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Introduction
J ust to get our feet wet on the Book of Ruthtl6 s r ead | u

to theget the flavor.

there was a famine in the land, a certain man froni Bedhem went
to live in the territory of Mo'av he, his wife and his two sons.

few vers

The man's name was EIl i mel ek R ’l\s wi fe's
and his two sons were named Machlon and Kilyon; they were Efratim froiin Beit
Lechem in Y'hudah. They arrived in the plain of Mo'av settled there.

Eli melekh, Naodéomi's husband, died; and s
They took wives for themselves from the women of Mo'av; the name of the one
was O00Orpah; and the name of the other was

years.

ThenMachlon and Kilyon died, both of them; and the woman was left with
neither her two sons nor her husba®d.she prepared to return with her
daughtersini law from the plain of Mo'av; for in the plain of Mo'av she had heard
how ADONAI had paid attention tiois people by giving them foo&he left the
place where she was with her two daugfiteiaw and tooklie road leading back
to Y'hudahd Ruth 1:17

Someti mes throughout this study wedre goin

principles that are addressin the book of Ruth, and examine them in depth. Those of you who
are just beginning with this series of study with the book of Ruth, are going to be at a

di sadvantage unless youdve received instruct.i

began at @nesis will see several familiar topics woven into the story; and so many loose ends
will be tied up,andother thingswill be reviewed, and some topiesll be exploredn more

depth as we encounter them i n Rhssthdy. THatsajchi nk vy

if your mind wanders ofénd you get distracted while readingthisyoudér e | i abl e
Because | admit thistudy is going to be somewhat technical at sirfbet also really interesting.

So as part of this introduction to Rutlwant to take a little time and pause to reaffirm a
very basic principle which is in desperate need of revival (if not downright revolution) within the
ChurchwWh at | 6 m tiawhativencgll theShd destamenithat is called Tanach among
the Hebews)i s old, hor is it obsolete, nor has the New Testament somehow undbreas. s
much the needed and remaining foundation for the entire Bible and the Salvation that we are
offered in Christ, as a concrete slab and footings attached to bedrdbk aseded and
remaining foundation for any house that hopes to not be washed athayfiett signs of a
storm.

How is it then that the Body of Christ, nearly universally, has come to the conclusion that
the Old Testament is as irrelevant to us todag ashorse and buggy? Or even more, that the

t o

Covenant of Moses was destroyed and abolished
Christo? To a moderins mvédispatedgitopelbablyt seeims as houghmi s e

the demise of the former tasnent has always been understood as fact. Butea$ lgaened
(especially from our study of the book of Judges)féasl | en mandés natur al
commands of God with similar sounding doctrines that are more in stepwriturrent wants
anddesires.

wa )



In our day we find ourselves sliding back, unawares, into the@la@genemy of Judeo
Christianity, Gnosticism. Gnosticism seeks to humanize God and to simultaneously naturalize
the mystical and superatural. Gnosticism is like an ancient undetgrd river that at times
surfaces and so flows visibly and raging and redirecting the landscape it cuts through; but in
other eras it stays burrowed under the surface, hiding just out of sight, going largely undetected
except by those who know to watch for Gnosticism never dies; it merely assumes different
forms in different seasons as the archenemy of God, the master of deception, Satan does. And
this is because Gnosticism is one of The Evil
mankind gparated from God.

The Gnosticism of today is called New Age and just like in the diaaw, and Peter,
and Jobbegnningtodubble up from its hiding place and the unsuspecting and thirsty are
drinking from its bitter substance that in timeus® our souls thinking that t réfreshing living
water.l t O @ppesling that Believers are lining up at the bookstores for a gulp, and Pastors are
preachlng it because t s6 well receivedThe New Age Christianity makes men more like our

= g beloved anirals, and God more like us; and how we love that
= thought. God is no longer The Almighty Father; he is our klndly

3

grandfather who looks the other way at our indiscretions. __
Yeshua is no longer our master and saw&;jis a comblnatlo 4
goodbuddy and aspin tablet. Men are no longer made in th )ﬁ

7 i 2l image of God; we are simply a branch of the animal kingd y‘
that happened into opposable thumbs and a slightly higher functioning brain than all the other
branches. This is not at all new; it is considerably didan the secalled Ot Testament.

| v@ explained before that the most recent cycle of Gnosticism can be traced to a period
known among scholars d$ie Enlightenment period that brought us the likes of the
philosophers Hume, and Kant, and VoltairettBad in the 18 century the Enlightenment sought
to rid Europe of any sense of being tied to a burdensome religion or intangible god. It was in
response to the Enlightenment (and in lesser degree to the printing press and sudden availability
of the Bibleto the masses) that the new institutiorsgétematic Theologyas born,
theoretically to counter the Enlightenment. Systematic Theology is theti@h Talmud so to
s p e aka;writtert s§stem of manmade answers and doctrines, brought about by @musrelig
authorities and thought to properly dispense the mind of God to His followers. And while the
intent may have seemed good, and although many passages of Scripture were invoked, it has
broughta lot ofpain and distortion of truth to Believers of everanch of Christianity

One of the underlying tenants of Christian Systematic Theology is that the Old Testament
has been replaced by the New. And as secular humanism was the agenda that the Enlightenment
sought to bring about, in a strange way Systenfdtenlogy has unknowingly aided it by
replacing obedience to The Father with unfettered liberty in Jesus. The plan has basgarga rou
success to say the least.

Sod o rthink that such a belief that the Old Testament is dead and gone as an ancient
one; infact the notion is only about 250 years old and was completéyown to our church
fathers.

Now in academic circles there are those scholars who are considered the founding fathers
in their fields. They are rare men who are more than pioneers; thew lgivef being able to
see things that other men overlooked. They have the ability t@feissueavith a completely
fresh approach. In Christian writings there are scholars whose works form the basis for the work
of others who follow them. Commentariesparticular rely on the earlier works of these



pioneering scholars as reference poistghe outstanding works of these rare men become
known as reference material.
The vast majority of the works Christian laymen and teachers read from today were

creded by modern academics who use these much earlier pioneering scholars as their reference

point. So as a last offering before we get back on the road to Ruth from our short degor, |
to quote for you the Preface to the Commentary on the Old Testamitah by the noted

scholars C.F. Keil and F. Delitzsch. Virtually every Christian commentary written in the past
century relies on this work. Keil and Delitzsch were Germans; pioneering Christian Scholars

who wrote intheearlyni ddl e part of the 18000s
This is the woreby-word preface to their seminal work, the Commentary on the Old

Testament. Pay close attention to what they are explaining to us all, and | hope you will take it to

heart and never forget it. Keep in mind that this was written morelagears ago.
AThe Ol d Testament i s the asis of

sundry times and in divers manners spake unto the fathers
the prophets, hath spoken untous by Hisdn g ot t e n
The Church of Christ is built upon the foundation of the
apcstles and prophets. For Christ came not to destroy the la
the prophets, but to ful fil
Scriptures, for in them ye think ye have eternal life, and they|
are they which testify of
ascension, He opened the understanding of His disciples, th
they might understand the Scriptures, and beginning at Mos
and all the prophets, expounded unto them in all the Scriptures the things
concerning Himself. With firm faith in the truth of thistenony of our Lord, the
fathers and teachers of the Church in all ages have studied the Old Testament
Scriptures, and have expounded the revelations of God under the Old Covenant in
learned and edifying works, unfolding to the Christian community thegioh
the wisdom and knowledge of God which they contain, and impressing them upon
the heart, for doctrine, for reproof, for improvement, for instruction in
righteousness. It was reserved for the Deism, Naturalism, and Rationalism which
became so prevaleimt the closing quarter of the eighteenth century, to be the first
to undermine the belief in the inspiration of the first covenant, and more and more
to choke up this well of saving truth; so that at the present day depreciation of the
Holy Scriptures othe Old Testament is as widely spread as ignorance of what
they really contain. At the same time, very much has been done during the last
thirty years on the part of believers in divine revelation, to bring about a just
appreciation and correct understarglof the Old Testament Scriptures.

May the Lord grant His blessing upon our labours, and assist with His own
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Spirit and power a work designed to promot

C. F. Kell

Keil and Delitzsch were eyewitnesses to that momentitoiyi that the church sawed the
Bible in half and threw the first part of it away. They chronicled it, fought it, and even though
they are still among the most esteemed Christian Scholars studied to this day, their caution and

warninghavebeen ignored.



But thiss h o u budonsé @s. In many ways it follows the same pattern that we observe
in the standard modern exegetical teaching of the New Testament, which is itself so dependent

on Messiahds Sermon on t he Moun tuseatthe cemterofr d e d

Christbés teaching is the KEY admonition to
this admonitionds purpose was to create a ¢
applying his teaching. It was not an impulsivenaaition spoken in the passion of sincere

oratory, but rather a necessary one that He foreknew would play a major role in the eventual
apostasy of His Church if it went unheeded.

"Don't think that | have come to abolish the Torah or the Prophets. | have
come not to abolish but to complete. Yes indeed! | tell you that until heaven and
earth pass away, not so much as a yud or a stroke will pass from thefairah
until everything that must happen has happened. So whoever disobeys the least of
these mitzvoaind teaches others to do so will be called the least in the Kingdom
of Heaven. But whoever obeys them and so teaches will be gaflatin the
Kingdom of Heave® Matthew 5:1719

Let 6s tal k about tlhabedb bydekinggdu thdbua short littke o w
4-chapter bookit has an incredibly complex structure, theme, and theology thasiheplistic
sol ut i osne mondchremate éxpression of its purpose neatly bundled within its
passages; in fact afteenturies of studying thisookacademia is so confounded by it that most
have avoided making commentary on it. It will take some time to explaah nvakes it so
c o mp | e Xl dqtre best | ¢ad to do just thabut on the other hand | can tell you in a
nutshell why Christiancholars practically avoid this little book: there is no way to make heads
or tails of it if you know little or nothing of ancient Hebrew culture or traditiamsif youtry to
understand the story in gentile terms utilizing western thinking.

Beforewege i nto the complexities, | etds get
rut or reutand it means friendship, or to befriend and it very well fits in with the tone of the
story.

T h er e 6 sdebate dbaut whenfRuth was written, but virtuallyenahout the time
period the story is said to take place: the

t ol d t hat -infRawElimélechleft lrsthbnee on the west bank of the Jordan to live in
Moab because there was a famine in Canaanré&d in Judges 68about a severe food
shortage caused by the Midianites who c¢ame
t hey coul dn Ohappenedorseyerabykdrs.anditheifext was fairly widespr&ad.
t h esgawdreason tihink that the events of the Ruth narrative occurred around the time that
Gideon was judging.

We usually think of a famine as being weather or pestilence related; but in fact famine
can be a manmade disaster caused by war. We see this over and avieusplaces in Africa
where a dominant tribe will try to wipe out an opponent by destroying their livestock and crops,

and even by blocking any food aide to them. Thisisby evdryidai t i on a f ami ne.

no record (biblical or otherwise) ofvgeather or pestilence related regional famine in Canaan
during the era of the Judges, very likely Elimelech moved his family to Moav to escape the

ongoing food shortages caused by the marauding Midianites and their partners in crime, Amalek.

Now as forwhenit was written, the first verse helps us to know that it was certainly
written after the period when th8hofetimwere judging Israel, as it clearly is looking back to
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that time. So that puts it from King Saul or later. Further it gives the genealégygpbDavid so
it had to be written at the earliest in the time of King David. No mention or the genealogy of
Solomon (who follows David) is given, so some stop there and $aglfeevident that it was
written dur i n gthebeathdt 06 ;o n @ si gnmémiBned is awfully thin
evidence of the date of its authorship.

Others propose that it was written after the return of the Jews from their exile in Babylon,
and the purpose of the book was to reestablish the right of the line oftDande again assume
the throne of Israel (of which all that remained was Judistodern literary critics use a
different method of dating and look to writing styles and the use of certain phrases and even
expressions to ascertain date. The main argustents around whether the literary style of Ruth
uses what they call Classical Biblical Hebrew or Late Biblical Hebre@a®rtainly not going to
del ve deeply into that, but it bkcaursé&t tthenmrte of
validity to ther reasoning.

The reality is that language changes over time. Engliahs anddentifiable language
until about the 130006s AD. But i f you were to
would recognize it as Englidike, many of the wordsertan | 'y  w doa knawn t us and the
sentencew 0 u | haké@miuchsense. Even many characters in the early English alphabet would
be unfamiliar to us.

Let me illustrate that for you. Read the first six verses from the second chapter of
Ephesians:

And youhath he quickened, who were dead ingesses and sinsherein in
time past ye walked according to the course of this world, according to the prince
of the power of the air, the spirit that now worketh in the children of
disobedience: Among whom also a#had our conversation in times past in the
lusts of our flesh, fulfilling the desires of the flesh and of the mind; and were by
nature the children of wrath, even as others.

But God, who is rich in mercy, for hisaat love wherewith he loved us,
Evenwhen we were dead in sins, hath quickened us together with Christ, (by
grace ye are saved;) And hath raised us up together, and made us sit together in
heavenly places in Christ Jesd$iat in the ages to come he might shew the
exceeding riches of his grain his kindness toward us throughriSt Jesus-a
Ephesians 2:¥ (King James Version)

As for you, you were dead in your transgressions and sins, in which you used
to live when you followed the ways of this world and of the ruler of the kingdom
of theair, the spirit who is now at work in those who are disobedient. All of us
also lived among them at one time, gratifying the cravings of our sinful rzatdre
following its desires and thoughts. Like the rest, we were by nature objects of
wrath. But becase of his great love fars, God, who is rich in mercyade us
alive with Christ even when we were dead in transgressidris by grace you
have been saved. And God raised us up with Christ and seated us with him in the
heavenly realms in Christ Jesusorder that in the coming ages he might show
the incomparable riches of his grace, expressed in his kindnesst&hrist
Jesus®® Ephesians 2:b (New International Version)
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It wasn't so long ago that you were mired in that old stagnant life of sin. Yo
let the world, which doesn't know the first thing about living, tell you how to live.
You filled your lungs with polluted unbelief, and then exhaled disobedience. We
all did it, all of us doing what we felt like doing, when we felt like doing it, all of
us in the same boat. It's a wonder God didn't lose his temper and do away with the
whole lot of us. Instead, immense in mercy and with an incredible love, he
embraced us. He took our silead lives and made us alive in Christ. He did all
this on his own, wh no help from us! Then he picked us up and set us down in
highest heaven ioompany with Jesus, our MessialEphesians 2:6 (The
Message)

By the time of the King James Bibkbe English language had evolved closer to modern

English, but even the Kingames style of English can be a challenge to us in thee2itury.
Also, expressions and sayings from an early era of English disagpedaplaced by later ones;
and then those later ones are modified, or take on a different meaning, as time nrarithes o

works this way with all spoken and written languages, including Hebrew.

