryat-

Sefer means city of the book. But there were a number of Kiryat-Sefers because it was more a 

description than a name. Sefer not only means ñbook,ò but ñrecordsòðlike birth records and 
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accounting records. Once a region or a confederacy got large enough they would designate one 

city as the common place where important records for their society were kept and so it garnered 

the title of Kiryat-Sefer, the City of Records.  

 

Next, the descendants of the Keini, Moshe's fatherïinïlaw, went up out of the 

City of DateïPalms with the people of Y'hudah into the Y'hudah Desert south of 

óArad; and they came and settled with the people. 

Y'hudah went with Shimóon his brother; they overpowered the Kenaóani who 

inhabited Tz'fat, and completely destroyed it. The name of the city was called 

Hormah. Y'hudah also took óAzah with its territory, Ashkelon with its territory 

and óEkron with its territory. 

ADONAI was with Y'hudah, and they took possession of the hillcountry, 

because they could not drive out the inhabitants of the valley, since they had iron 

chariots. They gave Hevron to Kalev, as Moshe had said to do; and he drove out 

from there the three sons of óAnak. 

The people of Binyamin did not drive out the Y'vusi who inhabited 

Yerushalayim; rather, the Y'vusi continued living with the people of Binyamin in 

Yerushalayim, as they do to this day ðJudges 1:16-21 

 

The next several verses retell a story told in Joshua 15 about a clan leader of Judah 

named Caleb (the same person who was one of 12 spies who scouted out Canaan for Moses and 

came back with a good report). Caleb assigned the task of taking Debir to Othniel the son of 

Kenaz. Itôs pretty interesting to understand that Caleb (and Othniel, a close family member) 

actually came from Edomite heritage (Edomites were descended from Esau). Somehow Calebôs 

ancestors became part of the tribe of Judah and even became the most powerful clan within 

Judah. This is something we shouldnôt easily forget because it demonstrates just how early the 

Israelite people became a diverse and genealogically mixed nation. In return for taking Debir, 

Caleb gave his daughter Achsah to Othniel, who probably was her uncle. As part of her dowry 

she received land, and then later rights to water wells, which was a terribly important matter in 

an area of the Negev that had decent soil but precious little available water.  

This interesting summary of history continues in verse 16 with a reference to Mosesô 

father-in-lawôs clan of the Keini or Kenites (not to be confused with the Kennezites). The 

Kenites were a clan of the tribe of Midian (they lived where the mountain of the Burning Bush 

raised up out of the desert floor). Mosesô wifeôs side of the family migrated under the protection 

of Judah and Simeon to an area called the City of Date Palms and settled there. Thereôs no 

agreement on exactly where this is; usually this is thought to be Jericho, but others insist itôs a 

little further south than Jericho.  

 

Judah and Simeon continued in their victories by warring against Gaza, Ashkelon and 

Ekron. Yes, that same Gaza we hear about on the news day and night. Those three cities are 

commonly said to be cities of the Philistines, but as of the time of the opening verses of the book 

of Judges the Philistines hadnôt yet established themselves in those places, so it was some of 

those various Canaanite peoples who inhabited them. Then weôre told that while Judah was 

successful in taking more of the hill country away from other Canaanites, they were unable to 

drive them out of the valleys. And that was due to the use of iron chariots by the enemy. Simply 

put, chariots needed relatively flat ground to operate on. They were near useless on steep hills or 
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rocky places. So the Canaanites couldnôt use their most feared weapons platforms, chariots, in 

the hills and lost their advantage to Judah. The area of the plains and valleys was another matter 

altogether, and the fearsome chariots enabled the Canaanites to hang on to the enormous fertile 

valleys. 

 

The house of Yosef likewise attacked BeitïEl; and ADONAI was with them. 

The house of Yosef sent spies to BeitïEl (the city was formerly called Luz). 

The spies saw a man coming out of the city and said to him: ñPlease show us the 

way to enter the city, and we will treat you kindly.ò 

So he showed them the way into the city, and they overpowered the city with 

the sword, but they let the man and all his family go free. He went into the land of 

the Hittim, built a city and called it Luz, which is its name to this day. 

M'nasheh did not drive out the inhabitants of BeitïSh'an and its villages, 

Taóanakh and its villages, Dor and its villages, Yivleóam and its villages or 

Megiddo and its villages; so that the Kenaóani managed to keep on living in that 

land. In time, when Isra'el had grown strong, they did put the Kenaóani to forced 

labor but failed to drive them out completely. 

Efrayim did not drive out the Kenaóani living in Gezer; so the Kenaóani 

continued living in Gezer along with them. 

Z'vulun did not drive out the inhabitants of Kitron or Nahalol; so the 

Kenaóani continued to live among them but became subject to forced labor. 

Asher did not drive out the inhabitants of óAkko, Tzidon, Achlav, Akhziv, 

Helbah, Afik or Rechov; so the Asheri lived among the Kenaóani who were living 

in the land, because they didn't drive them out. 

Naftali did not drive out the inhabitants of BeitïShemesh or BeitïóAnat but 

lived among the Kenaóani living in the land; however, the inhabitants of Beitï

Shemesh and BeitïóAnat became forced labor for them. 

The Emori forced the people of Dan into the hills; for they would not let them 

come down to the valley. 

The Emori had resolved to live in the Heres Hills, in Ayalon and in 

Shaóalvim; but when the power of the house of Yosef grew greater, they became 

subject to forced labor. So the territory of the Emori was from the Scorpion 

Ascent and the Rock upward ðJudges 1:22-36 

 

Verse 22 changes venues and for the first time in the book of Judges talks about ñthe 

house of Yosef (Joseph).ò The house of Joseph technically consisted of the tribe of Manessah 

and the tribe of Ephraim. But often only in the Bible itôs only Ephraim thatôs meant by ñthe 

house of Joseph,ò and at other times itôs hard to tell if itôs one or both thatôs meant. Probably 

here it means Ephraim because the events discussed are either in or near their territory.  

Let me again remind you that all this attacking we see on Israelôs part was supposed to be 

happening. The Lord expected them to fight these battles. What He didnôt expect the 12 tribes to 

do was to make treaties with the enemy and find reasons to live peacefully with the people they 

conquered. The Lordôs explicit instructions were to drive out or kill all the inhabitants of 

Canaanðleave or dieðthose are the only options there were to be offered to the people of 

Canaan. The lone exceptions were those who dropped their allegiance to their nations and to 

their gods, and worshipped YHWH instead.  
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To some of you, that seems harsh. But it shouldnôt because Yehoveh was offering them 

any land on the face of the earthðexcept the land He had set aside for His people. He had 

reserved this tract of land for His sole possession. Why would He have chosen that land? I have 

no idea . . . you can ask Him about that some time. Sadly, though, to this day they have never 

possessed all the territory Yehoveh and reserved for themðeven during the heydays of King 

David and Solomon they never possessed or occupied their entire inheritance. They will some 

dayðeither in our lifetimes or when Yeshua returnsðbut not today. 

But looking at this, how can I go by it without talking about whatôs happening in Israel 

today? Sadly, as Iôve been telling you, the current generations of Israelis are victims of an 

incomplete conquest from over 3000 years ago. And the problem then is as it is now: there is a 

refusal to believe God. The men of Joshuaôs day and forward wanted to insert their own sense of 

morality and mercy and purpose into the equation as though somehow their opinion was on equal 

footing with Yehovehôs commands. Once in the Land, they looked at their neighbors, saw that 

they looked and behaved pretty much like themselves, realized that probably among the Israelites 

were family ties between many of the inhabitants of Canaan and came to the conclusion that 

living with the Canaanites was a better, kinder, wiser, and perhaps more pragmatic approach than 

fighting them to the death with the only possible outcomes being driving these Canaanites out of 

their homes and their land or annihilating them outright. Letôs face it, what would we do if we 

were confronted with such a choice? 

Well I think we have the answer to that rhetorical question if weôre honest enough to face 

it. While at the same time the modern church glints their eyes and looks disapprovingly at the 

barbaric instructions of the Old Testament God of Israel towards the Canaanites, we tend to 

simultaneously criticize the Israelites for not fully carrying out those orders! So today, in the 

ongoing and yet-to-be-completed battle for Canaan thatôs the modern day situation Israel finds 

itself in, the majority of the church tends to side with the idea of cease fires, aid and even-handed 

treatment for Israelôs Arab and Muslim enemies, understanding and sympathy when those same 

enemies demand another piece of Israel for their own, and the grand hope for a lasting treaty of 

peace and co-operation between Israel and their foes that each can live and let live.  

We then point to our loving Messiah Yeshua and declare that the Old Testament Godôs 

aspirations and demands of a land rid of people who oppose Israel and oppose the God of Israel 

has been declared null and void. Tolerance for everyone and everything is the new aim and the 

New Testament God wants peace at almost any price. Israel is also caught up in the desire to see 

the end of war, so they continue in the ways of their ancestors and declare that their sense of 

humanitarianism and fairness trumps Yehovehôs commands concerning the conquest of the 

Promised Land. THIS is the cause for the intractable Middle Eastern problem; not oil, not Islam, 

not the UN or the EU. Itôs disobedience and disbelief not only among Jews but also among 

Christians that stalls the final resolution, not inadequate 

diplomacy or a lack of sincerity. 

Let me warn all who are reading this that to support the 

idea of Israel giving up land to their enemies is offensive to the 

Lord. Those who want Israel to accept a peace agreement that 

has Israel conceding rights to the Temple Mount to those who 

worship a false god, Allah, so that they can maintain a pagan 

worship site there are complicit in idolatry. Those Israelites 

who seek these things are denying the Covenant of Abraham 
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and are saying that the Lord God is wrong and didnôt mean what He said or is incapable of 

bringing it about. 

But let me also say something that may surprise you: the Battle of Armageddon is simply 

the final battle of the Holy War for Canaan that the leaders who followed Joshua, then David, 

Solomon, and now the elected government of Israel have all decided it isnôt worth fighting. We 

Christians sing joyfully of the coming of Jesus and pray that today is that day, but somehow we 

canôt connect it that the same Messiah who suffered and died as a 

meek lamb for our sakes, will be leading this final battle for the 

conquest of Canaan. He will be as ruthless as Yehoveh expected 

Joshua and those who followed him to be (but who refused), and 

not one person who withholds their allegiance to the God of Israel 

and His Messiah will remain alive on the face of this planet when 

Yeshua finally lays down his sword of vengeance. The Conquest 

for the Land of Canaan isnôt over, itôs happening right before our 

eyes; the worst is yet to come. Even more its effect is expanding to 

include the entire earth.  

It may turn out that as Yeshuaôs followers we wonôt be able to fully escape all of the 

consequences of this 3400 year long battle, but we can choose to be on the right side. 

 

In verse 22 the tribe of the house of Yosef (probably only Ephraim) attacks the city of 

Beit-El that at one time was known as Luz. The city of Ai was nearby, in fact Ai and Beit-El (if 

not sister cities) may well have been the same city just slightly relocated after a destruction. 

When Ephraim approached the city a man of Beit-El decided to co-operate with some Ephraimite 

spies and show them a good way to steal into the city. In return, the Ephraimite spies promised to 

let the man and his whole family survive the coming onslaught. This has tones of the Jericho 

attack and Rahab the prostitute/innkeeper from the early parts of the book of Joshua, but thatôs 

where all similarity between the two stories ends. This man of Beit-El expressed no interest in 

Israelôs God, and his only motive was self-preservation to the point that he was willing to 

commit treason to save his own skin. There was no honor in what happened here as there was 

when Rahab had converted before she met the spies and her allegiance to the God of Israel was 

at the heart of her decision. We get an interesting and instructional footnote in the next verse that 

says that this man of Beit-El went into the country of the Hittites (modern day Turkey) and built 

a city and called it Luz. In other words, after he turned his own home city over to destruction at 

the hands of Israel, he went and led the construction of a new city and he gave it the same name 

as his former one. Guilt? Maybe. 

From here to the end of this chapter we get mostly a list of failed attempts by various 

Israelite tribes to drive out various groups of Canaanites from their territories. Basically this is 

setting the playing field for what we will see happen in a chapter or so in Judges. 