Biblical Hebrew is substantially different from modern Hebrew; not so much so that
communicatiorc a raéet place, but it would be like an American trying to communicate with
soneone who speaks only 6entury King James English; understanding would be
substant i al | iblé Schuolars havk ideniifieddrearyy phsases and words that were
used at one point in |Israel 6s hhrasasthatywere but f e
used | ater in Israelds history that never exi
phrasesomeonean somewhat date when the author wrote the piece.

Another way is to look for certain expressions that come from the iueinsimilar
languages that made its way into the Hebrew vocabulary. Bible scholargatdayout
Aramaismgterms from the Aramaic language) that are found in the Old Testament, and indeed
there is no doubt of their existence. When we think of Arajtiaéctendency is to remember that
Jesus spoke one his most famous sentences as he hung on thglicElsdemana
shabakthanimeaningmy God, my God, why have you forsaken me? Sclmguistic
Christian scholars have taken it for granted that Aramvas a rather latevolved language. But
in reality Aramaic can be dated to at least as far back as 1400 B.C., the early part of the period of
the Judges. So identifying an Aramaism in the
Eli-melech(Ruth 6 s 4{indatv)hseprobably an Aramaic form.

Not only that, but we find evidence of both Classical Hebrew and Late Hebrew in the
book of Ruth. Bottom line: it was probably written sometime after King Solomon, but well
before the exile of the Jews tolBdon, a range of around 300 years.

Some of you may have notice by now that Rute m éhé same place in o@omplete
Jewish Bibleas it is in other bibles. In theoGpleteJewishBible we find it just aftefThe Song
of Solomorand just beforéamentaions. But in most Protestant bibles it will immediately
follow the book of Judges; what gives?

The answer is that the location of the book of Ruth can be used as a very quick way to
determine whether your bible has been translated from the original Hedxtsvor the Greek
Bible; or in more technical terms from the Tanach or from the Septuagint. The Hebrew Bible
places Ruth as among the last of the 3 divisions the Hebrews assign the Tanaetuuine
The Septuagint places Ruth immediately followinglibek of Judges. If your bible has Ruth
right after Judges, your Old Testament was translated from the Greek, not the Hebrew. Let me be

Vil



very clear: the | ocation of Ruth doesndt make
one or an inferior ondut it can explain why it may sound a little different especially from ones
translated from the Hebrew.

The Hebrew Sages divided the Tanach into 3 partstdheh theN e v i, and the
Ketuvim(the Law, the Prophets, and the Writings) with Ruth as paneoWritings. But in later
times the Hebrews also grouped certain books together for liturgical purposes; that is, how they
might be used in Synagogue worship. So a group of 5 books was assembled cMiegiltbe
(Megillot means scrolls) and these st (in order) of the Song of Solomon, Ruth,
Lamentations, Ecclesiastes and Esther. Depending on the occasion, one of these books will be
read at Synagogue service; for instance the book of Ruth is read during Shavuot (Pentecost).

Sot o0 s um u pelearhed $0 famabdiite book of Ruth: it was written
somewhere between 900 and 600 B.C., the story itself is set in the time of the Judges (probably
the Judge Gideon), the book is located in your bible depending on whether your bible is
translated fromt he Gr eek or t h e-inlhw Bimedeghis ateast parbaly ali at her
Aramaic name, and Ruth means friendship.

Ruthw a s alebrewshe was a Moabite, a gentido 6wa&s Lot 6s son (or
correctly by our modern thinking, grandson) boradt 6 s daughter, and he f
called by his name. So Ruthdés geneal ogy goes
(Har an was Liottgdts intdrestinditlear Ruth is &e of but two gentiles who have a
book of the Bible nantkafter them, the other one being Job. That she was a gentile and a
woman is all the more fascinating. And the only other woman who had a book in the bible
named after her was Esther; but Ruth and Esther have some very interesting contrasts that are
worth noting. In fact one of the many complexities that forms the book of Ruth (in addition to
her being a gentile) isthattab sb ook of contrasts theyoothewpedl | t a

Letds compare Ruth and Est hebreyw. RRluiahia was a
gentile who lived among the Jews, and Esther was a Jew who lived among the gentiles. Ruth was
a daughter of a foreign nation and brought to the Promised Land, Esther was a daughter of the
Promised Land but brought within a foreign natiBath eventually married a Jew, while Esther
eventually married a gentile. Goddés name i s m
gentile Ruth, butit s méntioned even once in the book of the Jewish Esther. Hoywe\mth
cases the women arearhcterized as having great faith and so are greatly blessed by the God of
| srael, and both play pi v 8daaotherofthegeat i n | sr ael
complexities of the book of Ruth is that it demonstrates this mysterious relationssrigedtd
gentiles who believe in Yehoveh; a relationship that Paul did his best to try and explain, but for
which there really are no words. A relationship that both Israel and gentile Christians have

sought to sever, but can never quite do so becausseita s pi ri t ual one. A man
dondt quite know how to understand it but it
Jews, and Jews are one inch from being Christ

eloquentSoin the samavay that Ruth and Esther were such exact opposites, they were in a
deeper sensene inch from being identical.
Now | u s tsa great contrastrbetvdeen Ruth and Esther, thatsoa great contrast
between the book of Ruth and the book of Judgesn Ehough they occur at the same time,
under the same circumstances, Rut hés story is
brotherly love, and kindness, and of a greater purity of worship of the God of Israel. The book of
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Judges on the otherttells of evil, rebellion, darkness, unfaithfulness, brother turning against
brother, and apostasy framh e God of | dlseaisthat (ju§ as invahtines) even 6
if the whole people of God are seemingly completely out of harmony with lé&ne will be a
remnant that seeks to remain obedient ana dp¢he moving of His spiritn them. Even in the
darkest of times there will be small enclaves of ligite book of Ruth gives us insight into the
principle that with God, all is never lost atiit hope remains even when it seems that none is
possible.

A good question right about nosthouldbe whatis the purpose for the book of Ruth
being written? What did the human author i
Again, comfex; ard s 0 mu ¢ h ssmale rangiagtopinioh eévenea®to something as
seemingly simple as the purpose behind the book of Ruth. But because we could debate it ad
infinitum (as has been the case among scho
form the 6 most likely purses that are generally agremd Let me say that the scholarly mind
usually says we must choose from among thesernbpurpose for the book; but | sayh snotd
at all necessaryAs | see it | think there argeveral purposédsr the book of Ruth.

1. To provide a genealogical link between Judah and David, so as to cohgnue t
Messi ani c | §noegenea®gy giverof Dakicdin teeBook f 1
Samuel.

2. To show that therevasfaith and obedience in that terrible time pbatasy (the
time of the Judges), so God still had a remnant to work with.

3. To illustrate the concept of the Kinsman Redeemer in action.

4. To s how t hawa sGuoittdte Hebrews bue also could be extended
to gentiles

5. To establish the superigyibf the House of David as a permanent successor to the
House of Saul, and defend the claims of David to the throne of Israel over the
claims oflshbosheti{f Saul 6\Wersyonl)i.kel y this was f
mi nd, even i f hennectiantodhe fattre Messialkftere e t h
King Saul was killed in battle, and his body hung on the walls of &séan,

Davidd i dimrbediately become king over all of Israel; at first he was only ruler
over Judahlshboshethiuled over the 10 northern teb and the territory that was

at that time called Ephrair®oi n t h e w,the hoekrofdRsith ie ayking of
appendix to the book of the Judges (just as the final 5 chapters of the book of the
Judges is called by scholars the appendices). The prokdewriter was

countering was that essentially the book of Judges is all about the Canaanization
of Israel. That is, through syncretism the tribes of Israel absorbed and melded
Canaands culture and religion itareo the
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unsuitable for Godbdébs people. The book of R

of David were godly and more pure, and were not part of that unholy mixture.



6. This is the one that most modern Christian commentators begin and end with: the
book of Ruh was to show that the Kinsman Redeemer (Boaz) was a type of
Messiah.
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Ruth Chapter 1

1 Back in the days when the judges were judging, at a time when there was a
famine in the land, a certain man from Begchem wento live in the territory
of Mo'avi he, his wife and his two sons.
2 The man's name was EIlimelekh, his wif:¢
sons were nhamed Machlon and Kilyon; they were Efratim froni Bedhem in
Y'hudah. They arrived in the plain of Mo'and settled there.

3 Eli mel ekh, Nadéomi's husband, died; ani
4 They took wives for themselves from the women of Mo'av; the name of
the one was 6Orpah; and the name of the ot
ten years.

5 Then Machlon and Kilyon died, both of them; and the woman was left
with neither her two sons nor her husband.
6 So she prepared to return with her daughteirtaw from the plain of
Mo'av; for in the plain of Mo'av she had heard how ADONAI had pitention
to his people by giving them food.
7 She left the place where she was with her two daugiks and took
the road leading back to Y'hudah.
8 Nadéomi saidimnidb awer AiEwec hdafiglyoer s go ba
mother's house. May ADONAIhow grace to you, as you did to those who died
and to me.
9 May ADONAI grant you security in the |
she kissed them, but they began weeping aloud.
10 They said to her, fANo; we want to ref
11 Na&samd, fAGo back, my daughters. Why
Do I still have sons in my womb who could become your husbands?
12 Go back, my daughters; go your way; for I'm too old to have a husband.
Even i f | were to s alyadahdbandtonightbhndbhosev e hope'
sons;
13 would you wait for them until they grew up? Would you refuse to marry,
just for them? No, my daughters. On your behalf | feel very bitter that the hand of
ADONAI has gone out against me. 0
14 Againtheyweptaloud.hen o6 Or pah Kkiinidagvgodddbyeer mot her
But Rut stuck with her.
15 She sai d,Tiinflawdas kgone bpaak to her peopke aanel to
her god; go back, after your sisteil a w. 0
16 But Rut said, ADon't pryewsfer me to | ea\
wherever you go, | will go; and wherever you stay, | will stay. Your people will
be my people and your God will be my God.
17 Where you die, | will die; and there | will be buried. May ADONAI bring
terrible curses on me, and worse ones as Welhyithing but death separates you
and me. o0
18 When Naoomi saw that she was deter mi
more to her.



19 So the two of them went on until they came toiBeithem. When they
arrived in Beit Lechem, the whole city was stirred Wwigxcitement over them.
The women asked, fACan this be Naoomi ?0
20 ADon'"t call me Nao6 o mi (pl easant), o0s'
(bitter) because Shaddai has made my life very bitter.
21 1 went out full, and ADONAI has brought me back empty. Wddlroe
Naoomi ? ADONAI has testified against me, S
2 2 This is how Naoomi returned, with Ruf
daughterini law, accompanying her from the plain of Mo'av. They arrived in
Beiti Lechem at théeginning of the kidey harvest Judges 1

Ruth Chapter1

Back in the days when the judges were judging, at a time when there was a
famine in the land, a certain man from Begchem went to live in the territory
of Mo'avi he, his wife and his two sons.
The man'snamewd&s| i mel ekh, his wife's name was N
sons were named Machlon and Kilyon; they were Efratim froni Beghem in
Y'hudah. They arrived in thdgin of Mo'av and settled theée Ruth 1:12

nearly the opposites the first chapterSo lassureyou once again thawhile Ruth will be a

fascinating studyit will also get technical and detailed at times, so stay alert as we move from
the basic math of thec8pturesto Algebra.

Thisbook opens by placing the story of Ruth in space and time in a very general way by
saying, fAwhen t h.eBvena dlighdysmore epeciic r¢faretiag to thg dating of
it being fAwhen thereomwlays marf@imi alel y nhalhpf dla.nd\
the likelihood that this was during the severehr time period of Gideon when the Midianites
were al ways descending | ike | ocuswhshwowd st eal
obviouslythrowthe Hebrews into starvation; but by no means can we say that this is certain.
This also begs the question, why didndét the a
chronology for our benef i tl@betetriblycdéficulttadoorl v does
take much writing time. The answeristhat do e s fheHe ma¢é webbi bl e doesnb
much importance tawhensomething happened, but ratédrathappened, whwas involved,
anditseffecon | sr ael 6 s d-aparenatofonYehoteh.as a s et
T h 3 paé of the reason that we have the ongoing (and seemingly unsolvable) Young

Earth-Old Earth battles because the first words of Genesis are ambiguous in setting up the time
frame of the Creation. Does it mean to inform us that theauwdxs of earth and the heavens was
part of the éday Creation process, or does it mean that the earth was roughly and incompletely
formed at some indeterminate earlier time and then later God begdayapBocess of sculpting
itinto aplacethatcouldsut ai n | i fe? There are strong opini ¢
to debate that issue with you today. The point is that the writer of the first words of Genesis
(usually credited to Moses) could have rather easily straightened this whole matteh qustw
the addition of a handf Alsttotormentus?d\p,d was bebauste h e
to the Hebrew mind it was secondary and unimportant. The point and purpose of the opening
words of Genesiw a s whiery butwhom Whenthe earth cammto beingw a s théigsue, it

I admit the introduction to this book wadittle morefi pr eac hy 0 ,tblhuan i fitbed d c thye



waswhobrought it into being. The question of when really only matters to the more modern

mind of rational Greek thinkers (us) who want additigralof of the existence of a Creator God

and the legitimacy of our divine texin describing that Creation. The ancient Hebrews needed

no such proofs so while I'dm sure t hasmalmbi guit
amount of curiosity thatos as-mindedoransteligent went .
but kecause for them (and all the rest of the known world) a Creator god wasidelfit and

what we call the need for fAproofo and satisfy
it wasnodét addressed).

Interestingly the opening statement of thedioof Ruthi s opndyunclear regarding
preciselywhenbut alsowhere It says that this famine was occurringinénetz t he oAl and
What | and? Well, it depends on your point of
later called the landfdsrael. It was located on the west bank of the Jordan. But does this mean
that the famine engulfed all the land of Canaan from the Sinai Peninsula to the Lebanon border?

No. Again, defining the precise boundaries@thar ea af f ecttdedibhby f ami ne
important to the storyline.

| f ryowsudf the tribe of Judah, the Al ando i s
tribe of Manessah, the Al ando is where you ha
affected region of Canaan, and the lack afdfevas ongoing and serious enough that it caused
some families to seek better prospects outsid
LechemofJudald i s because t hLedhems w€anaan anethiswasbecalBe i t
Beit-Lechem simplymeas fihouse of breadodo (or, more in th
days, Ahouse of foodo). Alednemuwesatowh whéretbede was a

was a grain storage depot and of course there were several grain storage facilitiesl scatter
around the land of Canaan in the various tribal territories; the one this story is concerned with
was in Judah, and is the same place where Messiah was born.

One Hebrew family (of many) who moved to a foreign land to weather the famine was
headedbyafl | ow named EIl i melech (meaning My God i s
and 2 sons (Machlon and Chilion). He chose Mo
of refuge and survival.