Manessah, the other house of Joseph, couldnôt drive the Canaanites out of Bet Shean and 

the surrounding areas. Neither could they terminate the Canaanitesô hold on Megiddo, a very 

important fortress on a major trade route crossroads as well as a place that overlooks an 

extensive portion of the Jezreel Valley. Weôre told that in time Israel was able to subdue them 

sufficiently to use them as forced labor; but here again, we see how the new Israeli mindset had 

taken hold. For this generation of Israelites the issue was expediency and economics and Godôs 

purposes lost out to these weak and selfish desires. 

Ephraim failed at Gezer.  
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Zevulun followed their brothersô ways and allowed the enemy to remain but used them to 

an economic advantage. 

Asher followed suit in their territory. 

Naftali made peace and lived intertwined with Canaanites is some of their territory, but 

was able to subdue them in other parts.  

The last couple of verses set the stage for the migration of Dan away from their territory 

that was contiguous with Judahôs (to the west of Judah). Dan not only couldnôt defeat the people 

in their territory, the Amorites who lived there ran Dan out into the hills. We find that Dan 

eventually moved north to the border of Lebanon. Judah soon annexed Danôs former territory 

and they were able to defeat the Amorites; though again Judah elected to use the Amorites as 

forced labor rather than to follow Godôs instructions to rid the land entirely of them.  

In the end thereôs a few things we can say about the state of the 12 tribes as a result of 

everything weôve just seen: First, Israel simply couldnôt drive the Canaanites out. So the 

Canaanites dug in and Israelôs mindset moved from conqueror to diplomat. From sole possessor 

of the land to cohabitation with those who God found unacceptable to Him. 

Secondly, Israel found their freedom of movement highly impeded because their holds on 

the territories were spotty. But even more problematic, at least in the long run, was that the 

wickedness of the Canaanitesô worship of false gods remained intact and represented an acute 

danger to Israelôs purity and holiness, and a daily temptation to dilute their devotion to YHWH.  

Israel decided it was better to create and maintain good relationships than to eject the 

Canaanites from the land. In fact, they saw that in many ways the Canaanites they were able to 

subdue made a ready and usable labor force, so to them, it made no sense to send them away.  

If you havenôt learned anything else, know that the peace that men construct isnôt the 

peace that God instructs. For men, peace is invariably the result of one of two things: war or 

compromise. In war (at least until our era) one side won, the other lost, and one subjugated the 

other and forced the subjugated to comply. Now more than ever itôs a compromise type of peace 

that men seek. That isnôt the type of peace that Yehoveh is talking about in His Word. His peace 

is absolute, it doesnôt involve compromise and it comes from menôs free will to choose to serve 

the Lord as He demands to be served, and nothing else.  

Israel saw nothing wrong in their approach to settling Canaan. Israel saw nothing wrong 

in their approach to battle, their new goal being making peace with their neighbors. So they 

participated in their neighborsô festivals and customs, gave respect to their former enemiesô 

beliefs and even to their false gods, and as a result enjoyed a measure of rest and fruitfulness that 

was mostly manmade, but bore little resemblance to what Godly rest and fruitfulness looked like. 

Inter-marriage between Canaanites and Hebrews became an everyday affair with little resistance 

or thought, and most and both sides saw it as a good thing. Israel was blind to their condition and 

wouldnôt accept that they had broken faith with their God because they felt so good about 

themselves and their ability to contrive their own morality without the direction of the Lord.  

Weôll see how the Lord feels about this in the next chapter. 
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Judges Chapter 2 
 

 

1  Now the angel of ADONAI came up from Gilgal to Bokhim and said, ñI 

brought you up out of Egypt, led you to the land I swore to your fathers and said, 

óI will never break my covenant with you; 

2  you, for your part, are not to make any covenant with the inhabitants of 

this land but must tear down their altars.' However, you have paid no attention to 

what I said. What is this you have done? 

3  This is why I also said, óI will not drive them out before you; but they will 

be on your flanks, and their gods will become a snare for you.'ò 

4  When the angel of ADONAI spoke these words to all the people of Isra'el, 

they began crying and wailing at the top of their voices. 

5  So they called the name of that place Bokhim (crying) and sacrificed there 

to ADONAI. 

6  When Y'hoshua had sent the people away, the people of Isra'el had gone 

each one to his assigned property in order to take possession of the land. 

7  The people served ADONAI throughout Y'hoshua's life and throughout the 

lives of all the older men who outlived Y'hoshua and who had seen all the great 

work of ADONAI which he had done for Isra'el. 

8  When Y'hoshua the son of Nun, the servant of ADONAI, died, he was 110 

years old; 

9  and they buried him near the boundary of his property in Timnatï Heres, in 

the hills of Efrayim, north of Mount Gaóash. 

10  When that entire generation had been gathered to their ancestors, another 

generation arose that knew neither ADONAI nor the work he had done for Isra'el. 

11  Then the people of Isra'el did what was evil from ADONAI' s perspective 

and served the baóalim. 

12  They abandoned ADONAI, the God of their fathers, who had brought 

them out of the land of Egypt, and followed other gods, selected from the gods of 

the peoples around them, and worshipped them; this made ADONAI angry. 

13  They abandoned ADONAI and served Baóal and the óashtarot. 

14  The anger of ADONAI blazed against Isra'el; and he handed them over to 

pillagers, who plundered them, and to their enemies around them; so that they 

could no longer resist their enemies. 

15  Whenever they launched an attack, the power of ADONAI was against 

them, so that things turned out badlyïïjust as ADONAI had said would happen 

and had sworn to them. They were in dire distress. 

16  But then ADONAI raised up judges, who rescued them from the power of 

those who were plundering them. 

17  Yet they did not pay attention to their judges, but made whores of 

themselves to other gods and worshipped them; they quickly turned away from 

the path on which their ancestors had walked, the way of obeying ADONAI' s 

mitzvot ïïthey failed to do this. 

18  When ADONAI raised up judges for them, ADONAI was with the judge 

and delivered them from the hands of their enemies throughout the lifetime of the 
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judge; for ADONAI was moved to pity by their groaning under those oppressing 

and crushing them. 

19  But after the judge died, they would relapse into worse behavior than that 

of their ancestors, following other gods to serve and worship them; they 

abandoned none of their practices or stubborn ways. 

20  So the anger of ADONAI blazed against Isra'el; he said, ñBecause this 

nation violates my covenant, which I ordered their fathers to obey; and they don't 

pay attention to what I say; 

21  in the future, I will not expel ahead of them any of the nations that 

Y'hoshua left when he died. 

22  This is how I will test Isra'el, to see whether or not they will keep the way 

of ADONAI, living according to it, as their ancestors did.ò 

23  So ADONAI allowed those nations to remain where they were, without 

quickly driving them out; he did not hand them over to Y'hoshua ðJudges 2 

 

Judges Chapter 2 
 

he first chapter gave us a short background on the political situation in the Land of Canaan 

that reflects the time approaching Joshuaôs death and then perhaps the next decade as the 

elders closest to Joshua took over leadership after he was buried. In a nutshell, it was that 

the people of Israel failed at conquering Canaan. After the land was divided up it became each 

tribeôs duty to finish ridding itself of any remaining Canaanite tribes and pagan worship 

sanctuaries. Itôs important to understand that the land was divided up based not on what was 

actually conquered, or on merit, by rather by how God had assigned the territory through lots, at 

the time of Moses. That allotment put the various tribes in general regions of the Promised Land: 

north, south, near the Jordan, or in the west, and such. Joshua fine-tuned that with another and 

later ceremony where the relative size of each territory was adjusted to account for the 

population differences among the tribes; bigger tribe, bigger territory. 

Even so, it also meant that the assigned territory was the responsibility of each tribe to 

finish the job of conquest within theyôre own particular land holding. In the Book of Joshua we 

saw the Lord defeat His enemies using Yehoshua (Joshua) as His earthly, physical agent. Weôre 

told of the great battles of the north and the south of Canaan and how they were fought between 

vast armies employing hundreds of thousands of soldiers on each side. And we saw as the Lord 

decisively won these battles and as a result Israel won; meaning that they could now attain 

sufficient rest in the land that they could rightly declare it as their own and settle there. However 

after Joshuaôs victory and death the battling wouldnôt end; each tribe was obligated to continue 

the fight for his own immediate territory somewhat indefinitely. Israel has been told repeatedly 

that if they will be obedient to the Lord, then He will fight for them and victory will be theirs. If 

not, then the struggle will be painful and full of difficulties and defeats. This is a great 

illustration (and I think probably an ordained God-pattern) that foreshadows the battle that the 

army of another Yehoshua who came 1300 years later would face; the one we know as Jesus of 

Nazareth (whose name is indeed Yehoshua, grammatically shortened to Yeshua) would also lead 

us to great victory if we will follow him devotedly.  

Maybe the parallel is already forming a picture in your minds. God through Yeshua fights 

an enormous battle and defeats His great enemy Satan, for our benefit. Yehoshua is the physical 

human agent of this Holy War, but God is the one who fights and leads to victory. Yeshua dies in 

T 
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the process and then each of His followers who are actually part of that 

victory must continue the fight on his or her own turfðour own livesðas 

the battle (although already won in one sense, is incomplete in another 

sense) will continue until a time preordained by YHWH, but unknown to 

men. 

Itôs also interesting that both the major but incomplete victories of 

Joshua and then Jesus will become complete at the same moment: the 

Battle of Armageddon. All the daily turf wars and individual battles we 

fight will finally be over because the Holy War will finally be complete. 

The conquest for earth and for the eradication of evil will finally be at an end.  

The first chapter went to some length to show that none of the tribes properly carried 

through with their own individual turf wars; some tribes won additional cities and surrounding 

areas and werenôt able to take other areas; and other tribes simply werenôt able to gain an inch. 

Again, I see an illustration so perfectly paralleled to the daily life of a Believer that it must be a 

God-pattern. We will fight every day, win some and lose some. Some of us will be more 

determined and dedicated; others of us will sadly put up little resistance. But in the end none of 

us will have perfectly executed Godôs will for our redeemed lives.  

Also, weôre told that the Israelites tended to make forced laborers out of the residents of 

areas they did gain control over instead of deporting them as the Lord had instructed. And in 

other cases, they simply went through a process of assimilation and blended with their neighbors. 

All of this led to Israel sliding so rapidly into idolatry that itôs truly breathtaking. We tend 

to see everything from ancient times happening in slow motion as compared to modern times. 

But thatôs not at all necessarily so. There are some wicked actions that we can take, some turns 

down a road thatôs not Godôs will, that are so drastic and explosive in their consequences that 

negative changes begin to happen almost overnight. Israelôs behavior and decision process at the 

end of Joshuaôs time and then during the era of the Shophetim was one such action.  

I fear that the unease we Believers feel today within the Western world in general (and 

our wonderful nation in particular) as we watch millions of our fellow citizens enthusiastically 

revel in moving rapidly towards a secular society (which, by the way, is an inevitability), will 

lead us to exactly a similar point as we will read about the era of the Shophetim, the Judges. And 

the eerie parallel between the time of the Judges and today in our time is amplified when we 

consider that it was a huge population of people of a false religion that Israel decided to appease 

rather than extinguish. They decided to engage them in diplomacy and compromise. They 

decided to give up some land to them, and in other instances let them live in Israeli territory. The 

Hebrews found ways to rationalize away Godôs instructions, the immutable principles that 

govern this Universe, and forget mankindôs own history that proved at every turn that in 

compromise only evil wins even when at first it may seem like the peaceful and logical thing to 

do.  

Chapter 2 begins with Godôs only possible response to Israelôs collective decision to 

follow their own way and abandon Him. Godôs nature is such that He can do nothing else but use 

righteous justice on His own set-apart people when they rebel and sin against Him. I laugh, cry, 

and turn red with anger and then pale with worry when I hear some of our most respected 

Christian leaders proudly tell the flock that the days of Godôs justice on His own people are over. 