Technically there was no nation of Moab during the time efJtidges; it was just an
easy and familiar way to refer to this particular territory on the east side of the Jordon, bordering
on the Dead Sea. Moab was conquered and taken over by the tribes of Reuben and Gad even
before Joshua led Israel across the Jomde Canaan, probably around 30 or 40 years before the
time of Ruth. So saying fiMoabd was just Kkind
that time. However as we found out in our study of Joshua and Judges, while it might seem (as
we read the Sartures and look at a map) that large blocks of land were settled and fully
controlled by the various Israelite tribes, in reality when we look closer it was that these 12
allotted Israelite territories had alternating pockets of Canaanite settlementstaesvH
settlements in them and they generallyesisted peacefully. It was the same on the east bank of
the Jordan; people who were of Moabite ancestry (like Ruth) continued to live in their own
villages sideby-side with other villages inhabited by théatese newcomers, the Reubenites and
Gadites.

But as is the case with the whole of the book of Ruth, evenemmimplexity is added
whenraeebHol d in verse 2 that EI i meHRedahhWhat f ami |
is an Ephrathite? Well, the&fes been some di sagreement about th
mostly been resolved. We will find in a few places in the Testamenthe tem Ephrathite and



S 0 me t ismlisusly attached to people of Ephraim; at other timesitrHowwever moe

and more it seems that what we probably have is a very early copyist error or a translation error
when the word Ephrathite is connected to Ephraim and the reason for this is simple: the only
difference in spelling between Ephrath and Ephraim is théelist of the word: either a t or an

m. And in Hebrew the last letter is either a taa a mem_ and tley look almost identical so
I ¢ amn easy and common copy and/or translation error.

So what wed o rhéve here in Ruth is a claim that Elimelech anddnsly were
members of the tribe of Ephraim, but living in Bethlehént.tidlasEphrath was an earlier name
for BethlehemfASo Rachel died and was buried on the way to Efrat (that is|.Belftemp d
Genesis 35:1%ee what | mean?

Yet, why would the famyt of Elimelech be called Ephrathites? How does that distinguish
them fromotherof the Hebrew families livig in Bethlehem? Good question quite simply,
we dondt itkonldbethat tiBeuerm Ephrathite was given to a certain clan of Hebrews
(likely of the tribe of Judah) living there, and it not a formahe but a nickname. Ephrath
means somet hing | i ke .ifbfwaswuiword that wazoften appledtod a b und
town or a general area because it was unusually fertile and it was kaothe quality of its
produce and how well things grew there. And since Hebrew is a language and culture that gives
names to people that are usually fairly common words that have a definite meaning (Yeshua,

God saves; Elimelech, My god is king, etce @ | | even find women in the
Ephrath or some form of that word. And notice the association betweeteBlr&m (which

means house of food, a granary) and Ephrath (meaning fruitful, abundanfact thathe place

Elimelech was from wavery fruitful and therefore formerly called Ephrath and later called Beit

lechem (which is essentially a large warehouse to store the fruitfulness), the change in name

from Ephrath to Beitechem is really little more than a simple modification of tlekmame

that occurred over time.

Probably the clan of Elimelech was known for their wealth (based on farreotggy
were given the nickname the clan of Ephrath (the clan of abundantiegy were renowned as
the fruitful clan living in Béhlehem just & we might look ah wealthy family in a small town
and identify them in that regard. | took yallithis, on this little side tripnot only to present you
with an interesting bit of information but also as one of but many of the evidences of what a very
straightforward book the Old Testament actually is, and certainly was to the people of old, and it
demonstrates that if weo6ll only take the ti me
mysterious or redundant or unintelligiblédd estamenstaements make all kinds of sense to
us.

Now, back in verse 1 wedre told that this
Aisojourno in Moab. | n H e dur, anavit niedins to gosomeplabeefar n g t
a while but not with the interin of making it your new home. | only point this out because the
narrative makes it clear that thisfamiya s pét manent | y mtbatthepigtended Mo 0 a
to just stay there as long as necessary and then return\eey eclmaiBging their nationality or
their allegiance; they were just lotgrm visitors.

However the Rabbis had an interesting twist on this and orselwve u bodeasibyt
dismiss; they asked themselves why (as we find out in'theZe) that this family experienced

such devastating losshwle in Moab”Becausé h e r e, Nabaomi 6s husband di
her children, sons, who had married Moabite women. Such a horror could only be seen as a curse
from God (and 1061l add to that detnthspmgwas a | i tt



considered an indication of divine action. So if it was a punishment from YHWH, what was their
sin? Well here is the Jewish mind on that subject:
In Genesis Rabbah 28 (a Jewish commentary) we read this:

AOur rabbis t au g htogotfonttaftom the land ofIsraebt per mi t |
to a foreign country unless one seah is sold for two seahs (a seah is a unit of dry
measurement equaling about 2 gallons, meaning in this case that prices for food
are twice what they should be and all but unaffordabiRgpbi Shimshon said,
this is permitted only when one cannot find anything to buy. But when one is able
to find something to buy, even if one seah costs a ¢elablah is a very hard
Hebrew word to define, but as used here it means an extensive htlengeor
profound religious instruction that one literally pays dearly to obtain), one must
not depart. And so said Rabbi Shimon Bar Yofai: Elimelech, Machlon and
Chilion were among the notables of their generation and they were leaders of their
generatio. Why then were they punished? Because they left the land of Israel for
a foreign country. o

N o w tslaeually Some very good insight here and it dovetails quite neatly with the
Scriptures. This is saying t h&Godaltht en&estofElI | me |
the family died) because they left their land too easiliz e pr obl em wasndét whet
available(nothing to buy), but that the Midianites made their lives difficult by stealing much of
their food supplywhich maddood nore scarce and more expensive. It also meant that this well
to-do farming family (the Ephrath, the abundant clan) had the most to lose because their land
holdings were large and they lost so much of their crop incomes to those marauders. So rather
than st& in the Promised Land under difficult (but not necessarily unbearable) conditions, as
they should, they left for an easier life. They belonged in the Promised Land, not just any place
that suited them. They belonged in a land that God had set asiderfgratthe cost of millions
of Egyptian lives, thousands of Israelite lives, and the loss of land and life of countless
Canaanites. Result: God severely punished the famidym not saying the Rabb
their thinking, but it does show us hoketr thinking and theology worked. Pretty sooe 6 r e
going to see Naodomi adopt this same | ine of t

But before | move on, |l etbés see if there i
many times have you found yourself doing everything you betebe obedient, yet everything
is falling apart? Does it nescessarily mean that you missed God somewhere?

Well, itbés possible that you did miss His
actually confirm His guidancé. dondét mean It od doreb te vkarsd w ey, o b uar
circumstances. ltds something for you to disc
because times are difficult is no proof that
dondt | i ke t o hrealtybelievieraneed todivetwitht hat 6 s t he

Eli melekh, Nadéomi's husband, died; and s

They took wives for themselves from the women of Mo'av; the name of the one

was O0Orpah; and the name of adbdutdenot her was

years Then Machlon and Kilyon died, both of them; and the woman was left with
neither her two sons nor her husbahdRuth 1:35



Verses 3 and 4 explain that while in Mo&timelech died; and that his two sons had
married Moabite women, Ruth a@tpah(not Oprah) But during the decade that the family
spent i n MooOav t htehseer etawse ofrdeatm lsut itavasspobally desehse (or
accident because if their death had bemmsedas murdered, he t er m woul d have |
andn ot A dusteodyou)understand, when they menti@nl0 yearsit w a s talkirtg about

how | ong the Moabite women had been married t
total amount of time the family had sojourned in Moab.
Butthetragtc result of all this was that Nadomi,

husband and no sons and therefore no means of income; and the rest of the story essentially deals
with the very serious problems this temauses fo
everfaithful Lord she steadfastly worshipped even in a foreign place where Chemosh was the
chief diety.
Let me say something to you at this point that might be counttégtive buti t afss

2w something that you need to know before we go any fabthesuset will put
this story in perspective. While the book is named for Ruth, in rehbty
centr al ¢ h a r Ruth has lost heshuddand (asrhas Orpah)
can generally be remedied bymarriage; and if the girls were young and
(even betterattractive reemarriage was the most likely outcorddso, the
the custom of the emmasthat young widows would be welcomed back into
their fatherdéds home and cared for ind
virgins; so the prospects of a decent lifedoroung widow were generally
good. But for an older woman, beyond childbearing years and probably beyond the ability to
work hard and provide needed labor for the family, to become a widow and have no sons to care
for you wasclose toa death sentence. &te leastyouwould experienca meager existence of
poverty and depravation. So the book of Ruth is essentially a tale of how a major problem for

Naéomi was graciously solved by God, through
g o, Y otlednlodt outgokthis marvelous little book.

Some have taught that EIi melechds and Nado
wives (and EIli melech was wrong frewasmol | owi ng i

command of God against this; Deuteronon® forbade marriage to Canaanites, but not to
Moabites. One argument against my position is that Deuteronomy 23:3 says that no Moabite may
enter Athe congr eg d yenevatiod (which can sntyaean thdi1@t i | t he
generation afterIsrabllas ent ered the Promised Land) and i
passed by now. Howeveahe Hebrew word for congregationkiahaland it has a little more
nuanced meaning than, osri niiptlhye fglesnreareallilghedsp ualta tliao
usuallyindicatesfull citizenship without reservation in Israel; the ability and status to serve as a
leader or elder, to participate in the rituals and observances, to assemble on holy occasions on the
Tabernacle grounds, etc. Resident aleres r ge@rraitted such things, and apparently some
foreign women who married into Israel were also excluded (perhaps because they refused to stop
worshipping their former gods and worship only Yehoveh). In any cdse ie appéat that the
taking of foreign wies was the issue for the terrible tragedies of the Elimelech family, it was
simply the leaving of the Holy Lanafr a f or ei gn thezasshryforithein it wasn
survival.

Thereds been a | ot of conjecturepesaofdr t he
identified in this dslightfuloypleashinhadcbofrcourse ElimeélecHisy me an
fimy god is king these are both good, standard recognizable Hebrew names. However it gets a



little dicier regarding the names of the two sonsthed Moabite wives. Ruth, which is Rut or
Reut in Hebrew, probably a s a lebrew name but ratheMoabitename Because Ruth

became so highly regarded by the Hebrews it became an adopted name used among Israelite
females, but the meanimgs enéirelyc er t ai n. dkaidkotmean friendship, and 6

t h esnaeréason to think otherwibee ¢ a u geeerallytu@dsputed and it fits well with the

theme of the story. Orpah, the other daughtdr aw, i s often sai dstfby Jewi
neckeldb or firmness. The idea bandlg Bdeswaked ar
i sthécomf ortabl e with change. However Ppyust as W
probablyw e r thér teal names but epithets that became nicknaméseior,simply because
these names idengdtheirrolesinthes t or y. Und e r snteanrthe stortishi s doesn
contrived or a fairy tale; i1tdés just a common
are meant to be handed down word of mouth.

The one sonis namédachlon whi ch | swealpo dahd tChilemotfiher i
t hat dai d fdlieg. Boeoaewouid name their children with such derogat@myes
(unlessyoar e, as i n Johnny Cas h,dveichsallthgnore BvAlenBeoy Na m

that these were descriptions used as names by the writer to achieve a desired effect and to make
it easier to remembdéine story. He may not even have known the given names of any of the
characters but EI i mel echooand Nadomi, and prob

So she prepared to return with her daughteréaw from the plain of Mo'av;
for in the plain of Mo'av she had heard how ADONAI had paid attention to his
people by giving them foo&he left the place where she was with her two
daughtersinlaw and t@k the road leading back to Y'hudé&hRuth 1:67

So the widow Nadéomi, who now also has no s
has ended andecidedt wast i me t o s interesting how her viev@point is that Yehoveh
had fAvi eretztre #romigedland, and given thienhem bread (remember, this is just

a common expression that actually means food)
famine that forced Nabdbomi 6s f ami | sptheaeodig eave t
of the famine was also due to Godoés imtervent
l aw i s an expression that means to start a jo

return home to Bethlehem at this time, and the two girls jueréagging along.

Now the story gains s pee din-lanNga Bometo theirnsi st s
biological mothers (Moabite mothers of course). The wording of the statement is unusual,
becausé tnbost nor mal to refer toobdtihwasalfwany d ynthloene a
f at h & ttldosght that the idea is that they are to go home twbdorted byheir mothers
(who better to comfort a daughter?) and it will be temporary until they get new husbdndst 6 s
probably truebut I also think thia  t $1aesimplér solution that plays at least as big a role: this
is a story that revolves around women and i s
womends issues of that day (in a male dominat
the eyes of God, and how their value should be regarded in Hebrew society, and it shows the
important nurturing aspect of mothers and women in geriemal. apprdpsate to speak of the
mot her 6s home and n.dGbodriess&nowsdhath e ts & mvorgetbible hi s ¢ a
story of the modern day Jud€ristian woman it must be Ruth because it has so many elements
of love and romance coupled with a tender and thoughtful male who rides to the rescue with the
womands best interests at heart.



N a thicsaid to her two daughtéisil aw, fAEach of you, go bac
mother's house. May ADONAI show grace to you, asdiduo those who died
and to me&d Ruth 1:8

But verse 8 also throws us another interesting statement Wher@ o mi bl esses th
girlsby saying, fAiMay YHWH deal kindly wistnh you in
law) dealt with their dead husbhandd Wh at does dbeatneantha they Wel | it

showedr espect and ki ndness Itpeeviduhsaudiestalkedabdua nd s 6 me
ancient burial practices and beliefs concerning what happened after death. And even among the
Hebrews ancestor worship still played a major role in their thinking. The thought that someone
died and went to heavemplyd i d n 6 tt was thatre dead existed in some other form
under the ground, in the place of the dead, a
Place of Torments were both underground chambers). So it was up to the children or the wife (or
some other close family membéo)bring food to the burial site to sustain the spirit of the dead
person, to say prayers on behalf of the deceased, and especially to continue speaking the
deceasedds name so it didndét disappear. | f a
afterlife of that person. Apparently Ruth and Orpah were diligently doing all the customary
things totendto the dead; they are showing direct kindrtesbe dead men themselves.

It wasalsogoing to be important for the two dead husbands that Ruth arath Qg
remarried since they were childless; because by custom the essence of the deceased male lived
on in his firstborn sorsoif he never had sons during his life, his essence had no place to live on.
Since these two fathers died childless, it was coaty among Hebrews that when these women
remarried the first son born to them would be dedicated in the name of the deceased basband,

the dead mandés | ine was rescued and it contin
were Moabite womenwh (i f they did what Nadomi admoni sh
Moabite families and woulgrobablymarry Moabite men, and live in Moabite territpsp how

would this all work? And the answer is that w

br ot her being responsible to marry his decease
her) was uniquely Hebrew. However these two dead sons had no brothers to perform Levirate
marriage with the widows, so now what? But this difficult situation laédps to explain what

comes next.