If thatôs true, then we have no choice but to drop our assertion that God never changes. Weôre 

basically told that we indeed have purchased our Heavenly fire insurance policy at Salvation, and 

that weôre exempt from expecting discipline and punishment when we freely rebel and trespass 
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against our Lord. Thatôs not true, nowhere in the Old or New Testaments is that said, and such 

license to sin so long as weôre redeemed is so against every God-pattern that it boggles the mind 

how such a doctrine was ever formed. And itôs terribly dangerous to the spiritual health of each 

Believer and the body of Messiah in general. 

The people of Israel during the time of the Judges generally adopted that exact attitude. 

Weôre the Lordôs redeemed people, and have been given rest in our own land. The Father would 

never do anything but bless His own people, right? They were about to find out that if God 

doesnôt administer His justice then Heôs not truly holy. And as we have all learned, the Lord is so 

perfectly holy that He will destroy the entire Universe and everything in it to protect that 

holiness; such is His unmatched divine purity and righteousness and the demands that He places 

upon all who freely choose to call upon His saving name. 

 

Now the angel of ADONAI came up from Gilgal to Bokhim and said, ñI 

brought you up out of Egypt, led you to the land I swore to your fathers and said, 

óI will never break my covenant with you; you, for your part, are not to make any 

covenant with the inhabitants of this land but must tear down their altars.' 

However, you have paid no attention to what I said. What is this you have done 

This is why I also said, óI will not drive them out before you; but they will be on 

your flanks, and their gods will become a snare for you.'ò 

When the angel of ADONAI spoke these words to all the people of Isra'el, 

they began crying and wailing at the top of their voices. So they called the name 

of that place Bokhim (crying) and sacrificed there to ADONAI ðJudges 2:1-5 

 

Thereôs so much here (even though it might not seem so) and I donôt want to short-

change it so weôre going to spend as much time as it takes on this chapter. Be aware that you 

may be surprised at how personal and meddling the words of this chapter might be for all of us. 

Right out of the chute we get the words, now the ñangel of the Lord.ò The Hebrew is, 

ñthe malach of YHWH,ò and as weôve discussed before, malach doesnôt mean angel it means 

messenger. Itôs only that in certain contexts itôs taken to mean that the messenger is an angel, a 

spirit being.  

Interestingly, in many places in the Bible where we run across this term, Jewish scholars 

and rabbis insist that this is actually a human messenger, a prophet thatôs being referred to. And 

thatôs one way around a problem that Christianity also struggles with about the identity of ñthe 

angel of the Lord.ò The problem is what or who is the angel (the malach) of the Lord? Here in 

Judges 2:1 many of the greatest Hebrew sages say that this is simply a human prophet who has 

journeyed from Gilgal to deliver a message from God. They assume this because if itôs a spirit 

being, then someone else has the spirit being speaking in the first person: ñI.ò And if thatôs the 

case, then itôs hard to deny that the spirit being is identifying himself as God. Thatôs not 

something that Judaism accounts for. However it is common for a prophet to speak the actual 

words from God, like reading a prepared speech, using ñI.ô The difference is that the prophet 

always prefaces those words with some form of, ñthis is a message from God.ò And certainly 

thatôs not the case here. 

Christianity on the other hand has adopted the concept of the Trinity where God can 

manifest Himself as God in as many as three ways. So to have a spirit being speak as ñI, the 

Lordò and yet not necessarily be identified as God the Father, still leaves two other choices: the 
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Holy Spirit and the Son (Yeshua). With this doctrine of the Trinity the only argument becomes, 

which of the Trinity is the angel of the Lord and the usual answer is that itôs the Son.  

I must tell you that even if we have a nice selection of three different square pegs in the 

Trinity, weôre still trying to pound them into a round hole called the angel of the Lord. I believe 

that while in the era of Yeshua we indeed saw recorded primarily the workings of the Father, the 

Holy Spirit, and the Son (all who are one, God), Iôm skeptical that these are the only possible 

manifestations of YHWHðthat Heôs limited to those alone, making those three His total and 

complete essence isnôt something thatôs entirely apparent. Thereôs nothing scripturally that says 

that God is three-in-one and only three-in-one. Thereôs the Shekinah thatôs mentioned that 

doesnôt fit the description of any of those three, and thereôs the angel of the Lord that presents 

yet another variation, and we even have a physical apparition that appeared to Abraham and 

spoke and ate with him, another that physically wrestled with Jacob, and there are some other 

possibilities as well and theyôre all in some mysterious ways attached to God and said to be God.  

Wherever you may fall in this debate, in any case thereôs utterly no doubt that the angel 

of the Lord is a spirit being and not a man by the straightforward context. I think in the long run 

weôre better off to accept that the angel of the Lord is a direct manifestation of YHWH and be 

satisfied to leave it there rather than attempting to rationalize it with any doctrine, Jewish or 

Christian. When it comes to the spirit world we are so limited in our insight, ability to 

comprehend, and to find words that are necessarily of this physical world to describe and 

illustrate the spiritual. 

This angel of the Lord then proceeds to talk to the people of Israel at a place identified as 

Bokhim; we donôt know where this place is and in reality Bokhim isnôt really a proper name or 

title. It simply means, weepers (as in people crying). And in a couple of verses weôll see thatôs 

because weeping was Israelôs collective reaction to the words of the angel of the Lord. 

Verse 1 bursts forth with additional momentous words from God: ñI will never break My 

covenant with you.ò What did God just say? He said never, never, never, will I break the 

covenant that I have established with you, Israel. He didnôt say. ñif you break the covenant then I 

will break the covenant.ò He didnôt say that under the right circumstances He will break the 

covenant. Compare this to Matthew 5:17-18: 

 

Don't think that I have come to abolish the Torah or the Prophets. I have 

come not to abolish but to complete. Yes indeed! I tell you that until heaven and 

earth pass away, not so much as a yud or a stroke will pass from the Torah- not 

until everything that must happen has happened ðMatthew 5:17-18  

 

So, God says He wonôt break the covenant, and later Yeshua says He wonôt break the 

covenant. The angel of the Lord brings the good news to Israel that despite the difficulties and 

chastisement from God that may be coming their way, Israel (and no one else present or future 

for that matter) is to interpret whatôs about to happen to Israel as the Lord making a decision to 

break the covenants He has made forever with Israel. While here, the direct reference is actually 

to the Covenant of Moses, it inherently also includes the Covenant of Abraham because the 

Covenant of Moses is based on the Covenant of Abraham.  