May ADONAI grant you security in the hom
kissed them, but they began weepingaldu.ey sai d to her, ANoO; we
return with yoédudgesol99our peopl eo

When Nabomi htersin-law tchdepart fibra liegand go home to their mothers
and find new husbands, we see a very sad scene whtdmnealomen begin to cry and weep
loudly (atypichk Mi ddl e Easseobvrireastiba) . Nad6oémi was a
attachment between them.

Butin thissamesemeec e a Hebr ew sveopowerfui ose; aiveor thatt hat 6
gentiles need to get to know a little bit because Scripture usesften. The word ighesed
and in this passadet u8esl in verse 8 where itsaysa t i Y dedl kindlg(do chesedl with
you, as you have done witoh the dead (Nadomi 6s



Chesed is a lot like the Hebrew waldalomin thati t ndts word that has a direct one
or two word translation becauset tdlking abouta complexconcet rather than merely a word,
like a verb or a nourCheseds often translated in our Engligbles adoving-kindnessand
whilet h anbt@reng i tfdr ®o shallowl t adwerd that often means ironclad loyalty, and at
other times something likective love In the Old Testament t aim®st always covenant related,
sochesedmplies the mutual and reciprocal rights and duties between parties of a relationship.
Chesed is a kind of faithfulness, an@ gelated in this story as the action and attitafithe two
girls towards their dead husban8®wh at 6 s h a pNoaebionngi ipsr atyhsatt o Ye h o\
becausehese women have been so faithful to her deceasegdtsanble would be faithful to
them.

Her blessingon them is that they would eventually learest in the house of a new
husband. The Hebrew word used here for restesuchahwhich more accurately means a
fiplaceof rest o and includes in it the nuance of
them to have a husband to comfort them andigeofor them.

't then says t ha tKissinginte Midde Rast islgénserallyeeithertah e m. 0
welcome greetingoragodily e; so when Nab6omi ki ssed them it
comfort it was her saying goduye to these daughteirs-law, and knowing it was farewell they
all broke down into tears.

Naodéomi wa s wadbest florghess girésitbut whaboutherself? Her prospects
were bleak to saytheleaBtut 1t 6s encour agNandgd sancednforitheger e s s i v
two daughtersin-law of hers (with whom there was obviously a loving bond and close
relationship) to leavherto herown fate and for them to return home to their Moabite mothers
so they could be comforted and cared for in their childhood homes until therdayteat the
Lord provided new husbands f gisthatthedGod of Iffaelr t o f

would show the young widows favor; in fact th
Now understand that the invocation of YHWH is oéifsnteresting because tilereewomen
are still in the | and of Mobav,; a place that

native for Orpah and Ruth. It was the general mindset of people in that era and culture to see the
land attached to theational god or gods. In other words a god usually only had a sphere of
influence that extended no further than the territory or nation where he or she was establlshed as
the local deity. i e e

Let me elaborate on that just a tad more because it will help esstaad | =
SO0 many other passages in the Bible and what huge effect theandrfztotocol y
ofthegodshad n peopl eds decisions. Chem
of Modbav. Ruth and Orpah were born
Chemosh heldll divine authority over what happened in Moabany vow
made within his territory had to invoke his name and authority or it was
ineffective andnaybeeven invalid.

Yet the situatiorw a s alldhat cut and dried: during the timeframe of the book thu
Mo 6 &w & s a sovereign nation. Moab had been conquered but a few decades earlier by Israel,
and the Israelite tribes of Reuben and Gad now settled the land of Moab. Hagewih all
the territories conquered and occupied by the 12 tribes, theofitee Translordan (Israelite
territory on the east side of the Jordan River) where the former nation of Moab lay was similar to
looking at the pocknarked landscape of the moon; from a distance it looks smooth and even and
homogeneous but up close dansists of hundreds of separate craters slightly separated from one
another and at other times somewhat overlapping. So like the surface of thehadsraelite




tribal territories east of the Dead Sea consisted of pockets of Moabites living nextlitesra
and at times they overlapped and intermingled. That meant that there was ambiguitkiiokier
god ruled where; the usual solution was to worship them all, or at the very least show them all

respect.
Sowes h o u takkrt that because the HebrewdNa mii i nvoked the God ¢
bl essing that she didndét believe that Chemosh

and Orpah had given up on Chemosh and (as a result of marrying Jewish men) worshipped only
Yehoveh. Bowing down to or imking the name of different gods at different times according to
different situations and exactly where you were standing at the time was usual and normal for the
ancient mind and that generally also included Hebrews.

After blessing her daughtens-lawthey bot h stil |l i nsisted on f
Judah so Naob6omi introduced an argument to dis
on the i mpossibility of Levirate Marriage occ

ourselves withte concept of Levirate Marriage.
Turn your bibles to Deuteronomy 2519.

Anlf brothers |Iive together, and one of t
marry someone unrelated to him; her husband's brother is to go to her and
perform the duty of a brbéei ini law by marrying herThe first child she bears
will succeed to the name of his dead brother, so that his name will not be
eliminated from Isra'el.

If the man does not wish to marry his brother's widow, then his brother's
widowistogouptothegat, t o t he | eadeiisilawrafasds say, 0 My
to raise up for his brother a name in Isra'el; he will not perform the duty of a
husband's brother for m&he leaders of his town are to summon him and speak

to him. If, on appearing before them,d@® nt i nues to say, o6l don''t
her, 'then his brother's widow is to approach him in the presence of the leaders,
pul I his sandal off his foot, spit in his

man who refuses to build up his brother's fgthifrom that time on, his family is
to be known i n | sr an'wkohadais saddal puledbdfa mi | 'y of t
Deuteronomy25: 51 10

So the idea is that a surviving biological brother (or perhaps a very close relative) of a
man who has diedistmnar ry hi s brotherdés widow (i f this w
impregnate her with the intent that the first son she produces will be considered the offspring of
the deceased magBohis family line will continue and several other vital issues wilidsolved
including giving the widow a son to care for her in her old age, a fulfilment of her duty as a
woman for bringing new life into the world (seen as the ultimate and required duty of a woman
else she was practically no woman at all), allowingetbeence and character of the deceased
man to live on in his son (otherwise that essence would terminate), and providing for the land of
the deceased man to be passed along to someone (his son) who was a member of his own clan
and tribe thus fulfilling th@equirements of the Law of Moses.

The overall concept of Levirate Marriagea s nedessarily a Hebrew invention
however how it was practiced and why it was practiced by the Israelites was indeed uniquely
Hebrew. In factthe custom of Levirate Marriageas so predominant in Middle Eastern society

10



(and also loosely practiced among the early Hebrews) that we see an example of it occurring
centuries before God pronounced it as Law and gave it to Moses on Mt. Sinai.

Y'hudah said to Onan, "Go and sleep witlurybrother's wifeperform the
duty of a husband's brother to her, and presgoue brother's line of descéri

Genesis38:8

And despite the similarity between the term Levirate and the name of the priestly tribe
(Levi) the two are not relateteviratei s a gentil e term, taken from
meani ng fhusbaondées clerdtahearl y wondét find it in

Nadéomi said, AGo back, my daughters. Why
still have sons in my womb who could become your hus&2@o back, my
daughters; go your way; for I'm too old to have a husband. Even if | were to say,
61 still hayv eahushgnetonjght and bore sénRuthll:1#2 d

Okay, withthat understanding of the nature of Levirate Marriageshouldoe able to

understand what Naodomi had in mind in her arg
mothersSoi n verse 11 Naodbomi asks rhetorically, AaD
become your hus b aintlesn8isience of teetivdgiels thawihey stick with
Nadéomi coming from their belief that the next
they were childless? Of course the question i
brothes of the deceased men) andésifar past child bearing years; so to emphasize just how
silly it would be for theséwo girls to harbor sucthoughtss he doesnét actwually
Awombo as is wusually transl| ameeld¢ Thet siays, idd
hax e sons in my insides?0

Continuing to show Orpah and Ruth the futility of pursuing the tradition of Levirate
Marri age Naob6omi continues with offering the i
is too old to have a husband, suppose by miraclgathene, then in a bigger miracle (even
chall enging the one of Abrahamés wife Sarah)

two girls be willing to wait until that occurred, and then wait even longer for the sons to be born
and then grow up to a mageable age so that they could marry the two widows and then give
them children.

Understand that iv a s an@sual for a widow to wait for the younger brother of her
deceased husband (a brother that was still a young child) to grow up and marry dretrleerd
pregnand and that would obviously take many years of waitidgwever the situation in this

particular case was in a real gray area; afte
marry Nadomi and faldbea diffeid@dtohme rdo st tbaarbiteltse f at he
deceasedsonspat best Nadomi 6s hypothetical children

deceased husbands and whether that even qualified as proper Levirate Marriage is debatable. So
the possibility of employing Leviratélar r i age t o solve the girlsodo p
if not irrational.

would you wait for them until they grew up? Would you refuse to marry, just
for them? No, my daughters. On your behalf | feel very bitter that the hand of
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ADONAIl hasgoneout@ai nsAganen ot hey wept aloud. Then
her motheirini law goalbye. But Rut stuck with hér Ruth 1:1314

Bottom I ine, in verse 13 yWalgebahlifeelzvayy s, fNo
bitter that the hand of Adonai has gone out against Bher argument finally hit home and
reality broke through all the emotion so they all started weeping profusely again. Orpah knew
what she must do, and ki s seartleriNthi®evarakissrpsndliy e .
so much a symbol of affection;t | i t eral ly meant. SetheaHelmew fAhel | oc
doesmadt t hat A Or pa-m-lak gosdbye djudsteay snotih@rrpah ki sse
motherin-l awo (t he goodbye being understood as the
We also getthe firsthintn t hi s passagedef aloa@d miséds atotn d
bitter and God intentionally caused her bitterness. A few verses from now this thought is picked

up on and weodl |l tal ki aaickalehging riotiomaforimoderh Chéstsmor e b
to be sure.

Somethingelse significant herand it goes back to what | told ybefore this story is
actually about Nadéomi and her plight as an ag

she answered her own rhetorical question (withrapeér a Nomy fdaught erso) abou
the girls should wait and hope that Nadéomi fi
of boy children who could grow up and marry the daughtetaw, she says that she feels very

bitter that the hand of @ohas gone out against h&he point here is that t ebesimorea

disadvantage and serious problemiferthat there is no reasonable chance for Levirate

Marriage for these daughterslaw, than it is for them because these gid$have options: they

can go home to be cared for by their families
only real hope she hasfor some kind of Levirate Marriage to happen for thesegirls,

because that would give her sons (technically grandsons) to carelioe r . 't woul dnot
all out of the realm of possibility for- the ¢

in-laws uncles), assuming Elimelech had brothers. And if they did, and they produced sons, then
in the ancient Middle Eagte way of thinking these sons would become grandchildren of
Na 0 o mi asabligated do care for her as they would be for their own parents. This might
sound convoluted and complicated to us, but it was well understood and normal for the society of
thseg a. So the thing is that Nabéomi was very bi
conspire against her having any hope of a decent life whatsoever.

Orpah turns and tearfully leaves to go home to mama back in her Moabite hometown.
Did Orpahdosomati ng wrong, or selfish or evil in | ea
T . @ it would be unfair and untrue to say that she was disloyal or
uncaring or had committed some kind of sin. Not only did she do
what Nadomi sincerely aspesfectyt ed s he
reasonable in response to her situation. Ocbahd maketa bad
choice, but from the vantage point of history she could have made a
better onéf shef ol | owed Nabd o0 mi and trusted
very little about and attached herself to agle she knew about

o g even less. Instead, she went home to her people (the Moabites). Her

people worshlpped Chemosh so essentially she unknowlingly put her fate into the hands of a
false god.

While | dondét want to go t odecidioagivesiusm dr awi n
good picture of how it is that people can walk right up to the brink of accepting the commission
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of the God of Israel and His Son Yeshua, and n@tak he f i nal sanaherrdace cause
to follow andi ttleesatural if not eder onel tnbost an evi | road necessar
tothetrueGod and Hi s pd aan fiont eirse s tTihreg epar al l el to
Orpah and Ruth in the New Testament in the book of Matthew.

A Torahteacher approacheohd said to him, "Rabbi, |
will follow you wherever you go." Yeshua said to him,
"The foxes have holes, and the birds flying about have
nests, but the Son of Man has no home of his own."
Another of the talmidim said to him, "Sir, first let me go
and bury ny father." But Yeshua replied, "Follow me, and g
let the dead bury their own dead."Matthew 8:1922

Now we dondét know for certain what choices
them what they must do and how uncertain life would be for them in follawiimg But the
point is that this little episode is so refle
Orpah) insist on following this extremely godly man Yeshua (islt&od), but He warns them
off and says He really has no good prospects of conidrpienty ahead to share with them The
one makes a statement thatwik follow Yeshua right then and there; the other of them says
heéd | i ke to follow Jesus but really needs to
gi ven it 6s apletoduspdctthatthe érst aie go with Jesus (like Ruth did with
Nadomi ) secohdintan ¢t her ned home to bury his father |
w o u | ldawedaone an evil thing not to follow Messiah as part of His teamwtleey | lolare 6 t
been doing anything wrongubthebetterthing would have been to drop everything and go with
Him. And by the way, while we tend to spiritualize this event and make it that the choice of
Af oll owingd Yeshua was aleasiomn anchtoi aSlall yw aa i cohno itchea tbd
w h & stétedlt was whether they would leave their current life behind and travel with Him and
serve Him as itinerate disciplesh & s mo@eason to believe that thety dtrugi Yeshua as
Messiah; it was their level of commiemt and translating that commitment to action that was at
issue. Do you see that? And frankly everyogedingthis needs to ask him or her self if they
merely have a passive trust in Yeshua as Messiah, or if in response to that trust they are willing
to commit to a whole new path that may not lead them where they think they want to go, or that
even improves their earthly lot.

Orpah was like the man who felt he needed to go home to bury his father. Ruth was like
the other man who dléolodyouwherevergouid Sothialéatsyus Al wi
right into one of the most eloquent, spiritually meaningful, yet elegantly simple series of
statements we are |ikely to find in the Bible
one lasttimetogdl®ut h t o f ol |l ow sui t -indawdhasgamegbacktofidt o o k,
people and to her god; go back, after your sistéaw. Buth will have none of it and settles the
matter once and fiol8. Letds read Ruth 1:15

She sai d, N Liw kavk has gpne back tsherpéople and to her
god; go back, after your sistémi| a wvBud¢ Rut sai d, ADon't press
you and stop following you; for wherever you go, | will go; and wherever you
stay, | will stay. Your people will be my people aywlr God will be my God.
Where you die, | will die; and there | will be buried. May ADONAI bring terrible
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curses on me, and worse ones as well, if anything but death separates you and
me 0 &kuth 1:1517

Ruth makes 6 promi ses ithaovoNRBirétsthatwreered t hen s

Nadoomi goes, Ruth will go. Second is that whe
Nadéomi 6s peopl e wildl become Ruthdés peopl e. Fo
Fifth, where Nadomnati gswRetrkeverl|l Nadoei actdobs
desires to be buried alongside her.