This should come as no surprise that 1300 years later the Word of the Lord, Yeshua, as 

Heôs giving His famous oracle on a hilltop overlooking the Sea of Galilee also tells all who were 

present and listening (and who will ever listen), that despite what may be coming donôt ever 

interpret it to mean that the Lord has made a decision to break the covenants He has made with 
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Israel. And then He specifically refers to the Covenant of Moses (the Law, the Torah) and then 

the Prophets (meaning that all of His promises will happen). Isnôt it the most amazing thing that 

the vast majority of the body of Messiah today still insists that breaking the covenants is exactly 

what the Lord did!? We can twist a phrase any way we like; but abolishing, ending, revoking, 

replacing are all just another way of saying ñbreaking.ò 

 

As I said at the outset of this chapter, thereôs so much here; so letôs summarize and put 

into some kind of format exactly what it is that the angel of the Lord told Israel and the rationale 

behind it. 

First the Lord reminds Israel just what He has done for them. He has rescued them from 

Egypt, and then brought them to the land He promised Abraham so long ago. He has fought 

ahead of Israel and won, and now Israel can be at rest in their own land. Yet they arenôt at 

complete rest because they didnôt fully follow Godôs commands to rid the land of Canaanites. 

Still the Lord says, despite this disobedience, Heôs not going to break the covenant He made with 

Israel (implying that Israel certainly deserves the covenant to be revoked, but because of His own 

holy nature He wonôt do that). Now they can walk away from the covenant, dissociate 

themselves from the covenant community and not be under the covenant communityôs covenant, 

but the covenant remains intact. 

Second, weôre reminded that the Covenant of Moses is a conditional covenant. The 

condition is that Israel must be faithful and obedient to YHWH if they can expect to have 

fruitfulness and rest in Canaan, or even to remain there. That faithfulness and obedience was 

generally wrapped up in the Lordôs demands that Israel make no covenants (peace treaties and 

political agreements) with the Canaanites, and that Israel should destroy all the pagan idols and 

places of worship that dotted the land.  

Next, the Lord points His heavenly finger at Israel and says, ñyou havenôt done this.ò In 

other words, YHWH accuses the Hebrews of blatantly not doing the very things He said were 

mandatory and would have dire consequences if Israel didnôt obey.  

After the accusation (and the conviction) the Father issues His judgment on them: ñI will 

not drive out (the Canaanitesò before you.ò Whereas when Joshua was alive, Yehoveh lead the 

battles and ensured the victories, now He says Heôs backing away and Israel is on their own. The 

result of this says God, is that the enemy will stay rooted in the land and become a snare and a 

thorn for you. Ouch! 

Israelôs response to this startling oracle and judgment was that they wept bitter tears and 

began wailing loudly at what they had done and what it would mean for their present and future. 

Thatôs why the place was given the name of Bokhim, the place of weepers.  

 

When Y'hoshua had sent the people away, the people of Isra'el had gone each 

one to his assigned property in order to take possession of the land. The people 

served ADONAI throughout Y'hoshua's life and throughout the lives of all the 

older men who outlived Y'hoshua and who had seen all the great work of 

ADONAI which he had done for Isra'el. 

When Y'hoshua the son of Nun, the servant of ADONAI, died, he was 110 

years old; and they buried him near the boundary of his property in Timnatï 

Heres, in the hills of Efrayim, north of Mount Gaóash. 
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When that entire generation had been gathered to their ancestors, another 

generation arose that knew neither ADONAI nor the work he had done for Isra'el 

ðJudges 2:6-10 

 

From verses 6 ï10 we essentially have a repeat of Joshua 24. The editor of this book of 

Judges was obviously making the direct link between the time of Joshua and the Judges. Itôs 

explained that after the covenant renewal ceremony at Shechem where everyone agreed to 

continue to follow the Mosaic Covenant, Joshua dismissed the people to go home to what was 

now their own land, given as a gift from YHWH. Itôs stated that Yehoshua and his staff were 

able and obedient followers of the Lord God. So Joshua lived to the ripe old age of 110 years and 

was given the privilege of being buried on his own property, in the Promised Land, in close 

proximity to his ancestors.  

Let me take a momentary detour. Verse 9 has a small (and I think quite interesting) 

oddity that I think provides an opportune insight into something that Iôve discussed with you 

before: ancient copyist errors in the Bible. Look at where it mentions the place that Joshua 

owned as his personal land holding and was buried. In every version that Iôve investigated it says 

that the place was called Timnath-Heres. But now look at Joshua 19:50. The Jerusalem Bible 

says:  

 

According to ADONAI's order they gave him the city he had asked for, 

Timnat-Serach in the hills of Efrayim; so he built up the city and lived in it ð

Joshua 19:50   

 

Notice that in Judges itôs called Timnath-Heres and in Joshua Timnath-Serach. Two 

different names, but actually theyôre not. More correctly transliterated to English in Judges it 

should say TimnathïCheres (with a ñchò not an ñhò). The name in Judges is the result of a minor 

copyist error many centuries ago that has been perpetuated. It has resulted in all sorts of 

inventive ways to find a meaning for the word cheres. In the end, thereôs no such word, but Iôll 

tell you what, thereôs been no lack of speculation and assignment of various meanings (no 

different than the way the word Shaddai was treated for centuries). Basically the problem is that 

the consonants that form the second half of the place name of Joshuaôs private land somehow got  

reversed. In Hebrew, Serach is             samech-reysh-chet. Heresôs           chet-reysh-samech; 

exactly reversed. The Hebrew alphabet essentially doesnôt have vowels, so one simply has to 

infer how to pronounce a Hebrew word because itôs written only with consonants and no vowels.  

Remember that in ancient times every scroll had to be hand written. So copyist errors of 

spelling were fairly common. Theyôre usually easy to spot and most have been corrected over the 

centuries in the Hebrew Bibles, but the English versions have been very slow to follow since 

almost all are based on Greek and Latin texts, some of which accounted for copyist errors and 

others didnôt. Well, back to what we were doing. 