Ruth essentially made a covenant with Nado

Yehoveh bringerrible curses on me and worse ones as well if anything but death seyarate
and me. 0 CbmpletelemishBible € a y s , Adénkllarigg terrible curses and most
ot her translations wil | s abuttheforigmal Hebreweinvakesr d b r
Godds for mal name, DYbétdubRRuthfak swern by the God gfthe f i can't
Hebrewsnotthe God of the Moabiteshich isthe god of her native nationality. This shows
whereRuthd s hrayasy and inwth whomher allegiance was given, and wsite rejected
(Chemosh). The phr agiblecirtbagn m¥ andmare®h i Isr ian g att dare r
standard formula invoking the punishment of God should the promises be bnokgouawill
find it usedsevertimes in the books of Samuel and Kings.

While on the surface (and without doubt as Ruth meantlitaN a 6 o mi under stoo
was committing both her social life to the people of Israel, and her religious life to the God of
Israd , © $omethen@vendeeper happening. Using modern terms Rotiverted she left
paganism to become an Israelite. Ared as we movehtr ough t hi s sacertaih st ory
mystery to it all. An important element of the narrative is how a gentile became an Israelite, and
just what that entailed. What fascinates me is that we have here a marvelous picture of how to

this day a person forsakes everythint o b e c o me gsgmbolic ob dveryl gentilavehb . I t O
has ever come to faith through |Israel s God.

mystery is that Orpah we gwhilelRatlevkentfoavardito er peopl
Nadéomi 6s people and Nadbomi 6s god. A people an

not, whether we will admit it or not.
Ruth has shown us the way; but unfortunately the largest bulk of the church has chosen to

stick to orgo back to its Moabitish past. Gentiles want the salvation and nearness of the God of

| srael, but we dsxgdtmmwvament sr anald e, thBipod®Riu ¢ h t o

church agrees witbnly one: your God will be my God. But the church also gaysrael and to

the Jewish people: although | want your God,d ngoé where you go; W o nstay where you

stay; youw 0 nbé iny people; W o ndée twhere you die andw o nbé buried where you are

buried. Howwould this story of Ruth workutif shehadadopted that theology? Because indeed

we (my Brethren) are faced with two entirely opposing and irreconcilable theologies when we

compare the one here in the first chapter of Ruth with the most

prevalent contemporary church doctrines. One says thalegeran

have the God of | srael for our

out side of Goddés people and un

says that the people and their

without the other. The theology of Rughys that to submit to the God

of Israel means also to cleave to the people of Israel. It means our f

are bound together both from a historic past and a prophetic future. i

s | de of
down gen
Il nNnsepa
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When Ruth came to Israel with Naoboandhi she w
went forward eyesvide-open into a new reality of which she had little knowledge. The Church

has brought its gentile ways along with kigsno interest in tsrael

knowing or |l earning the ways 5Q §F'8¢*heopl e,
the extreme positionthatasgpnt i | es we ar e mo bspeopl e
thanwear e Mosesd | sraelites! Cajn i@ g)i ne Rut

Na b o mi into Bethl ehem, I nsi sti nts | s
coming with the attitude that her Moabite ways are superior to the
ways of -aBatg@edls; arsl an fact she has replaced them

Remnant r

in Goddos eyes? That, my fri endsE.'LZLL“ié”!é”é’l‘éa””hm'ses predo
modern church towards Israel and the Jewish people and s the Gentile Church.
nothing less than a catastrophe. And it falls to Believers like you Brror: 1ews Mmust et

Gentle Christanity

and me to do what wean to right the wrongs, restore the entire
Word of God to its rightful place within Christianity, and to bring the Good News of the Jewish
Messiah tdHis Jewish brethren. It fallsn us to comfort His people, join them in spirit, and ask
them for forgiverss of our treatment of them.

| 6 wrigten many timesbout the very different, although closely connected, matter of
faith versus faithfulness. Of tle&xc o mmi t ment s Rut h made t o Nadomi
while the othefive were about faithfulles . Rut h decl aring that, fyol
declaration of faith; but the othBve commitments are the expression of that faith. And the
expression of that faith in deed and action is called faithfulness. We have millions of Christians
todayand over the centuries who had faith, but far fewer who lived in faithfulness.

When Naodomi saw t hat thee shesaglnodmteer mi ned
to herd Judges 1:18

Verse 18 shows that the elderly widow Nado
stunning impassioned covenant that Ruth unilaterally made with her; and how unusual that must
have been for those times and in that culture. In a patriarchal society, here we have a woman
choosing another woman. When in an era where all hope that a Vi@ af sustenance,
family, prosperity, protection, comfort, and fulfillment rested on the males, here we have a God
inspired story of a woman who preferred to give up such hope in favor of helping an old woman
who had no such hope available to her.

So thetwo of them went on until they came to Béiechem. When they
arrived in Beit Lechem, the whole city was stirred with excitement over them.
The women asked, fACan this be Naodomi ?0
ADon't call me Nao6 o mi (pl easant), oO0Oshe a
(bitter) because Shaddai has made my life very bitter.
| went out full, and ADONAI has brought me back empty. Why call me
Nadéomi ? ADONAI has testified &Ruthi nst me, S
1:1921

Together they jour neye dlLethentokJudal It Waa &vermmi 6 s h

arduous journey of around 75 miles amelhavetavonder how Nadéomi coul d |
without Ruth. The plateaus of Moab where they left from were at an elevation of around 3500
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feet, and the hills leading up to Bethlehewer 2500. After descending rugged trails, crossing

the Jordan River at probably the best and most known fording spot at Jericho, the next phase of

their trek would have been the woishavenever visited Isradlyet, that is)pbut | was watching

a docunentary on the country and sdwses and trucks slowly crawling up the long and winding

road that takegoufro m J e r i £nhoe thént8@0deetdelow sea level) to the hills of

Jerusalem and Bethlehem. Therere afew springsandno food, and mostlyakert conditions

along the waybuts o me how, by Goddés grace, they made it.

When the two arrived in Beltechem it caused a rather major stir.

The fAwhole cityo or town was stir.Masds wi t h e
obviouslya figure of spech and it merely meansadnole bunclof thetown,ancdhot A 100 % al |
turned out. Buinterestingly the verb used to refer to the reaction of the whole hivpihin
Hebrew), means an excited upraam d conjugated in the feminine plural; in othernds it
was thewomerof t he city who noticed Naobdomi and appr
N a 6 o mheP saw her approach and could hardly believe their Biyws.the fact that they
even remembered her, is amazing.

But in response to the rather joyfultasishment by the women of Bééchem towards
her (people who probably never expected to se
N a 6 amyionger but rathéWlara. (Remembet hat her name ( N)Jashe mi ) me a
tells them not to refer tber character or countenance as pleasaniramg because&ow she is
mara, bitter.Even moresurprising is whashe saysauseder bitterness: God.

This is where things can get to be a bit d
clear that her undstanding is that the God of Israel has with full divine intention caused her
intractable condition of poverty and hopel ess
fiShaddad i n t his 1 nstanceaeyvemht erpda ch etcanfidmtlyl dGrogl twien
thought, now, thaBhaddame ans fAmount ai ndo and so the earlie
God in the Bible of Ga&llofth Maudtaida io rl ietveerna Imoyr emet aenc
Chief or Hi ghest. Sh&dalwasdndotatiygustd contrattianiofrEl
Shaddai that was wused in certain circumstance
author of the book of Ruth).

The thing is that just |li ke so often in th
necessaly mean what they literally say when they are used as an expression. For instance:
Adondét | et the cat out of the bagodo has nothin
isndot referring to temperatur e.voididmsihydd cry ov
knock overthe milkcartod@. o figo fly a kite, 0 has nothing to
something you lauch into the sky attached to a stBhgddai literally meant mountaioyt
because the chief deity always occupied the highesospibie highest mountain, to say that
Shaddai caused Nadomi ds troubl e iwahse muocsht | i ke
power f ul of al | tsdthere Gas dodcsudt of appaals.ed it and

Nadéomi says that Shaddaout(leftBatlechdmefull, buti f e bi t
Yehovéeh brought her back empty. Thati she switches from the very
usi ng Go d o sNotoolytmagshe sayathae Yehoveh has testified against her, and then
again switches back and says thaa $hd a i has afflicted her. I t 6
fact that she was powerless beforetheeGoo f t h e Co s nsngstopping thetcrset t
of emptiness that she bears oncéeeh has decided to placeit her.

That the Lordigives anddkesawaygi s real |l 'y al |l Nadomi is sta
(sent her out full), and then the Lord took it back (brought her back empty). But she says it with

S I
her
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no hypocrisy and understands that if God really does control all that whether she hagrplenty
she has nothing, it is all from His hand
Was she correct? Well, indeed she and her husband left the land to avoid the time of

suffering, but was the death of her husband a
doesndt st atsimplytsdystlitey dietl. Did they bave heatttacks? Was it illness?
Run over by a horse? We dondét know. 't is sim
devil?

Her ebs where we deal with some mor ¢hert heol oc¢

schizophrenic over how we see the Lord dealing with our lives. On one hand we say that God
controls every aspect of our existence, but when something bad happens we blame the devil. We

say that with the advent of Christ that the Lord only afflictspgigple with mercy and loving

kindness, so the bad things in our lives are either natural repercussionsooicer human in

S 0 U r c e not theltheealogy of the older Testament and | would say with confidence that such

is not the theolgy of Yeshua ¢her.ltsd doctri ne of men who wish onl

attributes as the most pleasant ones. Naoomi
delusions. N s

You see the Old Testament in palitZaeul ar ex
theology of complaintAs a person under Godo6s coWwenants th

as luck or happenstance; everythi n(
Many times a biblical character would have terrible things happen to them an ‘
fully assigned it to Yehoveh; and eft they complained to one another or directly to God about

it. And in general the Lord doesndédt seem to s
one thing to complain about your situation and the deep pain you are in, and ttab yow t
understad i t, and especially ta&auiteanpothertodon ot
confront God and tell Him Heds wrong, O
what He has done. Nadomi of course was

was doing nothing vemg, nor had she a bad attitude, nor was she being
disobedient or unfaithful to Yehoveh. She wgaaply acknowledging that the
source of her troubles was Gododés deci si
for whatever His reasons. Shewasinnowayehallgi ng Godbés moti ve
" authority to do so.
Frankly | find that refreshing and theologically dead on. Just as we cannot accept God
without accepting His people, neither can we accept the kind part of God without acknowledging
the severe.

Thi s i s imetumedNwattORutthe woman from Mo'av, her daughter
ini law, accompanying her from the plain of Mo'av. They arrived iniBetthem
at thebeginning of the barley harvedtRuth 1:22

The chapter concludes with tying up the loose ends that indeed Ruthiwash Na 6 o mi
when she arrived at Bethlehem and that they arrived at the time of the barley harvest, which
would have been around April by our calendars. But it also puts it at the about the time of the
Biblical Feast of Shavuot, Christian Pentecost. Anslithat the heart of why the book of Ruth is
read today in Synagogues as a tradition throughout the world on the occasion of Shavuot.

Next wedre going begin chapter 2.
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Ruth Chapter 2

1 Na o6 omi had a relative on hyer husband' :
me mber of El i melekh'"s ¢l an, whose name was
2 Rut the woman from Mo' av said to Naodol

gl ean ears of grain behind anyone who will
my daughter. o

3 So she set out, arrived at thedd and gleaned behind the reapers. She
happened to be in the part of the field th
clan,

4 when BooOazilaercrhievne.d Her osna iBONAb t he reap
be with youo; anADONARlyesasn sweued hi m, A0

5 Then Bodbaz asked his servant supervi si

6 The servant supervising the reaper al
who returned with Nadomi from t he plaln of

7 She said, OPI ease, lisfrantthesgheavegl ean and ¢:
behind the reapers.' So she went and has kept at it from morning until now, except
for a little rest in the shelter. o

8 Bo6éaz said to Rut, ADid you hear that,

another field, don't leave this placef stick here with my working girls.
9 Keep your eyes on whichever field the reapers are working in, and follow
the girls. I've ordered the young men not to bother you. Whenever you get thirsty,
go and drink from the water jars the young
10 She fell on her face, prostrating he
showing me such favor? Why are you paying attention to me? After all, I'm only a
foreigner. o
11 Booaz answered her, fAl've heard the \
for your notheii ini law since your husband died, including how you left your
father and mother and the land you were born in to come to a people about whom
you knew nothing beforehand.
12 MayADONAIreward you for what you've done; may you be rewarded in
full by ADONAI the God of Isra'el, under whose wings you have come for
refuge. o

I

13 She said, fAMy Il ord, | hope | continuect
and encouraged me, even though | "m not one
14 Whenmedt i me came, Bo 06 ahereshavedomeétliongtoer , A Con
eat, and dip your piece of bread in the (o

reapers, and they passed her some roasted grain. She ate till she was full, and she
had some left over.
15 When she got up ytoou ngg enaenn , Bfioloeatz hoerrd eg
even among the sheaves themselves, without making her feel ashamed.
16 In fact, pull some ears of grain out from the sheaves on purpose. Leave
them for her to gl ean, and don't rebuke he
17 So she gleaned in the field untieaing. When she beat out what she had
gathered, it came to about a bushel of barley.
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18 She picked it up and went back to the city. Her moihidaw saw what
she had gleaned, and Rut brought out and gave her what she had left over after

eating her fill.

19 Her mothdrnil aw asked her, fAWhere did you gl e
you working? Blessed be the one who took s
motherin | aw wi th whom she had been working; sh

with whom | was workingtoda i s Boodaz. 0O
20 Nadéomi s alind atwo, hfieMa yd ahue§DiNe, rb| essed by
h

who has never stopped showing grace, neit
Nadéomi also told her, AThe man is closely
ki nsmen. o

21Rut t he woman from Mo'av said, AMor eove
close to my young men until they've finish

22 Nadéomi saidinl a@awRutil hérs dawght enty daug
to keep going out with his girls; so that you wamitounter hostility in some
other field. o

23 So she stayed close to Boobaz's girls
and wheat harvests; andeslived with her mothé&ini law 8 Ruth?2

Rut Chapter 2

We finished up chapter 1 of Ruth but before weirget Ruth chapter 2,wantto briefly
repeat and summarize importanpoint from the lasthapter when a gentile accepts the God of
| sr ael he is also to accept Godods people, the
connection betweemé¢ convert and Hebrewalso want to begithis chapteby saying that
whileacouple f | es sons agandinthedaatshapidp r @ a & h fitisetmptdr vy
webre going to geBtuta Il itthtilnek nyocorued IAt & c hkiee it .