 

These first 5 verses end with a phrase weôve heard so many times up to this point when 

itôs written that the entire generation (the 2
nd

 generation of the Exodus) ñwas gathered to their 

ancestors.ò Here we have that phrase that described how it was that even the Hebrew people 

looked on death; it was with a foundation of Ancestor Worship in mind. They would go to their 

graves and some essence of them would commune in some unknown way with their ancestors. 



20 

 

Whoever lives past today and comes home 

safely will rouse himself every year on this 

day, show his neighbor his scars, and tell 

embellished stories of all their great feats of 

battle. These stories he will teach his son and 

from this day until the end of the world we 

shall be remembered.  

 

ðWilliam Shakespeare 

Henry V, Act IV, Scene 3 

Of course this was only possible (in their minds) because those ancestors (mainly the Patriarchs) 

were buried in the same place (Canaan) and not separated by spiritual/territorial boundaries. 

Weôre told that a new generation arose after Joshua, one that didnôt know YHWH or 

know the work He had done on Israelôs behalf. Weôre literally talking about the passing of only 

one generation after Joshua died. One!! In only a couple of decades the mixing with the 

Canaanites had so perverted the Israelites that they were quite familiar with Baôal and Ashtoreth, 

but they knew almost nothing about Yehoveh. To say that they didnôt know about what God had 

done for them doesnôt mean they were ignorant and uniformed; it means they judged it as 

irrelevant to their lives and they had no gratitude to those who came before them and fought to 

give them the life they now took for granted. Syncretism had made the God of Israel barely a 

second thought for them.  

Every time we have 

Veteranôs Day or Memorial 

Day and I see those proud 

and wrinkled men (and how 

very few of them there are 

remaining), handing out 

poppies or flag pins in malls 

or on street corners, some of 

them wearing parts of their well-worn uniforms or perhaps service 

medals from WWII, I get concerned. I watch as younger men and 

women pass them by without a glance; a generation of people who 

have no idea what war really is, or what sacrifice really is. People 

who have no concept (or interest) that millions gave their lives for 

the good and free life they now live. I listen to them as they 

naively pontificate about how this time in our modern and progressive era, unlike all the other 

times in history, this time instead of fighting wars weôll be able to have civilized talks with our 

enemies (who swear to destroy us) and with the right words from the right men theyôll listen. 

This time if we appease them just a little bit more, if we can just understand their side of it better, 

theyôll be satisfied and not bother us any more.  

I cringe as I listen to Meet the Press, and the Presidential debates, and hear the men who 

want to lead us tell us that the current state of mankind is now unlike any other and because men 

are so inherently good and our knowledge is so great we can come together in world peace if we 

determine together to do so. That all men just want the same things, and that to label anyone as 

evil (even a vicious Muslim leader who openly proclaims his desire to lay Israel waste, to rule 

the world and kill all who resist the will of his god Allah) is an unintelligent, hateful and 

counterproductive thing to do. Because after all, whoôs so arrogant as to be the one who thinks 

he can identify the line between evil and good? 

This prevalent and popular mindset has developed a mere 60 years after 100 million 

people died either as victims or from fighting to save the world from the greatest evil we have 

known up to this point in mankindôs short history. But now, after only 6 decades, it all counts as 

just meaningless history relevant only for old people and recorded in dusty history books. So it 

ought to be awfully easy for those of us who are Baby Boomers especially to identify with what 

is being described in the second chapter of Judges where in a remarkably short time, the 

conquest of Canaan and the God who freed Israel from Egypt have become old news to the very 

people who benefited the most. 
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Then the people of Isra'el did what was evil from ADONAI' s perspective and 

served the baóalim. They abandoned ADONAI, the God of their fathers, who had 

brought them out of the land of Egypt, and followed other gods, selected from the 

gods of the peoples around them, and worshipped them; this made ADONAI 

angry. They abandoned ADONAI and served Baóal and the óashtarot. 

The anger of ADONAI blazed against Isra'el; and he handed them over to 

pillagers, who plundered them, and to their enemies around them; so that they 

could no longer resist their enemies. Whenever they launched an attack, the power 

of ADONAI was against them, so that things turned out badlyïïjust as ADONAI 

had said would happen and had sworn to them. They were in dire distress. 

But then ADONAI raised up judges, who rescued them from the power of 

those who were plundering them ðJudges 2:11-16 

 

Verse 12 is one of the saddest in the Book of Judges, maybe the whole Bible. The 

Jerusalme Bible puts it this way: 

 

They abandoned ADONAI, the God of their fathers, who had brought them 

out of the land of Egypt, and followed other gods, selected from the gods of the 

peoples around them, and worshipped them; this made ADONAI angry ðJudges 

2:12 

 

Thereôs no hiding the truth; by worshipping other gods Israel has abandoned YHWH. As 

weôll see in coming chapters, Israel didnôt think they had abandoned YHWH. Most still held a 

place in their worship of the divine for Him, however small it might have been. Most indeed 

worshipped some combination of the Baôals and Yehoveh. So they would insist and insist that 

they hadnôt abandoned Him. But their and our standard of what abandonment amounts to doesnôt 

matter; itôs the Lordôs standard that He will use as a measure and most of Israel didnôt measure 

up. I wonder if we measure up? I told you this would get personal and draw precise parallels to 

the modern church age. 

The gods who surrounded Israel went by many names, most only being 

the same name translated into the local language. Remember, to say ñCanaanite 

godò was just a general term meaning the gods of the various tribes and nations 

who lived within the rough borders of the former land of Canaan. Baôal became 

Hadad in Syria to the north. Dagon was Philistine for El in the south and west. 

Astarte was Sidonion (the residents of Sidon) for  

        Ashtoreth in the northeast. Eostre was Anglo-Saxon for Ashtoreth, and  

                   Easter was English for Ashtoreth. Mot was the Assyrian god of the 

                    underworld, and Yam equal to Neptune the god of the Sea. On  

                    and on it went, but all of these names of the gods were of the  

                    same Mystery Babylon pantheon of gods that arose from Nimrodôs 

era. 