Ok ay , getlstarted.s . previouslypointed out this mysterious [l
reality of an inherent but difficuio-define relationship that is created
between natural born Hebrews and gentiles who come to faith in the Gogh

of the Hebrews (and heeperisgective ithe n from
chaptefy . We saw this when | broke hés pr
onestatement of faith (Your God will be my God), accompanieéivay

promises of action on her part signaling what amounts to a visible and

tangible commitmentiatshouldnecessarily come when a gentile makes that statement of faith

of Yeshua Thosefive actions were: | will go wherever you go, | will stay wherever you stay,

your people will be my people, | will die where you die, and | will be buried wherergou a
buried. The Al 6 in that statement is a gent.il
we have a promise from Ruth to the God of I sr
promise from Ruth to Nadomi (sea@l)do jainthemain br oader

every waythat mattes.

As we go throughhis chapteyou shouldhotice how often Ruth will be referred to as
Ruth the Moabiteor Ruth the foreignerYet the locals of Bethlehem are aware of the switch of
allegiance that Ruthhasth® t o Yehoveh and to Israel, and t
|l oving care of Naobdomi s m8&uaobtasaslador rejectiolaiten a Moab
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conversion; i1itdéds just noting a fact of her ba

Moab and its gods behind to cleave to Israel has been acctyddct thashei s a ldidlogical

Hebrew is equally accepted. And yet, while she a ghysicalethnic Jew she

. now has a Jewish heart or soul (so to speak) as a result of her accepthace o

¥ God of Israel. So the question is: is Ruth now a Jew or istsha Moabite

{ gentile living among the Jews (or is she some kind of strange hybrid)? This is a

“ very important and relevargsue for the mostbgentile church of today,

especially withthe return of Israel as a-b®rn nation that confronts many of

our cherished doctrines. And at the heart of the matter is: exactly how does a

gentile Chrlstlanllke myself, for instancedentify him or herself once we accept the God of

Israel. This wasiso an immediate concern among the Jewish Christian leadership and their

gentile Christian converts following Christos
So of course we see this same dilemma brought forward into the New Testament and

Paul addresses it. In thetter he wrote to th€hurch in RomarRaul says this:

For circumcision is indeed of value if you do what Torah says. But if you are
a transgressor of Torah, your circumcision has become uncircumcision!
Therefore, if an uncircumcised man keeps the righteous requiremengs of th
Torah, won't his uncircumcision be counted as circumcision? Indeed, the man
who is physically uncircumcised but obeys the Torah will stand as a judgment on
you who have had a b4mhilah and have Torah written out but violate it! For the
real Jew is notnerely Jewish outwardly: true circumcision is not only external
and physical. On the contrary, the real Jew is one inwardly; and true circumcision
is of the heart, spiritual not literal; so that his praise comegartother people
but from Godd Romans 25-29 (Compete Jewish Bible

Now, how do | know that Paul is directly addressing the matter of how to regard a gentile
who comes to belief in the God ofédel, versus a situation wheserhaps a Jew s pp@rating
within the Torah and is being chastider not being spiritual enough® other wordsis Paul
saying that for a Jew to beeal Jew (ortrue Jew) he must have a circumcised heart? No we
donot . Because the next verse of Paul ds disse

Then what advantage has the Jew? What is tlue wd being circumcised?
Much in every way! In the first place, the Jews were steédiwith the very
words of God®d Romans3:1-2 (Complete Jewish Bibje

In other words, since the subject was how a gentile who receives a circumcised Jewish
heart (in a mamer of speaking) becomes a Jew inwardly does that mean that from a physical
standpoint that there is no longer any distinction between a gentile and a Jew? Some say (using a
rather new belief thatd o rs@bscribe to) that what Paul was getting at isithabme
miraculous way a gentile ghysicallytrangormed into a physical Hebrean his acceptance of
the Hebrew God/Again, | think that is a very contrived and unwarranted reading of that
passage
Anyway: Paul says that a real Jew is one inwardlgpmes from a miraculous, divinely
performed (spiritual) circumcision of the heaat a miraculous transformation of the human
fl esh. So this begs the question, how can som
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but reject Gaoy(ysicallg)e the e oput war
theology of Ruth says you| canot
argument on this subject in Romans 11 also explains thaf
gentiles are actuallgrafted in(again, spiritually) to Israel, | .
their covenants, and their God by means of trust in Mess
YeshuaNow this is important: when | add that is
Aspiritual o instead of Ap
it or mean that is imaginary. If signifies that our God does
miraculous work and performs a tremendous mystery that
goes beyond the understangliof mere words.

What | 6 m stheymisgugledidcctrine bfa |t
Replacement Theology theology that has gripped too
much of the church for too many centuries; a theology that
hopes to prove that gentiles who love Jesus have replacés
the Hebrews as@d 6 s p moboply eeroneoss it is utterly |mp033|ble because the
circumcised heart that is received by a saved person makes that person anitsvaetite
(from a spiritual point of view) and creates a bond with the physical Israelites.

Rut h twaltzdmo@eitLechem and tell the Jewish townspeople that they are old
news because now that she, a gentile, has acc
favorite and they are discarded. Indeed, Ruth is a model for the church to fatdikgunearly
every Christian commentator says. Ruth knew that to accept the God of Israel is also to accept
Israel.

(@}
wn
¢

Paul

Beleving Genxﬁles and ew
during the church age toda

Hloesnot

UNEBELIEVING
DESCENDANTS

A little I ater in this | esson wedre going
Testament story of Ruth and a New Testamséry of how a gentile becomes part of Israel
spiritually when they accept Israel 6s God.

L e tgétssstarted started amapter 2.

Naoéomi had a relative on her husband's si
member of EI'i mel ek h' s Rutthe wogmandroroMotav na me was
said to Naobomi, ALet me go into the field
who will al lamwwme etdo h@r Sh&Ruth2:32my daught er

Verselesset i al | y e x pl aibloaedretatedatd Bodd.aBoaz imassteds n 0 t
with Nabdomi 6s deceased husband EIli melech. The
man belonging to EI i me lwkatlkadsarlieswhenn explainaditeat r e mi n
in the first chapter of Rufie | i me | ec h 6 s f EphratHinyof Bethlehenand thdt thee d
Hebrew root wordphrathmeansabundancer fruitful. The point 6 m mak itheg i s t hat
El i mel echdés c Wwealthy oaad thatribé of dudah &nd there (vith ¥keese telling
us straight outhat Boaz was ®ealthy and of the same clan as Elime|eeh getone more piece
of evidence thathis was trueand why the nickname Ephrathim was applied to that large
extended family.

This is one of those places thatComgkier e goli
JewishBible t says t hat Natiheddebrew tvaddbeirzg transladethedaiSv e
especially in some bibles whemdai s t r a n skihsmmae d( asntaon flabbr evi at i
kinsman redeemer), the English translator was jumping to someusmmd.Modasimply
indicates a familial association or an acquaintance. So in no way is Boaz at this point in the story
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being painteds anythingmoretham r at her di stant relative i n EI
assumption of family obligation on Boazo war ds Na 6 o mi at this point.

Ruth and Nabdéomi represent the poor of Beth
widows they have no visible means of suppsstRuth does what
was the norm for that er.a, she. g
Gl eaning was t he hfcedtnes gleammg |
gave the poverty stricken the opportunity to obtain food vBat
we have to keep in mind is that in this agricultural society gleanir
occurred simultaneously with harvesting, fpist as a farmer has to &
sow, then tend, and then wéor the crop to grow up and ripen
before he can harvest it and use the prodewéd was for gleaners. The poor had to work behind
the reapers (the harvesters), immediately picking up what the reapers left behind, with the idea of
gathering more than &y would use in a single day. They would need to store up the produce
(usually grain) that they gleaned to use during the bulk of the time that was the planting and
growing cycle, when there was no gathering of food (no harvesting) occurring.

Al t h o © gnportant tad uadderstand thgleaning was &ght of the poor in Israel, not
aprivilegeitwasa6imet hing that the fieldbdbs owners cou
according to his charity. ThemuStwtrhaiestatitheire it G
crops but leave sufficient for the poor, and especially for widows. So Ruth could literally wander
around and choose at her own discretion which field she would like to glean. In fact part of the
law on gleaning was that in lean times thenevg of the fields weneequiredto makemoreof
their crops available to the gleaners than usual. That is quite a contrast toehgpioal human
reaction wheren tough times (like our nation and the world in general are experiencing now)
that peoplagive lessof their incomes to charity even though the number of needy is on the rise.
Now for one of my many sidetracks, it is important to understand that in difficult economic
ti mes, donét stop giving your Aisdntplgwisdamin f any
Godbés fhneconomy. 0 As i s c-giwerGodhAsyousgiwiframyouy ou can
need, your Father will give to yotihis principle is seen in many places throughout the Bible
For instance the story dhe Widow at Zarephafiound in | King 17:724.

Okay, back to our study . . .

So she set out, arrived at the field and gleaned behind the reapers. She
happened to be in the part of the fi
clatnwhen Boo6az aftlLechemeHesd rtoon tBle dQONAlbBep e r
with youo; and ADOMAIb laecnsssweyrcewd. chi m, A

Then Bodbdaz asked his servant supervising

The servant supervising the reapers answe
returned withN a 6 oromi thefplain of Mo'a¥d Ruth 2:36

el d th
S , i

Ver se 3 ex plhaiprmsonta uba bf a field bvinedfby Boaz to do her
gl eaning. The Hebrew when transl ated most | it
of Boaz Now to the uninitiated that sousidike luck; she just happened by serendipity to pick
the field that was owned by Boaich would makes sense since she was new to the territory
Butt h aneitbes the Hebrew nor the heavenly meaning here. Helatéws beli@ve inluck;
they believedtat al | t hings werAebeguiedre d rbayn sGoadt 6 so nh ami d

22



divine providence she came to the field of Bodké m not saying this in re
allegory;butthat was precisely what the Jewish mindset of thatnerant to cavey.

So the Lord guided Ruth to Boazds field, b
was completely unaware that the God she only recently gave her_, :
allegiance to was behind it. Sometime after Ruth began her
gleaning, Boaz comes out from his home in Bethlehem to check @
theprogress of his field workers. In the previous verse we are tol
that she came to the fApart of
was usual that fields were common fields shared by several far
A farmer would simply own and plant part of that figliften some |
rocks would be a boundary marker between fields, at other times
there was none at all and a farmer simply recognized where his crop began and ended. Unlike
Europe wher¢heywill find hedgerows that separates plots of land in a most definge wa
Hebrewsd i dusuéaltyusefences or barrierSometimesvhen you visitisraelyou will seerock
A f e nic raost®fthe fields of Israel; buactually thosere walls used for terracing the hilly
terrain. Theya r enmeént to designate property lines

Boaz comes to the field and greettheyt he r ea
respond wit h A Ybebhmo vgeuhe ebsli enstgdagdhgrestingiar that bbdale
area.But remember that the time of the book of Ruth was during the dake diiigesa time
whenthe spiritual darkness that hovered over Israel that typified that era, this greeting and
response indicate that Baiechem was an enclave of true worshippers of the God of Israel who
continued to dedicate themselves to the purgiswather than to give in to the rampant apostasy
of the times.

Boaz notices Ruth and asks the man supervising his other workers about her. He asks,
Awho nhao®wmaf he term means a young aybdshe who i
wasaservanr mor e typically stildl |l ived at home ul
that would be used for a married woman or a person who was a known widow. And the field
supervisor answers Boaz by referring to hethas girl from Moab(which reminds & Marlo
Thomas, ofcourse) t he one who returned with Nadomi. TI
citest her eb6s nhlhhappmaurcsh wihtahout it getting around,
well known among the locals. The harvest supervisor goes exptain to Boaz that she came to
him asking to glean in this field and she has been gleaning continuously except to stop for a short
break.

o t hat

She said, OPlease, | et me glean and gat hi
the reapers.' So she went and hggst lat it from morning until now, exceptrfa
little resdRuth@7t he sheltero

Now thereds a bit a twist here that can go
the supervisor saying that Ruth wmsked Nowgt ba
somewhat problematic and unlikely that she asked to glean among the sleeavasibs snott hat 6
where gleaning took place. Sheaves are the stalks of grain that have been cut, gathered, and
bundled by the reaperhe sheaves are the harvasd, as suclihe property of the owner. Not
only would that have been a very arrogant req

have rebuked her for it ammtobablyeven suggested she try somewhere else. So,dichsihe
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askedror? After al, the following verses show that Ruth was meek and humble in attitude and
deed and would have been anything but disrespectful or arrogant.

The problem comes from the Hebrew word that can be eithigmor marymand it
stems from the fact that while thaseo words mean two slightly different things, they are
spelled identically. OK, minor detour time. Hebrew utilizes an alphabet of all consonants and a
person (on their own accord) must add vowels to make a Hebrew word pronounceable. This was
a problem ewve for the Jews especially after the Roman dispersion of the Jews from the Holy
Land not long after Yeshua was executed. The problem was that as the generations of young
Hebrews grew up and scattered all over the Asian and European continents, and as they
assimilated into the many gentile cultures, they lost track of exactly how to pronounce many
words of their native Hebrew language. So especially when reading Hebrew with its all
consonant alphabet, you could vocalize a word a number of ways dependingtarowéls you
decided you needed to add to it.

Nowdondt | et that statement or concept throy
Il n our own | anguage of-eadng!l iVWeh , c alne tvbosc atl a kzee tiht
meaning the byproductofri ng, or we can vocalize it as At a
piece of paperorclot®r how about the word, Areado? You c
or there are books that you have read (pronouncedTree pointis that even though t spefied
the same way, a slightly different way of say

has to have sufficient knowledge and experience of the language, the culture, and the context of
the subject to know which way to say the word.
Now imagine if English was an atlbonsonant alphabet (nees-o-u) like Hebrew and
when we read the word Atearo it had no vowel s
what do we do? Wel levetywordtindisbretw.¥eu hadtodkiow bym wi t h
context and experience how to see a word in Hebrew and pronounce it.
"ﬁ-ij’i{ 51—; » But after a few hundred years of the Hebrew community being
e . scattered and existing only in enclaves and villages among gentiles, the

Dﬁﬁ"j& &—"!: » € ce of using the Hebrew language waned anddow

;2 ri: -~ communicate rew wrltten word (so that it could still be spoken)

became in danger of extin along came a group of Jewish
scribes and teachers who (over 1000 years ago) invented a Sy of little symbols that they
added to the Hebrew letteand words thabld the reader what vowel sounds to add and so how
to pronounce it. That system is today calledNfasoretic systerandi t iric@rporated into
al most any Hebrew text youdll stumble across.
In our case here in Ruth the question is, winsotorrect fowhereit is that Ruth asked to

glean: would it be among tmeirymor among thenaryn®? Many bibles say that the word is
marym, which means bundled sheaves; but it almost cer&iolyldbe mirym, which means
stalks. That is the stalks argher uncut (because the reapers scythe passed them by), or were cut
and |ying there on the ground unbundled (beca
stalk to bundle into a sheaf). It wamuwodngl be to
the bundled sheaves, something that genenallys dobet

Booaz said to Rut, ADid you hear that, m
another field, don't leave this place, but stick here with my working Kielsp
your eyes on whichever field theapers are working in, and follow the girls. I've
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ordered the young men not to bother you. Whenever you get thirsty, go and drink

from the water jars the young men have fil
She fell on her face, prostrating hersel

showing me such favor? Why are you paying attention to me? After all nliiyneo

foreigneo d Ruth 28-10

In verse 8, now that Boaz knows who Ruth is, he speedkar and begins with the
words, Adid you hear that my dauprhoneherg:GheTher e

firgidyoulearthat and it has the sense not of actua
making sure he has her full at t eMnHE yan | t 6s |
carefully to this, OK?0i ®yéd second of th
daughted ; and f miys a&atemdntthatrside is his daughter or

even under his familial authorl"f“’“y;_m_.' 5 J ust
younger person affectionately. ;} sas we

Amy daught e warse inow wa Imvedahe equallyeelderly Boaz s
addressing the considerably younger Ruth in that same way. So, sorry. 73
ladies; this s thétale of a dashing young man riding to the rescue of a,"
lovely damsel in distress. Boaz is an old guy.