What was Yehovehôs reaction? He became angry. The words, to ñfollow other godsò 

were more literal than what we typically think. In those days, and still in many cultures, a god 

image would be held and carried by priests or servants or maybe a king who served that god and 

a procession of followers and worshippers would march in procession behind it. A parade of 
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sorts was held to honor that god as they took his image to or from his or her temple. So when the 

Bible talks about following other gods, it brought a very vivid and real picture           to the minds 

of those who wrote and read these verses in earlier times. Maybe a more  

modern illustration is of an evil Pied Piper who enchants all those who pay  

attention to him and leads them (much to their surprise) off a cliff and into  

destruction.  

 

In this chapter weôre seeing the beginning of the terrible unexpectedly  

quick slide of Israel from their golden age of unity and harmony with YHWH (under Joshuaôs 

leadership) into rebellion and idolatry. We just saw that the Lord God accused Israel of gross 

disobedience and that in the light of everything He had done for them.  

I want you to keep something in mind as we go deeper in this study of Judgesðand keep 

on reminding yourself: Israel was an already redeemed people. The folks that were behaving in 

such wicked ways that God had no choice but to react werenôt pagans but fully redeemed 

Israelites, Godôs chosen people. These werenôt people who ñpretendedò to be redeemed but 

actually werenôt; they were not people who were redeemed at one time, but arenôt considered 

redeemed any more. However their salvation history was in grave danger of being reversed. 

What the Lord was about to do with Israel wasnôt an act of His disavowing them; it was an act of 

Israel stepping away from Him. The things He would do to Israel reflect a continuing love and 

concern for His set-apart people in hopes that harsh punishments and severe divine discipline 

would drive them back to safety and rest in Him.  

Other than for purely historical reasons, why must we take whatôs happening here so 

personally? Because this has a direct connection to the church age. This God-principle of the 

Lord attempting to keep His people firmly in the Kingdomðeven when our behavior warrants 

expulsionðis ongoing. Within this principle is also how the Lord reacts to our continued sinning 

and tries to draw us back from the brink usually by means of punishments and disciplinary 

actions. However, if our determination is such that even Godôs severity isnôt sufficient enough 

pain to convince us of our foolishness, and we essentially or emphatically renounce Him, then 

He will open His hand and release us back to our former unredeemed state. (What a frightening 

thought!) 

We also see that the evil inclination that all men are 

born with remains active even after redemptionðwhich is 

why Yeshua had to come to eradicate that evil nature in us. 

Redemption alone is not enoughðwe need regeneration, a 

new creation, an eradication of our sin-nature, and a new 

creation of Godôs life inhabiting our bodies. Itôs our 

delusions that entrap us; it was Israelôs delusions born of 

their evil inclinations that caused them to honestly believe that they could worship Baôal and 

Asherah and at the same time insists they were devoted to Yehoveh. We look at this as distant 

observers and think, ówhat a bunch of dummies; how could anyone participate in a festival to a 

pagan god one moment and then turn right around and claim piousness and holiness in the name 

of the God of Israel? How could those ungrateful stiff-necked Hebrews take elements of Baôal 

worship and then incorporate them into the pure ways set down at Mt. Sinai and think God 

would find them acceptable?ô Church, we do it all the time. How many Christian institutions host 

Halloween parties in the name of providing a safe and godly place for their children to do what 

they shouldnôt do in the first place? How intertwined are the two most important gentile 
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Christian created holy days of Easter and Christmas with pagan symbols, drunken parties, 

excessive self-gratification, and secularism? But we have ready and well-rehearsed excuses and 

rationalizations that we honestly believe exempt us from responsibility or consequences.  

Right now we are reliving the era of the Judges, only this time with a Christian theme. I 

pray for the day that all of us will finally hear the Lord saying to us the words He said to Israel in 

verse 2: ñ. . .  you have paid no attention to what I said. What is this you have done?ò   

Letôs re-read part of chapter 2. 

 

When that entire generation had been gathered to their ancestors, another 

generation arose that knew neither ADONAI nor the work he had done for Isra'el. 

Then the people of Isra'el did what was evil from ADONAI' s perspective and 

served the baóalim. 

They abandoned ADONAI, the God of their fathers, who had brought them 

out of the land of Egypt, and followed other gods, selected from the gods of the 

peoples around them, and worshipped them; this made ADONAI angry. They 

abandoned ADONAI and served Baóal and the óashtarot ðJudges 2:10-13 

 

Here weôre introduced to what will become an endless cycle of                       

delusional apostasy by Israel, oppression from an enemy as  

punishment, realization of their sin and subsequent repentance,  

and then eventual deliverance. I say delusional apostasy  

because I think the meaning of apostasy (from a Biblical  

perspective) is different than the common dictionary meaning.  

Websterôs says that apostasy means to abandon oneôs faith;  

I donôt agree with that. And the reason I donôt is because in  

the modern sense, for us the word, ñabandon,ò means to  

denounce or completely and knowingly give something up  

in its entirety. If we abandon a sinking ship, weôre giving up the  

ship as entirely a lost cause in exchange for something else. If an  

unwed mother drops off her infant at the door of a church or orphanage, she is abandoning it and 

will (generally) have no further relationship or contact with that child. Thatôs not what we see 

Israel doing in Judges, and thatôs not usually what we see happening in the New Testament when 

a Believer is accused of apostizing.  

I think itôs better for us if we see it from Yehovehôs perspective because itôs the only 

perspective that matters. For Him, abandon more means to break faith. It usually means that 

weôve chosen not to entirely fall away or renounce Him, but instead to mix our devotion to Him 

with devotion to something else. Or it has a sense of intellectually hanging on to Him . . . while 

behaviorally following the path of evil.  

The Lord created marriage to give us a visible, tangible, physical way of practicing and 

acting out the kind of relationship (with all of its benefits, obligations, and challenges) that He 

has with His followers. He sees Israel (and all of His Believers) in the context of a wife to Him, 

and He wants us to see Him in the context of a husband to us. So when a spouse is unfaithful in a 

marriage itôs said even in our secular courts of civil law that the marriage has been legally 

abandoned. Even if the couple hasnôt separated; even if the unfaithful spouse didnôt have in his 

or her mind to legally terminate the marriage or marry another, the level of unfaithfulness 