Boaz offers Ruthite chance to glean his field full time. She wou@
not have to work this field for a while and then go try another. This is an fos: o2
interesting bit of information because she may have worked there for possibly a couple of
months. Even morthan thatwe know thashe arrived at a time when the barley was still being
harvested. But the wheat harvest usually began while the barley harvest was nearing its end, so a
new crop was available to glean.

The beginning of the barley harvest is at the biblical feast of Bikkwalso known as
Firstfruits; it was at the same time as Passover and Unleavened Bread. Shavuot, Pentecost, which
would arrive 7 weeks later, was during the wheat harvest. So it was within this partiaidak 7
timeframe (between Firstfruits and Shayuott hat Rut hés i nteraction wi

Boaz tells Ruth that he has instructed the young men who are doing the reaping to allow
her freedom to do her work and not bother her. Not only that, she has been invited to drink from
the water jugsthatBeaadb s hi red reapers can drink from. Th
was quite hot and water was critical. If a person had to go get his or her own water, it would take
away from gleaning (or reaping) time. So by offering Ruth the opportunity to danktfre
hired workers6é water | ug R8s sdinétingthatthedther mor e p
gleaners would have available to them; Ruth was getting special treatment. But why? Was she
exceptionally beautiful and this old man, Boaz, was attractedrtd That could have played a
role, although if so only a minor one and probably not at all.

This same question puzzled Ruth: why the favoritism towards her? So Ruth falls down
prostrate at Boazds feet, thanksdbbhactngdoor hi s
favoraby t o her ( e s pafaraigaer)./Therest is agaie, that referénece to Ruth and
her Moabite heritage. Although Ruth (to Nadom
new one with | sr aeahnicitpas d Mdalsite ranealnéd svith@er.d , her
Ruth is surprised at such grace shown to her by Boaz. How has she merited such a thing?

Booaz answered her, dAl've heard the whol «
your motherini law since your husband died, inding how you left your father
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and mother and the land you were born in to come to a people atout you
knew nothing beforehandl Ruth 2:11

In verse 11 Boaz answers her question and we need to take it as honest and truthful and
not read anything extrait o 1 t . B o a zchaaatgrthat hie ladmires.iHe léas hedrdetine
stories of Nao6 o an-lawsvhoMane ioiBetrdehemavithchér einel has so
devotedly cared for this old Jewish womkhe @rpressed by her complete show of sincerity
ard unity with the Jewish people when she gave up her own people, left the comfort of her own
mother and father (who could have ensured a decent and protected life for her until she got a new
husband), left behind her own nation (meaning she has switckegdatte from Moab to Israel),
and even more has come forward to Judah without knowing anything about the Jews or what to
expect. Such is the commitment and faith that Ruth the gentile exhibited that fascinated Boaz and
would soon bring her great rewardrftdhe God of Israel.

Gentile Christians take notice. | know many of you expected a nice comfortable study of
Ruth where the standard focus was on the parallel between Boaz and the Messiah (and that is
certainly in there an dtowhespdintin Ruth thahsubject simply c | os e

i spoesent . I f wedre going to take the story o
church, then we need to accept the wistbeyand take it fully in context, and not just the parts
we prefer. Thisif r st part of Ruth is as much about a (ge

Israel as the last part of Ruthabout a gentile church and relationship with our Jewish
Savior.

May ADONAI reward you for what you've done; may you be rewarded in
full by ADONAI the God of Isra'el, under whogéngs you have come for
refugedd Ruth 2:12

Boaz blesses Ruth in verse 12 and ends his statement with an interesting wordplay that
webll find used |l ater in the st gouyowismtha di f f e
itds not missed. He says to Bkl you be
Yehoveh the God of Israel under whose wings you have come '
refuge. o0 The operative phr asBoNs
wings) you have come for refuged ¥ 3

The Hebrew word it is translated as wingskanaph
And the usual image is of a mother bird stretching out her wing s
over her chick to guard it and protect it from storms and predatdi
But while the idea of protection and rest is certainly intended, |
think the choiceb wor ds i s to draw a
jump ahead to Ruth 3 and see that parallel.

er whos

She went down to the threshifigor and did everything as her mother
law had instructed her. After Bo'az was through eating and drinking and was
feeling goodhe went to lie down at the end of the pile of grain. She stole in,
uncovered his feet and lay down. In the middle of the night the man was startled
and turned over, anthere was a woman lying at his feet! He asked, "Who are
you?" and she answered, "I'muyr handmaid Rut. Spread your robe over your
handmaid, because you are a redeeming kinsmaRdth 3:69
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This is the part of the story that most of us have heard before beécaséedramatic and
(for the girls) romantic. But look at the last sentemcé; s ays that Ruth asked
your robe over your handmaid, because you are a redeeming kin&kfat it actually says
(withalitt | e Hebr ew a dspread yolkanapkover yoQr handmaid, Because you
ar e a BKapaph,edrliertras| at ed metaphorically as Godds v
for her heavenly welbeing, is now used in the very same way (just hidden because of the
English translation) that Boaz should sprb@kanaph (his wings that are metaphorically his
robe) ovether for her earthlywelbb ei ng. And this is because Boaz
redeemer. See: the spreading of his robe over
taking her to a place of refuge.

| 6m not sure i f t Itleartoyouw bueldhdpe so.rRuthesviddwe c o mi n g

backinMoabdi dndt know much about Yehoveh, but God

know she wanted Him. But now this naive gentile is in process of learning more about the true

God of the Cosmos whomsheas gi ven herself over to. God th

of refuge and she hatoseno put herself under His kanaph. Ruth did this when she made her

6part decl aration back in Moab and then retur.

ddndét do this passively, she insisted. She gl u

take no for an answer. She attached hersel f t

matter how | ogi cal and pract i aofactiondeaned. mi 6 s ar g
Well in Ruth chapter 3 (which of course we

depth), Ruth thrusts herself Boaz and essentially insists that Boaz be her kanaph on earth.

Ruth didndt sneak i nt o t hendepHisaobetotdke moforamas sl e

answer. And essentially Ruth tells him that sheis®bligation to redeem becauseis her

goodel, her kinsman redeemer. WeOresoomoing to t

She said, fAMy | oeadngydu. Youthave comfortecband i nue pl

encouraged me, even though I "' m not one of
Whenmedlt i me ¢ ame, Bobdaz said to her, AfACome
eat, and dip your piece of bread in the (o

reapers, anthey passed her some roasted grain. She ate till she was full, and she
had some left over.
When she got up to glean, Boo6baz ordered I
among the sheaves themselves, without making hieagseamedin fact, pull
some ears ggrain out from the sheaves on purpose. Leave them foo lghedn,
and don'toRuwhBi3k&E her o

Butlet s go back to chapter 2, and verse 13;
so dedicated to Naodoomi adhsd to Bhaez Gwidt m:f A my al
continue pleasing you. You have comforted and encouraged me, even though | am not one of
your servantso.

Let me put that another way, because the i
are a Jewish man withlotof wealth, and even though | am a poor gentile and & adfer you
anything you have comforted and encouragedridiehi s ought to be every g
thanksgiving to our Messiah, Yeshua.
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In verse 14 Boaz begins to draw nearer to Ruth and ¢ffedining table to her. Boaz
was demonstrating one of the most valued qualities of a hwwhasedHe was actively
showing her kindness. Gleaners were usually at best left alone to fend for themselves; but Boaz
instead offered Ruth food from his own lealHe offered for her to dip her bread in a concoction
called chometz, which is a sour sauce of ser ¢ useda to 8pice up dry bread. Not only tbat
Ruth was allowed to sit with the reapers, those of higher status who were paid wages to harvest
for the owner, Boaz. She was offered roasted grain, a rather standard fare for reapers during the
harvest season, and was allowed all she could eat and more.

But Bahesedd magnified when after the meal Ruth gets up to go back to her
gleaningandBoanist r uct ed hi s supervisor and reapers
sheaves Bow remembehow we learnedearlier the statement that Ruth (according to some
versions) had asked to glean among the sheaves, but that the problem was that the Hdbrew wo
could have been eitharirymor maryn®? And | said that the context of the earlier statment
demanded that the word be mirym, stalks, because she never would have assumed to ask to glean
among the marym, the sheaves. Well here Boaz is generously t&limgh to have her glean
among the marym, the actual bundled shedaest t h a tthéysare togull somé of the
stalks away from the bundles and let her take those! Thigugeaamagnanimous act of charity.

To under st and whaeokaRomanalfmeln iwre@ dissertatian doyd |
Paul that deals with the means by which genti
salvation.

Paulis presentinghe theology of Ruth in the classic rabbinical way that a highly trained
Phariseesuch as Paul would do as a natural course; he sets up the straw man and speaks to it.

“In that case, | say, isn't it that God has repudiated his people?" Heaven
forbid! For | myself am a son of Isra'el, from the seed of Avraham, of the tribe of
Binyamin. God has not repudiated his people, whom he chose in advance. Or
don't you know what th&anakhsays about Eliyahu? He pleads with God against
Isra’el,” ADONAI, they have killed your prophets and torn down your altars, and
I'm the only one left, and nothey want to kill me too!"

But what is God's answer to him? | have kept for myself seven thousand
men who have not knelt down to Ba'al."”

It's the same way in the present age: there is a remnant, chosen by grace.
(Now if it is by grace, it is accordihgnot based on legalistic works; if it were
otherwise, grace would no longer be gravéhat follows is that Isra'el has not
attained the goal for which she is striving. The ones chosen have obtained it, but
the rest have been made stoneljiust as thélanakhsays, "God has given them
a spirit of dullness eyes that do not see and ears that do not hear, right down to the
present day."

And David says, fAdLet their dining tabl e |
pitfall and a punishmenket their eyede darkened, so that they can't see, with
their backs bent continually.”

“In that case, | say, isn't it that they have stumbled with the result that they
have permanently fallen away?" Heaven forbid! Quite the contrary, it is by means
of their stumblinghat the deliverance has come to the Gentiles, in order to
provoke them to jealousy
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Moreover, if their stumbling is bringing riches to the wotldt is, if Isra'el's
being placed temporarily in a condition less favored than that of the Gentiles is
bringing riches to the lattér how much greater riches will Isra’el in its fullness
bring them!

However, to those of you who are Gentiles | say this: since | myself am an
emissary sent to the Gentiles, | make known the importanog @forkin the
hope that smehow | may provoke some of my own people to jealousy and save
some of them!

For if their casting Yeshua aside means reconciliation for the world, what
will their accepting him mean®will be life from the deadNow if thehallah
offered as firstfruitsg holy, so is the whole loaf. And if the tae holy, so are the
branchesBut if some of the branches were broken off, andiyawvild olivei
were grafted in among them and have become equal sharers irhtreotiof the
olive treethen don't boass if you were better than the branches! However, if
you do boast, remember that you are not supporting the root, the root is
supporting you.

So you will say, ABranches were broken of

True, but so what? They were brokenlwtause of their lack of trust.
However, you keep your place only because of your trust. So don't be armgant;
the contrary, be terrified*or if God did not spare the natural branches, he
certainly won't spare you!

So take a good look at God's kindsi@sd his severity: on the one hand,
severity toward those who fell off; but, on the other hand, God's kindness toward
youT provided you maintain yourself in that kindness! Otherwise, you too will be
cut off!

Moreover, the others, if they do not persistheir lack of trust, will be
grafted in; because God is able to graft them back in.

For if you were cut out of what is by nature a wild olive tree and grafted,
contrary to nature, into a cultivated olive tree, how much more will these natural
branches bgrafted back into their own olive tree!

For, brothers, | want you to understand this truth which God formerly
concealed but has now revealed, so that you won't imagine you know more than
you actually do. It is that stoniness, to a degree, has come wp@h, ksntil the
Gentile world enters in its fullnesand that it is in this way that all Isra‘el will be
saved. As thdanakhs ay s, fiOut of Tziyon will come t h
away ungodl i n emsdghisvil e my coerdaat kvith themywhen
| take away their sif® Romansl1:1i 27

We arenodt going to study this chapte
hear it in full context. And the context is in the form of a question: has G
repudiated His people (the Hebrews) and replaced themiveithew gentile
converts who wish to follow the Messiah Yeshua? The answer he gives
i mmedi ately is fAheaven forbido ( nd t he

a gentile should view his new relationship in Christ with the people of Isr
And whereas in thbook of Ruth the Jewish Kinsman Redeemer
Boaz has pulled out some of the gathered stalks of wheat and barley fro
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grafted in and partake of the choice harvest. b
The theology of Rutls the theology of Paul. Gentiles must join Israe e G
in the way that counts the most, spirituallypnder to be redeemed by the qu_v,, .
of Israel. And to illustrate this fundamental truth, agricultural motifs are us&i?* m
because Israel was an agricultural society and so they could be more easily visualized and
understood.
Paul ends his argument by explainingnedhing thashouldput all gentiles in our proper
place: theeasonthat God has allowed gentiles to do the heretofore unthinkable (participate in
what up to now has been an exclusively Hebrew covenant without a national conversion) is so
that all Israelvi | | be saved. Gentiles being saved are
all of I srael! I f that doesndét pop your pride
Ruth, from before time was time, was destined to be the gentile grandmother of the
Jewish King Davidyho would go on to produce the Jewish Messianic line that led to the Jewish
Yeshua of Nazareth. Ruth (in Gododos eyes) was
the Jewish Savior whose purpose itutabes t o sav
inclusion of gentiles at critical moments in the redemptive process, gentiles alsnie given
the opportunity to be redeemed under the covenants that God gave to the Hebrews. There was no
speci al new figentile covenanto handed down.
There are se/r a | more connections | ike these that
show you the diredId Testamenparallel of the stalks removed from the sheaves for the sake
of the gentile Ruth, to the New Testament metaphor by Paul of branches being remvig: fr
Olive Tree for the sake of all gentiles who would trust Christ.
Back to the book of Ruth.

So she gleaned in the field until evening. When she beat out what she had
gathered, it came to about a bushel of bafne picked it up and went back to
thecity. Her motheirini law saw what she had gleaned, and Rut brought out and
gave her what she had left over after eating her fill.

Her motherinil aw asked her, AWhere did you gl ea
working? Blessed be the one who took such goodcareoofi ! 6 She told her
motherin | aw with whom she had been working; sh
with whom | was working today is Bodaz. o

Nadomi saidinibatwver i MayghoAPONALWIO essed by
has never stopped showing grace, neithertbthev i ng nor to the dead.

also told her, AThe man is closely related
ki nsmen. o

Rut the woman from Mo' av said, AMoreover,
to my young men unti | Nahéeoymity Ratéeridni shed my
daughterinil a w, Alt's good, my daughter, for you
girls; so that you won't encoumteostility in some other field. So she stayed

close to Bobaz's girls to gl ean, unt il t he
she lived with her mothé&inilaw d Ruth 2:1723
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Verse 17 says that due to Boazdés kindness,
amount of barley that day; and when she separated the grain from the heads and stalks by beating
them on the threshingdbrit came to an entire bushel (weighing between 55 and 60 pounds!)

Ruth had quite a |l oad to take home to Nado
and in a di sbeMWhaewedi dgywovoai geé e aenlolfetedicgdgyfdlo And t
blessingon whatever field owner had been so generous, having no idea that it was Boaz. When
Ruth revealed his identity to her Nadomi was
Na o6 o mi instantly knew that it was ttermessweoa me L o
now was afflicting her with such grace and favor as to not only provide so much grnenpr
but also to lead Ruth directly to Boaz, a family Kinsman Redeemer. At last, after so long a time
of darkness, there was hope!

Na 6 omi dlosdyg ds utheedplained all the circumstances surrounding her
encounter with Boaz, and Nao6omi told Ruth
Boaz6és female harvesters so that she was
Jewishcommmi ty who probably didnét care for t
Ruth | istened to her mother in | aw and di

Now, before we venture into Ruth chapt
anotherof those principles inentioned earlier hat we woul d; and it26
Christians call th&insman Redeeméecause fronthis point onin the story of Ruth that
concept i s f rsamportard fordis to inaetstand that tonhceptsifullness because
otherwise we can get some wrong or incomplete impressions about not only the office of
Ki nsman Redeemer in general, but also in Yesh
affects our relationship with Him.

First, the Hebrew wordsig a éoraglo damdi t tliissword that EnglisiBibles generally
translate into Kinsman Redeemer; and in fact, this is incorrect. More cogeatigienply
means a near relative who is able to perform a whole range of certain duties within his own clan
or tribe. Only one of those many duties is as a Kinsman Redeemer.

Let me give you an analogy so you understa
i mo t. lBeing a mother means a whole series of things. In one context it means the person
who gives wu life. In another it means to suckle and give sustenance. In another context it
means the female authority figure in a family. In American society it usually means the person
who is in charge of the domestic affairs of the home. Traditionally it mear@nthwho cooks,
cleans, and nurtures the childr ensimpyonéefl i1 s |
the many duties that a goodel may perform. And
some of those duties but not the others.

Second, & need to step back and understand that the solidarity and continuation of a
tribe and clan was paramount in ancient Hebrew (and most Middle Eastern) soboetsaave
|l i ke to say that At he f amintrypperatessundgrlae db @ f1iiadc 6s o
certainly true). But what is a family? Because of the way family has evolved in the Western
world (as opposed to the Eastern world), the idealized Western family has come to mean for us
mom, dad, and 2.3 kids living together in a single hooiselirandparents and aunts and uncles
are generally seen as family units of their own, and somewhat secondary to the immediate
family. Broken homes due to divorce or children born out of wedlock have put that ideal of
identifiable family units into reveesover the past few decades, but nonetheless it remains
(thoughfragg) as the norm f or us .for@adntctulttrestike hatnot t h
of Israel. Biblical families araotlike modern Western families.
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The Bi bl i wa bk seé tisanerely tyedparents and their immediate children; it
was at that time a little more as it was for Americans in tffecé@tury when we were a nation
of farmers. Then we were more cliike and tended to think of families as automatically
includingwha s oci ol ogi st s t o d. aBxtendesl families (byxhe enoddre d f a mi
definition) generally include grandparents, aunts and uncles *saligins. But even Western
extended families still dondét Ilanigenerallyiacludehre | ev
all related members of a family who can be connected to a common son of the original founder
of the tribe. This can amount to hundreds, even thousands, of family members. Certainly in some
cases clan size, the want of power and autgn and the distance of time caused some clans to
split into two; but even then they recognized their common familial bonds.

In the case of Boaz we have no idea exactly what the relationship was with Elimelech.
Rabbi 6s have f ablinmeledbk| n e p & ke dnolevwwdanneactshch a thirdy.
Whatever the relationship was, it must have been unimportant to the story, and equally likely it
wasaodvery close kinship as we think of dAcl ose

It was for the defense of theclananttte t hat the office of goode
was that any rights that a man possessed that could be lost due to his inability to perform them
could and should be resumed by his next of kin. The closest possible next of kin bore both the
senior positiorand the senior responsibility to perform those duties on behalf of the man who
could not. There were a variety of reasons why a man might have to rely on his next of kin to
assume such duties for him, and his own untimely death was among the most common.

In Hebrew society, the closest of relationship after the parents was first brother and then
uncle on the fatheroés side. After that it was
range to grandparents and théfcausins, ¥ cousins,andsoon The f at her ds si de
carried more weight than the mot herHebrewsi de. A
the Hebrew side (of course) is what mattered.

One of the real dangers in ancient times was that through intermarriage with foreigners
and then death of the Israelite male family leader, Israelite tribal lands could be lost to foreigners.

But nearly on par with that was that as time went on it became more and more common for one
Israelite clan member to marry someone of another clany on®member of clan to marry

even outside of their tribe. Either of these caused problems due to the laws concerning land
inheritance, and Godos Torah that decl ared th
remain there in perpetuity; andeag n t he goébel pl ayed a key rol e
cases automatically meant that land from one clan could be permanently lost to another; or that

land from one tribe could be permanently transferred to another. Or that the worst case of all
seenarios happened: Israelite land might be lost to a foreigner.

Sot he most common duty of a gobéel was to pu
woul dndét be sold to a person outside that man
opposedtoime di ate family. While the | and often st e
possession when a kinsman redeemer interceded, the real goal was that the land remains within
the extended family, the clan. The denr m t hat
behalf of a reWhooseswhs Wwasdekben godel redeem
and the tribe. Infack o met i mes it was very costly and qui't

purchase land and redeem it for the sake of his alahjtwas oftenquite a sacrificial act on his

part.It couldalsobe so potentially financially debilitating that the closest next of kin, the closest
relative in the family structure who could be
closeswswoul d have to assume that responsibility.
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dutyd i dhmirggthim a criminal penalty, because it essentially was a spiritually driven act; it was
a matter of conscience. But on the other hand, sometimes guitasan advantage for that

closest relative to get first shot at buying the property, because under many circumstances it
became his and he could put it into production or lease it out and make out quite profitably.

Another, and perhaps chiefand mosndber , duty of a gobel was |
g o e 0 | ).Htavds @ weny important clan duty in ancient society that the nearest of kin hunt
down and kill a person who has slain a family member. This idea of family retribution, or the
carrying out 6 justice on behalf of the clan, is by no means extinct in the world today. Islamic
society has blood vengeance as a basic tenant of its Law system, and is common in the Middle
and Far East. 't wasndét visibl eahugeinflixemto West er
Europe and America of Muslims who have brought that concept of family vengeance with them
and fully intend to continue it as an inviolable religious princiRlgheroften today in the news
we ol | hear of a huslw#epa afatleehkdliagdaimangvhahad sexrodt ai t h f
of wedlock with his daughter (and killing his daughter as well), or even a family member killing
someone who has offended the family in some way that the offenslesvert aware. And this
system of bloodvengeance was part of the Hebrew system, though not in the same way as it is in
Islam.

The Hebrew system (the biblical Torah system) of blood vengeance in defense of the
family was the firm belief that God (in order to secure the sacredness of humaadife)
ordained that a murderer suffers the death penalty. It was common in ancient societies (and
again, still is in Islamic society) that under certain circumstances-ohaoety could be paid by
the perpetrator or his family in lieu of execution. There way recently a case in Yemen where
a Yemenite Muslim murdered a Jew; but because of the hate fostered against Jews in all of Arab
society the penalty for hinv a s deéth (as called for in Islamic Law) bu
rather a fine of money, a payment of blandneymost of which went to
the state and not to the Jewish family.

In the system of justice that God handbxvn, such payments of
money i n exchan g evasnevenllcavedrandrthis avas e y ’
for spiritual reasons as much as for fairness and equdlitybers 35:3%aysfiAlso, you are not
to accept a ransom in lieu of the life of a murderer condemned to death; rather, he must be put to
deatho

The spiritual reason for not accepting mon
spilled blood ptutes the land. And the only atonement available (the only means to remove the
impurity and all its consequences from the land) is the blood of the killer. While this is contained
in the Law of Moses, in fadt t adbasic Gogrinciple that was establistidnundreds of years
before Mt. Sinai and we find it in Genesidd Genesis 4:14.2 He said, "What have you done?

The voice of your brother's blood is crying out to me from the ground! Now you are cursed from
the ground, which has opened its mouth toivecgour brother's blood at your hands. When you
farm the ground it will no longer yield its strength to you. You will be a fugitive, wandering the
earth."

So (and hear this becausd sdimportantin what even our Christian understanding of a
godberdd icoeamas, and is part of our Messiahds rol e
the legal representative of the affected family and clamalsathe earthly legal representative
of God Himself who was the highest avenger and nearest kinsmatuédlyirspeaking).

Yet another duty of a goodel (should the ne
person of a relative who either had to sell his land or forfeit his own freedom and become a
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bondservant due to satisfy a debt. We find in Jeremiaha&82tht he go 0 el had not
redeem the person or property, but also had the right of first refusal to purchase the indebted
property before it went up for sale. In other words, in modern terms if one owned a home with a
mortgage but lost the hone foreclosure, the nearest male relative had the right of preemption

and could purchase the house (to his own benefit) before it ever went up for public auction. In
fact a goobel (at |l east until the er ygthesé t he R
Jewish religious leaders) could even redeem the property back to tletetanhad been sold

to a foreigner or nowlan member.

That was still not the end of the duties o
also had the obligatontmar r y a next of kinés widow if that
from being lost to another clan, tribe or foreigner. And, to some degree or another, this operated
as (or in lieu of) Levirate Marriage especially if there was no brother of a deceasexyailable
to marry the widowf she was childless.

Soin the book of Ruth, the marriage of Ruth
w a s redly Levirate Marriage (since Boaz certaimlya s a lirdther of the deceased), it was
the somewhatéexe nded duty of the gobdel of EIl i mel echd:
childless widow Ruth not only to rescue | and
provide Ruth with a malehild.

OK, now that 1 6ve givewhgtoua agd@elr [iys f uiltl d:
serious bible students such as yourselves beg
all who trust in Him, not merelyaiKkn s man Re desmeerrt tchfatwhat a gobe

But where did this conceptcomerino t hat t he Messt@ahGwodwusd dpdep
a near relative who had familial obligations? Well first, very early on God was seen as the divine
godbel and as the one who would redeem His peo
shortly afterthe creation of Adam and Eve (as we read earlier in that passage from Genesis 4), so
it was that the concept of redemption happened before it was made part of the Law of Moses on
Mt. Sinai. Thus those who would argue that the Law is dead and gone araldffechon
gentile Christians (as wrong as they are about that), still find themselves facing the biblical
real ity that the <c¢onceptLanwoahd adourglatiénel Gegotancipte r e d e m
that would figure into everything God would ordaamd therefore naturally it would be part of
Messiahds character).

There are 33 passages in the Tanach (the O
or its verb form gabal to refer to God. So ho
Well, notsurprisng!l vy, the Hebrews devel oped the ide
salvation for His people, and then extended t
Yeshua as a saving Messiah who redeems because He is God is hardly a New Testament
invention; rather it is a fulfillment of an Old Testament principle.
Let me show you something about how the Hebrew language rolls all these concepts of
sal vation, redempti on, and Messiah i@ato one a
The Hebrew root wrd * _ (yud-sheerayin) or Y-S (like the sh sounelnd then either a
silent or a nearly silent fAao usually

means, 0dto b &hem are alhaokiseof derivatives of this § X
word from which wee &b kr edrh afiltESE
live. ©he prophet Ezekiel (during the time of the exile of the Jews to
Babylon) used the term to express the condition of a sinner who has
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repented of his trespasses against God, and b
consequence of sin (which is death), continues to have life.
Now this root word yasha tsaddifficittoer al | y me
understand. Evil and severe danger was also literally thought to be a narrowing conditiangse
from a narow place (being in a squeeze or in a bind or in a tight spot, we might say today) that
the sufferer cries out for helsowh en t hat hel p comes, he is now
.~ Soin the Hebrew mind (and converting that to modern thinking) thee afie
moving from a narrow. @ao a wide place is
Amazingly we find in Psalm 118 the wordsnahandY e s h (ndtieeh
t hat Yeshubah st gass when used togdther signdiesta wo r d
jubilant cry of victory from those who have been stifig. The point being that

/ ",-(.4"1- | the concept of victory is all wrapped up with the concepts of salvation and
redemption in the Hebrew language and thought.
"l Now as pertains to the Messiah (and

still giving you the Hebrew conception of this) tieems salvation and

redemption are utterly identical in purpose and meaning. This is pretty

i mportant for a Christian to understand, beca
of the Old Testament i s thougohnto toof be an i nfe
the NewT e s t a me sinot.trueTandl hadteeen teachinfpr years that

we can absolutely interchange the terms redemption and salvation at any

point throughoutth&i bl e. Since God is the heavenly gode
heavenly redeemer, and thus the heavenlysaso His earthly Messiah must necessarily be the

earthly godel, the earthly redeemer, meaning
understood in the Hebrew context as the Messiah being an earthly representative of the heavenly
God).

Now, does this sound and awful lot like our wonderful and glorious master,
king, and savior Yeshua of Nazareth? Of course it does. But this also means that

Yeshua is alsobligatedt o be our gobéel, and to perform al/l
wi t h af wghave edcgme part of His family by means of trusting in Him.

Do you hear me? We gentiles join Yeshuads fam
Yeshuadés family members are the redeemed. And

of God? Israel; redeemed at the hand ofl Gbe deliverer, from EgypgoP a ul 6 s

metaphor of Romans 11 that has gentile believers in Yeshua grafted into the Olive Tree, Israel.
With that wunderstanding of the amazing and

now able to move further iotthe book of Ruth and better understand what is about to transpire.

Wedbl |l study Ruth chapter 3 next.
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